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A. BIESSINGS ANA CUISES....ovvoersseusssssseeesssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssseees 1

In this week’s Torah reading, we read about the blessings and curses given on Mount Gerizim
and Mount Eival (Source 1), as well as Moses’ words of rebuke to the Jews (Source 2). In both
cases, we see that the blessings were uttered before the curses and rebuke.

The Rebbe asks: This order seems to contradict the language of the Talmud, which says:
“The left hand must always push away and the right hand must always draw close,” where
the left is mentioned first (Source 3). How can these be reconciled?

B. The Right COMES BEOre the LEfL..........uweeeeececesneeesessssssnessesssssssssessssssssssssssssssssssssssssss 4

Maimonides details the process of teaching a young child: at first, one promises them prizes
and sweets, and later, when they mature, they will understand how to learn “for its own
sake” (Sources 4-5). From here, we learn that one must begin with an approach of the “right
hand drawing near,” in order to eventually lead to the result of studying Torah and serving
G-d with the proper motivation.

Similarly, the Talmud notes that one should open a Torah class with a joke and joy, for the
Divine Presence rests only amid joy. Only afterward should the serious part of the class
begin (Source 6). The Rebbe emphasizes that even though it is not strictly required that the
teacher be the one telling the joke, our sages chose to do so themselves in order to build a
closer relationship with their students.

This approach of the right hand drawing near is also seen in Moses’ words to the Jewish
people at the beginning of the book of Deuteronomy. Before rebuking them, he first struck
down Sihon and Og on their behalf, opening the way to conquer the land. Only after that
great favorable act did he proceed to rebuke them (Source 7).

C. The Order iN the TAIMUC.......eeeeeeeeeeeeeeeeeeseeeessssseessssseesssseseesssssseesssssseessssseessssseessssessesases 12

Now we can understand why the Talmud phrases it specifically in this order: first “the left
pushes away,” and afterwards “the right draws near.”

There, the discussion is about two specific stories—Gechazi, the attendant of Elisha the
prophet, and Yeshu, the student of Rabbi Yehoshua ben Perachya. When reading these



stories, we see that Elisha and Rabbi Yehoshua already had very close relationships with
their disciples, Gechazi and Yeshu. Certainly, then, the “right hand drawing near” was
already present. But because of their severe misconduct, the rabbis had to “push away.” And
regarding this the Talmud teaches: even when there is a need to act with rejection, it must
be done with the left hand—the weaker hand—and immediately followed by the right hand
drawing near, so as not to ruin the relationship and the chance to have an influence (Source
7).



Introduction

Schools are now going back into session after the summer break, and we wish everyone a
great year. In this class, we will explore the Torah’s approach to education, both for children
and for life. The key principle we will learn is drawing close, with warmth and love, and
only afterward setting boundaries and discipline. Through various Torah sources, we will
demonstrate that this approach guarantees success, both at home and at school.
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A. Blessings and Curses

In this week’s reading, we learn about two important and fascinating events: the blessings and
curses pronounced when the tribes were positioned on Mount Gerizim and Mount Eival, and the
blessings and rebuke of Moses.

Blessings on Gerizim, Curses on Eival

Moses reminds the Jewish people that G-d has chosen them to be His treasured nation. He
commands them that when they cross the Jordan, enter the Promised Land, and arrive at Mount
Eival, they are to build an altar of stones and bring sacrifices there before G-d.

After the altar is built, a ceremony of blessings and curses will take place: the tribes of Shimon,
Levi, Judah, Issachar, Joseph, and Benjamin will stand on Mount Gerizim, while the tribes of
Reuben, Gad, Asher, Zebulun, Dan, and Naftali will stand on Mount Eival.

The priests and Levites will stand between the two mountains. When they pronounce the
blessings, they will face Mount Gerizim; when they proclaim the curses, they will turn toward
Mount Eival. Whoever observes the prohibitions will be blessed, and whoever transgresses them
will be cursed.

Source 1 peuteronomy 27:11-14
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And the following will stand for the
curse at Mount Eival: Reuben, Gad, and
Asher, and Zebulun, Dan, and Naftali.

The Levites are to respond and say to
every man of Israel aloud.
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Rashi

Student's To bless the people. Six tribes ascended
g1 the summit of Mount Gerizim, and six
the summit of Mount Eival, with the
kohanim, the Levites, and the ark below
in the center. The Levites directed
their faces toward Mount Gerizim and
began the blessing: “Blessed is the
man who does not make a sculpture or
molten idol, etc.” The people on both
sides answered Amen.

They then turned, directed their faces
toward Mount Eival, and began the
curse, saying: “Cursed is the man
who makes a sculpture, etc.” ... In this
way, they continued with all of them,
until the final statement: “Cursed is
whoever does not uphold... .”

Blessings and Rebuke

The reading continues by blessing those who obey the word of G-d: they will be blessed in the field
and in the city; their families and possessions will be blessed; and they will be blessed in their

comings and goings.

In contrast, a person who transgresses the commandments of the Torah will be punished
with many afflictions. The section that details these punishments for those who violate the

commandments is called “the rebuke.”

Source 2 peuteronomy 28:1-3; 15-16

student's When you hearken and obey G-d, to be sure
.2 to perform all of His commandments that I
am commanding you today, G-d will place

you above all the nations of the earth.

All these blessings will come upon you and
overtake you, when you obey G-d.

Blessed are you in the city, and blessed are
you in the field.
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But if you do not obey G-d, to guard and
perform all His commandments and His
statutes that I am commanding you today,
then all these curses will come upon you
and overtake you.

Cursed are you in the city, and cursed are
you in the field.

We see something interesting here. On Mount Gerizim and Mount Eival, the blessings were
pronounced first, and only afterward were the curses spoken. Similarly, when Moses urges the
people to remember and observe the commandments of the Torah, he first reminds them of the
blessings that will come upon them if they follow them, and only afterward mentions the curses

if they do not.

>> The Rebbe

What comes first?

At the previous gathering it was explained
that we must first employ “the right hand
brings close” and then “the left hand pushes
away.” Furthermore, it was explained that the
time to use “the left hand pushes away” is
only after we know for a fact that we already
"brought close with the right" sufficiently.

An obvious question arises: in the Talmud (and
likewise in the Zohar and in the Midrash), the
order of the sages’ teaching states first “the
left hand pushes away,” and only afterwards
“the right hand draws close™?

Source 3 raimud, sotah 472
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student's There is a rule in the Talmud that the best proof

pg. 4

B. The Right Comes Before the Left

>> The Rebbe

However, it can be demonstrated that the
Talmud isn’t specifying the sequence in time—
that the time for the approach of “the right
hand draws close” begins only after “the left
hand pushes away.” For there is a verse with
Rashi’s commentary to the contrary, and also a
passage in Tractate Shabbat with Maimonides’
commentary to the contrary.
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In education, the carrot comes before the stick

for a matter of law is the actual conduct of a
great authority.

In his commentary to the Mishnah, Maimonides
explains at length how we should teach
children. He doesn’t advise using “the left hand
pushes away” first. Rather, he emphasizes that
in order to get a child to sit and study, one first
promises incentives, such as sweets, shoes,
honor, money, and the like. Only later, when the
child matures, will they learn for its own sake.
Maimonides connects this with the ruling that
“a person should always study the Torah and
perform mitzvot even if not for their own sake.
For, from initially doing them not for their own
sake, one will come to do them for their own
sake”
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Maimonides’ Mishnah commentary, introduction to Sanhedrin, ch. 10

Consider: a small child brought to a
teacher to study Torah ... due to their
young age and limited intellectual
capacity, they do not understand the
value of Torah study .. Therefore,
the teacher, who does understand
this, must motivate the child with
things they like, saying, “Study, and I
will give you nuts or dates, or some
honey.” Like this, the child will read
and apply themselves.
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We see, then, that Maimonides teaches that the
order of introducing a child to the study of Torah
and the observance of mitzvot needs to begin
with “the right hand draws close” Moreover,
Maimonides teaches that in order to do so, one
must even give the child things that don’t possess
true value. Not only are they not valuable—to
a person of mature intellect such things are
undesirable, because really one should not be
motivated by honor, love of money, and so forth.

In addition to what Maimonides writes in his
commentary to the Mishnah—which is not
strictly a book of legal rulings (though many
rulings are derived from it)—he also has an
extended discussion of this topic at the end
of his Laws of Repentance. In the Laws of
Repentance Maimonides explains the sages
teaching that “a person should always study
Torah even if not for its own sake, for from
doing it not for its own sake they will come
to do it for its own sake” Maimonides applies
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this to children and to uneducated people in
general, explaining that their study and Divine
service begins with elements of “the right hand
draws close,” through being promised material
rewards and other forms of “not for its own
sake” Even the concept of the World to Come is
still considered “not for its own sake” compared
with the definition of true Divine service. The
complete form of Divine service for its own
sake is reached only when one attains the level
of “Abraham our forefather, whom G-d called
His beloved”—“Abraham, My beloved”

Mishneh Torah, Laws of Repentance 10:5

Our Sages declared: A person should always
study Torah even when it is not for the sake
of G-d, for from service that begins not for His
sake, one will come to serve for His sake.

Therefore, when teaching children or those
who are just beginning, one should guide them
to serve out of awe and with the expectation
of reward.

As their knowledge and wisdom grow, this
deeper truth should be revealed gradually, little
by little, until they internalize it, understand it,
and begin serving G-d out of love.

From here we see that the starting pointisin the
manner of “the right hand draws close’—even
with regard to things done for the lowest level
of ulterior motives. And even in the ultimate
state of Divine service, the level of Abraham
our forefather, the emphasis is still on love, the
quality of the “right hand”
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student's In addition to the general teaching cited above,
we find a similar idea applying to regular study.
As the Talmud in Tractate Shabbat teaches:
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For adults too

Source 6 taimud, shabbat 30b

The Divine Presence does not rest
upon a person in an atmosphere of
sadness, laziness, laughter, frivolity,
idle conversation, or empty chatter, but
rather in an atmosphere filled with the
joy of a mitzvah. As we find with regard
to Elisha, that after he became angry at
the king of Israel, his prophetic spirit
departed from him until he requested,
“Now bring me a minstrel.” And when
the minstrel played, “the hand of G-d
came upon him” (I Kings 3:15).

Rav Yehuda said: So too, one should be
joyful before teaching a matter of Torah.

The Gemara asks: Is that so—that Torah
should be introduced joyfully? But didn’t
Rav Gidel say in the name of Rav: Any
Torah scholar who sits before their
teacher and whose lips are not dripping
with myrrh out of fear of their teacher,
those lips shall be burned?

The Gemara answers: there is no
contradiction here. When it is taught
that one should introduce Torah joyfully,
it refers to the teacher. When it is taught
that lips must be full of bitterness, it
refers to the student, who must listen
with reverence. Alternatively: say instead
that both apply to the teacher, and still
there is no contradiction. Before teaching
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Torah, one should create a joyful atmosphere, but
once the teaching has begun, it must be conveyed
with seriousness and awe. This follows the example
of Rabba, who before teaching Torah would share
something humorous to gladden the Sages, and
then, once they were uplifted, he would sit in awe
and begin to teach.

Even though Rabba’s students had already
been with him for a long time, nevertheless,
every time he sat down to study with them he
needed to first employ an element of “the right
hand draws close,” and only afterward came the
element of “his lips dripping with bitter myrrh,’
which represents “the left hand pushes away”

There is another point to note here:

The element of joy as a preparation for the
study of Torah—since “the Divine Presence
rests only in the midst of the joy of a mitzvah,
and so too for a matter of law”—would seem to
be a separate matter. For this, it is not strictly
necessary that Rabbah himself be the one to
say the humorous remark; it should make no
difference who says it, so long as the students
are put into a joyful frame of mind.

Therefore, we can explain that when Rabbah
made the humorous remark himself, beyond
bringing joy to the students, it was also in
order to create a sense of closeness between
him and his students.
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The reason why, at the previous gathering,
we did not elaborate further on the idea of
the necessity to completely fulfill “the right
hand draws close” is because it was already
explained at length in the past, in connection
with Rashi’'s commentary at the beginning
of the book of Deuteronomy. The fact that it
appears in Rashiis evidence that this principle
also applies to the straightforward study of
Scripture with a beginner student.

Deuteronomy 1:1; 3-4

These are the words that Moses addressed to
all of Israel across the Jordan river in the desert
.. with every detail that G-d had commanded
him to say to them. After he had smitten
Sihon, King of the Emorites, who was living
in Cheshbon; and Og, King of the Boshon, who
was living in Ashtarot, in Edrei.

Rashi explains why the words of reproof
that Moses spoke to the Israelites about the
terrible matter of the Golden Calf etc. were
given only “after he struck down Sihon and
Og” He writes: “Moses said: “If I admonish
them before they come into at least part of
the land, they could say, “What claim does he
have on us? What good has he done for us?
He has come only to harass us and to find an
excuse for leaving us in the wilderness, for
he has no power to bring us into the land.
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Therefore he waited until he crushed Sihon and
Og before them and had given them possession
of their land, and only then he admonished
them. “

There is a simple lesson here: the element of
“the left hand pushes away’—expressed in
words of reproof for the sin of the Golden Calf—
can only come after employing “the right hand
draws close,” shown here through the favor of
conquering Sihon and Og. By conquering these
kings Moses showed the people that they had
been able to defeat even the kings who were
regarded as the guardians of all thirty-one
kings.

Here a question arises:

In these very verses, Rashi mentions that the
Jewish people complained about the manna,
which was itself something Moses had given
to them. In addition, there were the clouds of
glory and all the miracles performed for our
ancestors in the desert, up to and including the
victory over the Canaanite king of Arad.

If so, why was it necessary to wait until after
the defeat of Sihon and Og in order to speak
words of reproof? On the morning of that very
day—"“in the eleventh month, on the first of
the month"—they had already received benefit
through Moses with the falling of the manna!
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student's The answer must be that an ordinary benefit
"1 suffices to allow for ordinary words of reproof.
But when there is a need to intensify “the left
hand pushes away,” there must first be an added
measure of benefit. Therefore it was only “after
he struck down Sihon and Og” that Moses could
offer words of reproof concerning something
as grave as the sin of the Golden Calf.
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C. The Order in the Talmud

>> The Rebbe

The reason the Talmud presents the order as
“the left hand pushes away” and then “the right
hand draws close” is that the passage there is not
speaking about the beginning of the process, but
about its middle stage.

The Talmud states: “A person should always push
away with the left hand and draw close with the
right hand—not like Elisha, who pushed Gechazi
away with both hands, nor like Yehoshua ben
Perachyah, who pushed away one of his students
[referring to the founder of Christianity] with
both hands.”

(It should be noted that in some editions of the
Talmud the second example is not printed due to
censorship, but the single example that appears
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Gechazi’s Story
Source 8 ramud, sotah 472

student's The Sages taught: It should always be the left, 0w = i A o R 1

P3-12 weaker, hand that pushes another away and the
right, stronger, hand that draws them near. This
is not like Elisha, who pushed Gechazi away with
both hands.
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Naaman, the commander of the army of the king of Aram, was stricken with leprosy. During one
of Aram’s raids on the kingdom of Israel, a young girl was taken captive, and she came to serve
Naaman’s wife. The girl told her mistress that in Israel there was a prophet named Elisha who
could surely heal Naaman of his leprosy.

Naaman went to Elisha, and Elisha instructed him to immerse himself in the Jordan River seven
times, after which he would be healed. Naaman became very angry: “Are there no rivers and
springs in Aram?!” But his servants persuaded him to try the prophet’s words. Naaman immersed
in the Jordan as Elisha had said, and he was healed of his leprosy.

Naaman returned to the prophet Elisha and wished to give him a gift, but Elisha refused to accept
it, even after Naaman urged him repeatedly. Naaman then resolved to believe in the G-d of Israel
and took with him earth from the land of Israel, upon which he would offer sacrifices in Aram.

After Naaman left Elisha’s house, Gechazi—Elisha’s disciple and attendant—ran after him. He told
Naaman that Elisha had sent him to request aid for two disciples of the prophets who were in
need, and he asked for a talent of silver and two garments.

Rabbi Yitzchak said: At that time, Elisha was studying
the topic of the eight impure insects. He said to
Gechazi: Wicked one, it is time for you to receive
now, in this temporal world, the reward for studying
the topic of the eight impure insects. “The leprosy of
Naaman shall cleave to you and to your descendants
forever” (II Kings 5:27).
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Elisha punished him, and Naaman’s leprosy clung to Gechazi. Gechazi became a leper, and
therefore had to leave the camp. He could not bear the shame and the humiliation, and so he
abandoned the path of Torah and the commandments. He went to Damascus, where he led many
others into sin.

When Elisha learned what had happened as a result of the punishment he had placed upon
Gechazi, he himself went to Damascus to persuade him to repent. But by then it was already too

late...

The verse states: “And Elisha came to Damascus” (II
Kings 8:7). For what purpose did he go there? Rabbi
Yochanan said: He went to help Gechazi repent, but
Gechazi would not agree to repent from his evil
ways. Elisha said to him: Return from your sins.
Gechazi replied: This is the tradition I received from
you: Whoever sins and causes the masses to sin is not
given the opportunity to repent.
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The Story of Yeshu

Rabbi Yehoshua ben Perachya set out on a journey, taking with him his student, Yeshu. The

Gemara relates:

Source 9 ramud, sanhedrin 107

He arose and came, and by chance arrived at a
certain inn. They treated him with great honor.

Rabbi Yehoshua ben Perachya said: “How beautiful is
this innkeeper!”

Yeshu, his student, said to him: “Rabbi, the eyes of
the innkeeper’s wife are narrow.”

Rabbi Yehoshua ben Perachya said to him: “Wicked
one! Do you involve yourself with such matters, the
appearance of a married woman?” He produced four
hundred shofars and ostracized him.

(Rabbi Yehoshua meant to praise the innkeeper’s conduct, while his student praised her physical
appearance. His teacher was outraged and ostracized him.)

Yeshu would come to his teacher daily and ask:
“Accept my repentance.” Rabbi Yehoshua ben
Perachya paid him no attention.

One day, Rabbi Yehoshua ben Perachya was reciting
Shema and Yeshu came before him. This time Rabbi
Yehoshua ben Perachya intended to accept him, so
he signaled with his hand to Yeshu to wait until
the prayer was complete. Yeshu misunderstood the
gesture and thought: “He is driving me away.” He
went, stood a brick upright to serve as an idol, and
bowed to it.

Rabbi Yehoshua ben Perachya said to Yeshu: “Repent.”

Yeshu replied: “This is the tradition I received from
you: Whoever sins and causes the masses to sin is
not given the opportunity to repent.”

Mar said: Yeshu practiced sorcery, incited Jews to
engage in idolatry, and led Israel astray. Had Rabbi
Yehoshua ben Perachya not caused him to despair of
atonement, he would not have taken the path of evil.
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>> The Rebbe

Gechazi had been a student of Elisha for YWOOR SW TSN 0 TR 103
several years. Elisha had entrusted him DR YRIOR 700 17X, 07w AN Twna
with responsibility for instructing the other 1215) o750 IRY 90 Oy 3300
students, as is clear from the story in the Sw NH I L0 RINAT 1D°0N
Talmud.HewasElisha’sattendant—notamere NIwn XOR ,NWH OND K9 YLK
servant, but one to whom Elisha entrusted
his staff, through which the miracle with the
Shunammite woman’s son was carried out,
as the full account in Scripture relates.
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The Shunamite woman was a prominent woman from a place called Shunam. She hosted the
prophet Elisha in her home, and went so far as to build him a small upper room, so that he could
stay there comfortably whenever he visited the town. In reward for her kindness, Elisha blessed
her with a son. Indeed, after years of barrenness, a child was born to her, and the joy was great.

Unfortunately, after some time, the child fell ill and suddenly died. The Shunamite woman did not
give up, but immediately went up to Mount Carmel to seek Elisha’s help.

Elisha, the prophet, needed to perform a resurrection to restore the child to life. What did he do?
He gave his personal, holy staff to his disciple and chief attendant, Gechazi, and commanded him
to lay the staff upon the boy’s face, thereby bringing him back to life.

Gechazi's mission didnot succeed, because he did not carry it out exactly as Elisha had commanded.
Then Elisha himself came, prayed with all his strength, and the child returned to life.

From this story, we learn how close Gechazi was to the woman, and how close Elisha was to him,
that he entrusted him with performing a resurrection.

We find the same with regard to Yehoshua P90 2 YRR YanNa ar 71T v
ben Perachyah and Yeshu. From the story in RI03T ND0NY - "WORD NN DY
the Talmud it appears that he was the one YW Oy oY 7T RIY YHwn ov

accompanying Yehoshua ben Perachyah, and M0 12 YRR 20T MY, 12
it was to him that Yehoshua ben Perachyah TOMID 12 YW S, R°I09R} w3
’

;pokehmhprmsied of ;cf;le inn. Yehc:;hua beri 11511, 0°WIXR OND OY AMYN 7 KD
erachyah would not have engaged in casua e

conversation with a random person, and

certainly not to praise an inn to them.

The very fact that, out of all the students, Rabbi Yehoshua specifically chose him to accompany him,
and during the journey spoke with him directly and openly about the experience, demonstrates
how close he was to him.
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Therefore, the Talmud had no need to say,
“One should always draw close with the right
hand” That is not a novelty, for Scripture itself
already spells this out at length.

The novel point the Talmud is teaching is this:
even when there was a need to reject Gechazi
because of the incident with Naaman, the
rejection should have been only with the left
hand—*“the left hand pushes away” And not
only should the rejection have been only with
the left hand, but later there should also have
been use of the right hand to draw him close—
“the right hand draws close”

It is therefore clear that there is no
contradiction between the Talmud and what
we said at the previous gathering, that first
"the right hand should be used to draw close",
and only afterwards "the left hand used to push
away" Moreover, the Talmud itself provides
proof for this. The Talmud shows that the
element of “the left hand pushes away” came
only after there was a pre-existing special
closeness between Elisha and Gechazi. And
even then, when there needed to be some
form of rejection, it should have been only
with the “left hand,” and it should have been
followed by the “right hand” drawing close.
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Source 10

In a talk on the final day of Passover 1956, the Rebbe spoke about how the path of Chassidus is
to focus on the positive and to emphasize and elaborate on how good G-dliness is, unlike like
the path of Mussar, which focuses on dealing with negative thoughts and on restraining the evil

inclination through fasting and self-affliction.
Following this, the Rebbe said:

Based on this we can also understand the view
that the mitzvah of educating children applies
only to the positive commandments they are
instructed to do, and not to the prohibitions
they are instructed to avoid. At first glance this
seems puzzling, for if we must educate children
to conduct themselves properly, how much
more so do we need to hold them back from
transgression.

The explanation is that the primary element in
education is training positive action, refining
and elevating the child. As a result, when the
child reaches the stage of personal obligation in
the mitzvot, they will naturally also be careful
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in the matter of avoiding negative conduct. Sy MM

Regarding this point the Rebbe references a passage in Tosafot where he writes: “The mitzvah of
education applies only to urging one to perform and fulfill a commandment, but warning someone
not to transgress is not considered part of the mitzvah of education.” The Rebbe explains that
according to the approach of Chassidus—focusing on doing good and understanding its purpose
by emphasizing positive action, one naturally turns away from evil. This perspective makes even
the opinion of Tosafot more understandable.

All of this further emphasizes the general point of today’s lesson: one must always begin on the
right, with closeness and warmth. This is the essential principle.

Key Points:

* In this week’s portion, we see the principle that one should prioritize the
“right hand brings close” before the “left hand rejects” the blessings were
pronounced before the curses, and Moses’ rebukes to the Jewish people were
given only after he reminded them of blessings and goodness.

i



Student's ®* Maimonides rules that one should adopt the approach of the “right hand
P16 draws close” when teaching children (and in serving G-d in general): begin
with incentives and rewards, so that eventually they will come to study Torah

“for its own sake.”

* The Talmud teaches that a Torah lesson should begin with a lighthearted
remark, and only after that comes the stage where one listens to the teacher’s
words with deep seriousness.

* Even Moses, before rebuking Israel, first secured them a victory over Sihon
and Og, so that his moral instruction would be received with an open heart.

* The Rebbe asks: If one always prioritizes the “right of closeness,” why does
the Gemara say, “The left repels, and the right draws near”? (The left comes

first.)

* The explanation: The Gemara refers to two specific cases, where normally
the “right of closeness” would precede. But due to a serious misdeed by the
students—Gechazi and Yeshu—their teachers were required to act with some
measure of rejection. Even then, the Gemara emphasizes that the rejection
should be only with the left hand, and immediately afterward, one must
return to the “right of closeness.”
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