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A. A FOX IN tNE HOLY OF HOLIES..ovvooeeereeeesessssssneeeessssssssssssssssssesssssssssssssssssssssssssssssssssssssssssessssens 1

The Talmud tells of a group of Mishnaic sages who went up to Jerusalem. When they reached
Mount Scopus and saw the city in ruins, they tore their garments. Upon reaching the Temple
Mount, they saw a fox coming out of the Holy of Holies. “They began to weep, and Rabbi
Akiva laughed.”

When his colleagues asked why he was laughing, Rabbi Akiva explained: The Torah links the
prophecies of Uriah and Zechariah. Just as the prophecy of Uriah—*Zion shall be plowed
like a field"—has been fulfilled, so too will the prophecy of Zechariah about the rebuilding of
Jerusalem be fulfilled.

The Sages responded: “Akiva, you have consoled us.”
The Rebbe asks:

1. Why didn't the sages cry as soon as they saw the destruction of the city? Why did they
only weep when they saw a fox emerging from the Holy of Holies?

2. Why does Rabbi Akiva express surprise at their tears—“Why are you crying?” The
destruction of the Temple is surely reason enough to weep!

B. The Deeper Meaning of theTears and LAUGNLEN.............oouemeeeeeesssssssnnessessssssssssessssens 3

Tears come from something unexpected. The sages already knew about the destruction,
which had occurred decades earlier, so the sight of the ruined city did not move them to
tears. Moreover, they had deep faith that the destruction affected only the physical Temple;
the spiritual Temple within the Jewish people still stood, and with just one more mitzvah,
redemption could come at any moment.

However, when they saw a fox coming out of the Holy of Holies, they broke down in tears.
First, because it was an unexpected and symbolic image. Second, because it represented to
them that the inner spiritual Temple—within the Jewish soul—had also been destroyed.

Explanation:

Our Sages specifically note that it was a fox that came out of the Holy of Holies, hinting at a
profound message.



The fox—“the cleverest of animals”—symbolizes intellect and worldly calculation. This
cleverness can be positive: it allows a person to work, provide for their family, and give
charity. But Torah sets a clear boundary: this cleverness must remain in the realm of worldly
matters, as a tool to support a Torah life—not to infiltrate the realm of holiness itself.

In the realm of holiness, there is the Holy of Holies—a space where the Jew’s bond with G-d
is beyond reason or logic. It is an essential connection.

When the “fox” sneaks into the Holy of Holies and brings with it calculations of logic, cost-
benefit analyses, questions like: “Is it really worth it to identify as a Jew and live a Jewish
life?"—this is a severe problem.

This message is further clarified by another story involving Rabbi Akiva and a fox:

During the Roman decrees against Torah study, Rabbi Akiva continued to teach Torah. When
asked if he wasn't afraid of the Roman authorities, he responded with a parable: A fox told
fish swimming in a river that they should come onto dry land to avoid the fishermen’s nets.
The fish replied: “Fool! If we are in danger even in the water—our source of life—how much
more so on dry land!”

The message is clear: Torah is our verylife. Even if a Torah life comes with danger, abandoning
it means abandoning life itself.

The Rebbe explains:

The fox argues that the hardships Jews face in exile and livelihood stem from their choice to
live Torah lives—in “the water.” And if they would only break free from it, they'd enjoy calm
and comfort. But the truth is the opposite: Torah is what sustains the Jewish people—even
materially.

We see from this story that the fox tries to enter the innermost connection between Jews
and Torah and crack it, introducing logic and skepticism.

That’s why the sages cried when they saw the fox leaving the Holy of Holies:

As long as the inner sanctuary of the Jew remains whole, the physical Temple will be rebuilt
soon. But when the fox penetrates the deepest point of Jewish identity and causes it to
fracture—this reveals just how deep the exile truly is.

C. From Destruction t0 REDINN.........cooeeeeeeeereressnressnssssnesssnssssrsssssssssssssssessssssssssssses 12
Why did Rabbi Akiva laugh? Because he saw a point of light.

Jews can stumble and commit sins, deluding themselves with the thought that their



connection to G-d and the Jewish people is unaffected by this. But when the deepest place
inside—the point where he can no longer lie to himself—is touched, and he realizes that his
actions are cutting him off from G-d, then even the most distant Jew awakens. The deep,
essential bond with G-d surfaces—even to the point of self-sacrifice.

Rabbi Akiva saw that the sight of the fox inside the Holy of Holies indicated that the Jewish
people had reached such a moment. And from here would come a great spiritual awakening.
That was the reason for his joy.

The message of Rabbi Akiva:

When destruction occurs, it is not a time for despair and weeping—it is a time for action. By
bringing another Jew into the Holy of Holies—reconnecting them with their core—we will
bring redemption and rebuild the Temple.



Introduction

We are living in a difficult time, in which the Jewish people are facing significant challenges.
Yet amid it all, a light shines brightly: we have recently witnessed great miracles, as the
enemies of Israel are struck down and humiliated.

In the present lesson, we will explore various approaches of our Sages in confronting the
reality of a long and difficult exile. Should we look directly and soberly at the harsh reality,
or should we choose to focus on the hope of future redemption—and begin to live with that
hope even now?
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A. A Fox in the Holy of Holies

Source 1 raimud, Makkot 24b

On another occasion Rabban Gamliel, Rabbi
Elazar ben Azaryah, Rabbi Yehoshua and
Rabbi Akiva were walking in Jerusalem, when
they arrived at Mount Scopus they tore their
garments in mourning.

Upon reaching the Temple Mount, they saw a
fox exiting the Holy of Holies. They all began
to cry, but Rabbi Akiva laughed. “Why are you
laughing?” the sages asked him. “Why are
you crying?” he countered. “This is the place
about which is written ‘The commoner who
approaches shall die’ and now foxes walk it;
how could we not cry?”

Rabbi Akiva replied: “That’s why I laugh.
Because it is written ‘And I will take to Me
faithful witnesses to attest: Uriah the priest,
and Zechariah the son of Yevarchyahu.’

Now what connection does Uriah have to
Zechariah? Uriah was in the First Temple and
Zechariah was in the second!”
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Uriah the prophet was a biblical figure, a priest who lived during the First Temple period—in the
days of Achaz, king of Judah.

The prophet Zechariah lived during the rebuilding of the Second Temple, after the Cyrus
Declaration. His main role was to encourage the Jewish people to build the Second Temple after
the years of exile. His prophecies focus on the Return to Zion, the purification of the people, and
hope for redemption.
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Until Uriah’s prophecy was fulfilled, I was
afraid that Zechariah’s wouldn’t be fulfilled.
Now that Uriah’s prophecy has been fulfilled,
Zechariah’s will certainly be fulfilled!”

“Akiva you have consoled us, Akiva you have
consoled us,” the sages responded to him.

We need to understand:

A. Why is it that only when they reached the
Temple Mount and saw a fox coming out of the
Holy of Holies did the sages begin to weep while
Rabbi Akiva laughed? Why weren't they already
crying earlier, when they arrived at Mount
Scopus? At Mount Scopus they tore their clothes
in grief over the destruction—a sorrow that
touches the very soul—so why didn’t they cry
already there?

B. What exactly is Rabbi Akiva asking when he
says, “Why are you crying?” Consider: a moment
earlier, when they arrived at Mount Scopus,
Rabbi Akiva himself tore his clothes as a sign
of mourning over the destruction of Jerusalem.
Now, when they've arrived at the Temple Mount
and see a fox emerging from the Holy of Holies,
witnessing the full extent of the destruction of
the Temple, which is even more severe than the
destruction of the city, Rabbi Akiva is standing
there in his torn clothing—a sign of grief and
mourning, the opposite of joy—and turns to his
colleagues and wonders, “Why are you crying?!”
How can that be?
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B. The Deeper Meaning of the Tears and Laughter

>> The Rebbe
The shocking fox

The reason they did not cry when they arrived
at Mount Scopus, and not even upon reaching
the Temple Mount—until they saw the fox
coming out—can be explained as follows:

Tears are usually a reaction to a very painful
event that occurs unexpectedly. In this case,
althoughtheysaw thedestructionand therefore
tore their garments, it wasn’'t something new
or surprising to them.

Living decades after the destruction, they knew the Holy Temple had been destroyed, so seeing

Jerusalem lying in ruins wasn't unexpected.

In addition, they were filled with absolute faith
that the redemption would come immediately—
“I await him every day, that he may come,” and
that they would merit a hastened redemption.
As the Torah promises, when the Jewish people
will repent they will instantly be redeemed.
Repentance can be instantaneous, because even
just a sincere thought of repentance makes one
completely righteous. Even an individual Jew,
through performing a single mitzvah, can tip
their balance and the world’s balance to the
side of merit, and bring salvation for themselves
and the world.
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They also knew that the destruction affected
only the physical Temple. The inner spiritual
Temple, found in the heart of every Jew,
remained intact. The “Holy of Holies,” the
very core of Jewish identity, was certainly
complete and undamaged. For the Jewish
people, the spiritual is primary and the
physical is secondary. It was therefore clear
to them that the wholeness of the inner,
spiritual Temple would ultimately lead
to the rebuilding and completion of the
physical Temple as well.
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They also believed that the spiritual Holy Temple in the heart of every Jew was intact, and this
would certainly bring back the physical building of the Temple.

But when they saw “a fox coming out of the
Holy of Holies,” then they began to weep.
This sight was something beyond what
the destruction of the Temple necessarily
entailed. Even once the Temple had been
destroyed, it wasn't inevitable that foxes
should roam there—certainly not in the
Holy of Holies, the most sacred place. This
shocking image showed just how deep and
severe the destruction and exile truly were.
It reflected a far greater and more severe
decline in the status of the Jewish people.
This is what moved them to tears.

The fox exiting the Holy of Holies was a shocking vision, which symbolized the additional loss of
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the Holy Temple in our hearts, and that brought the sages to tears.
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Why was it specifically a fox? Granted, that’s
what happened—but why does the Torah need
to tell us that it was a fox that came out of the
Holy of Holies? There must be something to
learn from this detail.

The Talmud says that the fox is the most clever
of all animals. It may not be a human being—it
doesn’t have the power of speech—but among
animals, it is considered the most intelligent.

Now, Torah is G-d’s wisdom. By learning
Torah—*"this is the Torah of man (adam)’—
we become “similar (adameh) to the Divine,”
thereby earning the title “man” (adam).
This is the unique quality of a human being:
intellectual abilities.

G-d created a parallel image of every positive
thing. The opposite form of this wisdom is
represented in the animal world by the fox.
The fox’s uniqueness isn’t in pursuing physical
pleasure like food or drink—it'sinits cleverness
and understanding. That's why it’s called the
“wisest of the animals.”

Torah is the holy Divine wisdom, and the fox represents

people who live their lives by that wisdom.

The basic fact that there is wisdom and
cleverness in worldly matters is not, in itself,
a reason to cry. After all, we know that “G-d
will bless you in all that you do,” and that “one
should notrely on miracles.” Manis responsible
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for supporting his wife and family, for giving
charity, and for helping sustain institutions of
Torah and education. To do that, one needs to
earn a livelihood.

And G-d set up the world that a person
earns money through action—by making a
natural effort, which then becomes the means
through which G-d provides. It is G-d who
gives sustenance, but there needs to be some
engagement with the natural order.

One needs to use wisdom for this. But where
does he maintain this wisdom? In the “animal.”
When it is time to engage in work, as instructed
by the Torah, this is when he employs the
cleverness of the fox.

What they saw here was that the fox had crept
into the Holy of Holies. In other words, he
brought his own calculations and agendas into
the very place where “there was nothing in the
Ark but the two stone tablets”—the Torah itself.

It's not enough for him to bring his own
calculations into everyday matters—or even
into ordinary religious matters. He wants to
bring them into the Holy of Holies itself—into
the Torah.

Because really, how can a human being
understand Torah? It's something holy! As the
verse in Proverbs states, “I was His delight,”
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referring to the Torah as G-d’s own treasure. S nn onn LG L) "aneyw
So how can a created being possibly graspit? — Hamb 8933 $13° PR ,19 OX .1"2ph
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This is only possible if we “first make a

blessing on the Torah.” We must firstask G-d 71113 172" DTIP APA2 7% XX
to “Grant us understanding,” as we say in the ~ @P2? T8 X¥1,(X ,XD 0*172) "A2nN
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There is a level of holiness that cannot be understood by human intellect. It is beyond reason,
and can only be accessed through self-nullification. The Torah, after all, is the divine delight of
the Creator, and is certainly far beyond the intellectual capabilities of a created being. Therefore,
only through the blessing recited before Torah study—which symbolizes the learner’s humility and
recognition of the Torah’s holiness—can one truly grasp it.

The Holy of Holies represents the highest level within the Jew, and his deepest connection with
G-d—a bond that transcends intellect. From this connection stems the remarkable fact that the
overwhelming majority of Jews perform circumcision, even those who identify as atheists. They
may not be able to explain why they do it, but they do. The same applies to fasting on Yom Kippur
and similar practices. This is a connection that is beyond reason.

The cleverest of animals sneaks into the  wmpY 21  nrRoawy  npon

holiest place, using its sanctity to serve WP SW WA wHnwnt 0w
animalistic desires rather than the desires of IO AR DR MwYS 07D DwIph

People who are worthy of the title “human” 0P DAR"AY 0 KD ,MIYS 181
in the full sense of the word. MWYS TIX DTN

Then, at times, the negative inclination comes and inserts rational calculations into this sacred
space. It begins to ask: “Wait a moment—let’s think. Why am I doing this? Is it really worth it?” This
doubt, this intellectual reasoning, contaminates and diminishes the supernatural connection.

When something reaches that deeply, %@ woin nNPH2DA DOVIANY YW
touching the very core of the Jewish soul, IR W DR DTIPI ROIW ,OTINON

that’'s when “they began to cry.” Because this a3y SEIN R 0D .11 1 19N
was an abuse of the most sacred space: the DWIPR WP OIPn X
Holy of Holies.

And then they began to weep. Because if even this sacred place—the supra-rational and eternal
bond between Jews and G-d—if even that begins to crack, then the situation is truly unbearable.
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The fox and the fish

We can understand this based on the story
related in the Talmud, Tractate Berachot,
about a parable with a fox that explains the
relationship of the Jewish people with Torah
study during the time of exile.

The Rebbe brings another story involving a fox and Rabbi Akiva, and uses it to explain the deeper

meaning of the fox in the earlier story with Rabbi Akiva.

Source 2 taimud, Berachot 61b

The Sages taught: One time, the evil empire of Rome
decreed that the Jewish people may not engage in the
study and practice of Torah.

Pappos ben Yehuda came and found Rabbi Akiva, who
was convening assemblies in public and engaging in
Torah study. Pappos said to him: Akiva, are you not
afraid of the empire?

Rabbi Akiva answered him: I will relate a parable. To
what can this be compared? It is like a fox walking
along a riverbank when he sees fish gathering and
fleeing from place to place.

The fox said to them: What are you fleeing from?
They said to him: We are fleeing from the nets that
people cast upon us. He said to them: Do you wish to
come up onto dry land, and we will reside together
just as my ancestors resided with your ancestors?
The fish said to him: Are you the one who they call
the cleverest of animals? You are not clever; you are a
fool. If we are afraid in the water, our natural habitat
which gives us life, then in a habitat that causes our
death, all the more so.

The moral is: So too, we Jews, now that we sit and
engage in Torah study, about which is written: “For it
is your life, and the length of your days” (Deuteronomy
30:20), we fear the empire to this extent; if we proceed
to sit idle from its study, all the more should we fear!
Its abandonment is the habitat that causes our death.
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The fox knows and understands that the
natural place for fish is in the water. However,
his argument is that when the fish are
constantly swimming back and forth, fleeing
from nets and traps, never at rest even while
in the water, then the water itself must be the
problem. Therefore, he suggests that they
come out of the water and live on dry land,
where theyll be able to dwell in peace, just
like him.

This is a parable for the following claim: The
Jewish people—who are compared to fish—
certainlyneed tobeimmersedin Torah—which
is compared to water. But when they are in
exile, under foreign rule, in a state of constant
stress, and financial worries—"running back
and forth”—the fox claims that this is because
they chose to remain in the world of Torah—
the water. If they would only leave the tents
of Torah—so argues the fox—then they could
live in peace and calm, like him. At first glance,
this seems like clever reasoning. After all,
doesn’t the Torah itself command, “You shall
safeguard your lives™?
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Says the fox: In an ideal situation, where the Jewish people dwell securely in their land and you're

not overly burdened with livelihood concerns, I too agree that you should sit and study Torah—
after all, these are the eternal treasures of the Jewish people.

But when the Jewish people are in exile, when it’s not so easy to be a Jew and observe the mitzvot,

and you're overwhelmed in your search for a livelihood, with the pressures of the world threatening
to drown you—your solution is simple: flee the water—the tents of Torah.

On the surface, these sound like logical and persuasive words.
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The fish replied to the fox: “Are you the one
who they call the cleverest of animals?! You're
not clever; you're afool.” Because the “water”—
our engagement in Torah—is our source of
life—"your life and the length of your days.”

This is not only in regard to matters of
spirituality and holiness. Even our physical,
everyday life is sustained through Torah
study. Without Torah, it's impossible for a Jew
to be in a state of true peace and wellbeing.
Any life-force that might come to a Jew from
an impure spiritual source is only temporary
and is bound to stop at some point.

Since Torah is our life, we must adjust
ourselves to it—learn it, and live according
to its guidance. That way, we make ourselves
able to receive and assimilate our true life-
force, and will certainly find a way to thwart
all harsh decrees and difficulties, etc.

What the fox is doing is exploiting the Torah
itself—the Holy of Holies—for a purpose that
runs contrary to the Torah. He claims that
being immersed in Torah—the “water’—is
the very cause of the hardship of exile, and
therefore, we must leave the tent of Torah.

This is why, “when [the sages] saw a fox
coming out of the Holy of Holies, they began
to weep.”

As long as they believed and knew that the
“Holy of Holies” within the inner sanctuary
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St“dep';f'lg of each Jew remained intact, they held strong  mpwn anmpn nnon ,mndea
hope thatthe completeness of theinner, spiritual X°In AN wIpnn Mnbww
Temple would soon bring about the rebuilding  wapmg nybwr P13 o3 aMpa
and completion of the physical Temple. But gy mygypmrap yws Sax »nwan
when they saw that the “fox” had reached into neRUID) "DUWIPR WP N33
the “Holy of Holies” itself—the core of the soul,
the point of Jewish identity, bound with prayer,
Torah study and the pure unity of G-d—and not
only reached it, but exploited it for the opposite
purpose, “they began to weep.”
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The fox enters the Holy of Holies within the Jew—into the pintele Yid, the innermost spark of
Jewish identity—and tries to persuade us: “The Temple lies in ruins, you're in exile, far from the
ideal Jewish life—why do you still cling to those core truths that you refuse to let go of? Disconnect
from them.”

(A contemporary example: So many young people enlist in the Israeli army with true self-sacrifice.
Many of them come from families who have lived abroad for years and, by law, are not obligated
to serve. Yet they choose to do so—without hesitation—to protect the Jewish people. This is a bond
that transcends intellect.

And yet, at times, you'll see someone speak to these youth or their parents and plant seeds of doubt.
He'll ask: “Why are you doing this? Are you obligated? Have you really thought this through? Is
it peer pressure? Maybe it's not worth it.” This is like a fox introducing calculations of logic and
reason into the Holy of Holies.)

And this is why those Sages wept. The fox walking through the innermost sanctum of the Jew
revealed the profound spiritual rupture of that generation. Is there any hope left?
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C. From Destruction to Rebuilding

>> The Rebbe

When the core is touched Jews wake up

Rabbi Akiva said to them, “That is why I am
laughing”—because this is precisely the point:

As long as the innermost core of a person’s
Jewish identity hasn’t been touched, they can
be overtaken by a “spirit of folly” and commit a
transgression. They can convince themselves
that “while committing this transgression their
Jewishness is unaffected and their soul is not
separated from G-d.” And so, the state of exile
may sadly continue, “because of our sins.”

But when the core of one's Jewish identity is
touched—when he can no longer deceive himself
into thinking that his Jewishness will remain
unaffected—then even the most spiritually distant
person’s soul is awakened from its slumber and
leads him to prevail over the negative forces and
choose G-d as his portion and destiny, even to
the point of being ready to give his life for the
sanctification of G-d’s name.

In other words, it is precisely the lowest descent—
when the very essence of one’s Jewish identity is
challenged—that triggers the elevation, the repair,
and the perfection.
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In the depths of despair, at the height of hopelessness, Rabbi Akiva expresses satisfaction. He
looks toward the light and hope emerging from the end of the tunnel. Specifically the image of the
fox, trying to sever the Jew from his inner spark, arouses in him the confidence that the Jew will

0D oW .23 XNL,AT0o .2t

17D RIN .22

12



Student’s
pg. 12

overcome this foolish test. Moreover—it will awaken within him renewed strength to draw closer
to G-d and return with complete teshuvah. For when the Jew is faced with a moment of “to be or
not to be,” he chooses correctly—he gathers his bearings and returns wholeheartedly.

In an audience with a group of Jewish communal leaders in America, the Rebbe spoke about Elijah
the Prophet, who challenged the Jewish people: “How long will you waver between two opinions?
If it’s G-d—follow Him, and if it’s Baal—follow him!” The question arises: how could Elijah take
such a risk? What if they had chosen Baal?

The Rebbe answered: Elijah took no risk at all. Because when a Jew is given a moment of absolute
choice, he will never disconnect from G-d. He will certainly choose G-d.

The problem only begins with self-persuasion, telling oneself, “Even though I'm doing such-and-
such, my Jewishness is unaffected. Even if I don't keep all the mitzvot, even if I stray here and there
from the tradition I was raised with—I'm still a Jew.”

But when the fox arrives and tries to sever that deepest inner point—there, illusions cannot
survive. There, the Jew understands that this means severing himself from the Jewish people and
from G-d—and that he will not do. And that is why Rabbi Akiva laughed.

Rabbi Akiva continued: It is written ‘And I will
take to Me faithful witnesses to attest: Uriah the
priest, and Zechariah the son of Yevarchyahu.
Now what connection does Uriah have to
Zechariah? Uriah was in the First Temple and
Zechariah was in the second!”
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Zechariah'’s prophecy on the fulfillment of Uriah’s
prophecy. Uriah said: “Therefore, for your sake,
Zion will become a plowed field,” and Zechariah
said: Elderly men and women will again sit in the
streets of Jerusalem.” Until Uriah’s prophecy was
fulfilled, I was afraid that Zechariah’s wouldn'’t
be fulfilled. Now that Uriah’s prophecy has been

fulfilled, Zechariah’s will certainly be fulfilled!”
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What's unique about this prophecy is that it
shows that the fulfillment of the redemption
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prophecies depends on the fulfillment of the
destruction prophecies. It is specifically through
the deepest fall, “Zion will become a plowed field,”
that the redemption will begin.

To explain this: Although the prophecy
“Therefore, for your sake, Zion will become a
plowed field,” was spoken by Uriah during the
time of the First Temple, it wasn't fully fulfilled
then. That prophecy was only realized with the
destruction of the Second Temple.

The Jerusalem Talmud explains: “Our ancestors,
through their sins, lost only the ceiling.
Nebuchadnezzar (who destroyed the First Temple)
only removed the roof, but the foundations were
left in place—as the verse says, ‘He uncovered the
covering of Judah.” But in our time, through our
own sins, we destroyed even the walls. During the
destruction of the Second Temple, even the very
foundations were torn down, as it says: ‘Raze it,
raze it, down to its foundations,.”

When the First Temple was destroyed, not just the
foundations remained, but even the walls. Even
the ashes of the Red Heifer, which had been stored
inside the Temple walls, remained intact and
ritually pure. When the Jews returned from exile,
they used those very ashes to become purified.

Since the destruction of the Second Temple was a
deeper fall—where not only the roof but also the
walls and foundations were destroyed—it follows
that the rebuilding that follows will be even
greater. The deeper the fall, the higher the rise
that comes from it.
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Rabbi Akiva doesn’t stop there. He adds a call to action:

This is Rabbi Akiva’s message: When he sees a Jew
sitting and crying over the destruction, he says—
Do something! What's the point of your tears? Who
asked you to cry? Go out and bring another Jew
closer to the Holy of Holies! You feel like crying?
First, bring every Jew closer to the Holy of Holies.
Only when there’s nothing more to do—then you
can sit and cry.

But now? Now is not the time to cry!

This is no time for complaints and sorrow. There’s a
child who is still outside the Holy of Holies. There’s
a girl who doesn’t yet know about lighting Shabbat
candles, about the mitzvah of challah, and so on.
Bring them closer to the Holy of Holies! This is not
the time for tears!

And that's why the sages said to him: “Akiva you
have consoled us, Akiva you have consoled us.”
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St“deg‘gl'i e The Sages tell of a group of Tannaim who went up to Jerusalem after the

destruction of the Temple. When they reached Mount Scopus, they tore their

garments. Upon arriving at the site of the Temple and seeing a fox coming

out of the Holy of Holies, they burst into tears. Rabbi Akiva, however, laughed.

When asked why, he explained: Just as the prophecy of destruction was

fulfilled completely, so too will the prophecy of redemption and the rebuilding

of Jerusalem be fulfilled.

* The Rebbe asks: Why didn't the sages already weep at Mount Scopus, when

15



Student's they saw the destruction of Jerusalem? And what is the meaning of Rabbi
P Akivas surprised question—“Why are you crying?” This seems an entirely

natural reaction when seeing the destruction of the Temple?

e The explanation: The sages had complete faith that redemption would
come—once the Jewish people reached a higher spiritual level. But when
they saw the fox emerging from the Holy of Holies, they realized that the
destruction and exile were far deeper than they had imagined. Why?

* The fox—"“the cleverest of animals”—symbolizes the intelligence and effort a
Jew invests in worldly matters like earning a living and managing life. This
can be a positive force. But when cost/benefit calculations enter the Holy of
Holies—the supra-rational bond between the Jew and G-d—it harms the very
foundation of Judaism.
Student's < This idea is expressed in the parable of the fish and the water: the fox
o tells the fish that their constant movement is because of the water, and he
suggests they come out. In the analogy, he argues that the Jewish people’s
unease stems from their choice to live lives of Torah, and therefore proposes
they abandon it.

* (The truth, however, is the opposite: the water is life itself. Torah is the very
life-source of the Jewish people—even their material survival depends on it.)

* The sages cried when they realized that even the inner spark of Jewish
identity had been damaged, that the inner sanctuary in the heart of the Jew—
and consequently, the physical Temple—were far from whole.

* Why, then, did Rabbi Akiva laugh?

Because when the wound reaches the deepest point—the Holy of Holies of the
Jewish soul—then the essence of the Jewish soul is revealed, the part that is
never damaged. And from there, the Jew is stirred to reconnect with G-d.

* Instead of weeping, we must act—and through that, redemption will come.

Takeaway:

Student’s Each of us experiences challenges and moments that are difficult or negative. But just as with exile,

pg. 15 _ ) . s ,
the right response is not despair or tears—it’s a call to action.

We must ask ourselves: How can I help another? How can I bring another Jew closer to Torah and
mitzvot?

Through acts of kindness, words of encouragement, and genuine care for others, we will see salvation
in our personal lives—and bring the collective redemption closer.
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