PRIMETIME SURPRISE

In middle of the Torah's list of Jewish holidays—between
Passover and Rosh Hashanah—a societal mitzvah suddenly
appears. How does that fit in?
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A. Gifts to the POOr frOm the PrOTQUCE.........ooeeeeeeeeeeeeeeeeeeeeesseseeessseseeesseseesssssssesssssseessssseesaans 1

In our Torah portion, the Torah details all the Jewish festivals and the offerings brought on
them. Yet, surprisingly, it "inserts" in the middle the commandments of pe’ah (corner) and
leket (gleanings), two kinds of agricultural gifts for the poor (Source 1).

Rashi quotes Rabbi Avdimi, who explains that this teaches us that one who properly fulfills
the commandments of pe'ah and leket is considered as if they built the Holy Temple and
offered sacrifices there (Source 2).

The Rebbe asks:
A. Rashi quotes the name of the author of the teaching—Rabbi Avdimi. Why?

B. In the original source Rashi draws from, the wording is “as if the Holy Temple were
standing and he was offering his sacrifices in it,” but Rashi chooses a different phrasing: “it is
considered as if he built the Holy Temple and offered sacrifices in it.” Why the change?

C. Later, Rashi explains that the landowner has no discretion in choosing who receives the
pe'ah and leket—any poor person can come and take them. This raises a question: these
commandments already appeared in the previous Torah portion, so why didn't Rashi provide
this explanation there?

B. TRE VALUC OF TOI.oeeeeeeeeeeeeee e eeeeeeeeeeeeseseeesseeseemssesseesseeeeesssesseesseseeessseseeesseeseessseseessas h

Pe'ah and leket are unique commandments. Unlike a loan, where the money is eventually
returned to the lender, these gifts to the poor remain with the recipient. This parallels the
offerings brought in the Holy Temple: just as the offering remains there and is not taken
outside for personal use, so too, the charity of pe'ah and leket remains with the poor and is
not returned to the field owner (as explained by Gur Aryeh, Source 3).

Another unique element in pe'ah and leket, beyond ordinary charity, is the degree of effort
involved.

There are two levels of charity:
A. Giving money acquired without much effort.

B. Giving money earned through hard labor.



The Alter Rebbe explains in the Tanya the special virtue of charity given from hard-earned
money—because in that case, one’s entire natural soul is elevated to G-d (Source 4).

Since agricultural work requires significant effort—plowing, sowing, and harvesting—when
a Jew leaves pe'ah and leket for the poor, it is a higher form of charity, as it comes from
money earned through exceptional toil.

Thus, if ordinary charity ( not earned through special effort) is equated to bringing a sacrifice
to the Holy Temple, then pe'ah and leket, which involve much more effort, are considered as
if one “built the Holy Temple,” because the effort invested in this charity is comparable to the
labor invested in building the Holy Temple itself. (This answers Question 2.)

C. Pure Giving — Without Personal INErest..........mmmmsssmeeeessessssssssssssssssssssssssssses 10

When a Jew is commanded to leave grain for the poor, he might be inclined to prioritize his
own poor servant or maid—after all, they helped him with the agricultural work. But the
Torah explicitly forbids favoring acquaintances in this case. Rather, he must allow all poor
people to take from the produce equally.

When pe'ah and leket are given in this impartial way, it is considered “as if he built the
Holy Temple,” because this reflects a profound emotional effort—putting the needs of others
ahead of one’s own interests and giving away the produce he worked hard to grow, with no
personal benefit in return.

This answers Question 3. In line with the verses that emphasize the special effort involved
in the commandments of pe'ah and leket, and their equivalence to building the Temple,
Rashi highlights the added difficulty—that this is a form of giving completely devoid of self-
interest.

To explain this more deeply, Rashi mentions the name of the sage—Rabbi Avdimi.

The Talmud tells of a time when a student asked Rabbi Yosei bar Chalafta why “the poor of
your own city take precedence.” Instead of answering himself, Rabbi Yosei bar Chalafta had
his son, Rabbi Avardimus (Avdimi), respond—because Rabbi Avardimus was passionate about
this, and his answer would touch the heart of the questioner.

Since Rabbi Avardimus had a special excitement for this law, mentioning him here emphasizes
the conceptual shift in the case of pe'ah and leket, where that principle is set aside, and the
charity must be distributed equally to all.

When we fulfill both of the mitzvot with the same fervor, and transform our natural
inclinations, we are truly considered as if we “built the Temple and offered sacrifices in it.”



Introduction

In the reading of Emor, as we read about the Jewish holidays, we're interrupted with the
mitzvot of Leket and Pe'ah—giving a portion of our produce to the poor. The Torah pauses
the holiday commandments to discuss forgotten stalks in the field.
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A. Gifts to the Poor from the Produce

The reading of Emor is the eighth portion in the book of Leviticus, dealing with a host of various
laws. In this reading, the list of Jewish festivals that we celebrate each year is mentioned for the
first time. In the middle of this list, the Torah "inserts" the agricultural commandments of leket

and pe'ah, which are not related to the festivals at all. Why?

Source 1 Leviticus 93, 4-5: 15-16; 21-22; 2% 277

student's These are G-d's appointed days, holy occasions,
P91 which you shall designate in their appointed

time.

Passover

In the first month, on the fourteenth of the
month, in the afternoon, you shall sacrifice the
Passover offering to G-d.

Shavuot

You shall count for yourselves from the day
after the festival, from the day of your bringing
of the sheaf of the waving, seven weeks; they
shall be complete. Until the day after the
seventh week, you shall count fifty days, then,
you shall present a new meal offering to G-d...

You shall proclaim on that very day, a holy
occasion it shall be for you; you shall not perform
any toilsome labor; it is an eternal statute in all
your dwellings for your generations.

Leket and pe'ah for the Poor

When you reap the harvest of your land, you
shall not finish the corner (pe’ah) of your field
in your reaping; And the gleanings (leket) of
your harvest, you shall not gather. For the
poor and for the stranger you shall leave them,
I am your G-d.
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Pe'ah

A Jew who harvests his field is obligated to leave a portion of the grain at the edge of the field for
the poor, as the verse states: "You shall not finish the corner of your field in your reaping." This
portion is called pe'ah. This obligation also applies to gathering fruit from trees — a portion
must be left for the poor. According to the Torah, there is no fixed amount for pe'ah, but the Sages
established that one must not give less than one-sixtieth (1/60) of the field, whether in the Land
of Israel or outside it. This amount should be increased based on the size of the field, the number
of poor people in the area, and the blessing of the yield. Anyone who increases their pe'ah offering
is rewarded from Heaven.

Leket

During the harvest and gathering of sheaves, a Jew must leave for the poor any stalks that fall
during the harvest, as it is stated: "You shall not gather the gleanings of your harvest." Leket refers
to stalks that fall from the sickle during cutting, or from the harvester’s hand while gathering
stalks. It is important to note that leket is defined only when one or two stalks fall at a time. If
three stalks fall together at once, all three belong to the field owner and not to the poor.

Rosh Hashanah

Speak to the children of Israel, saying: In the SONT ORI C12 DX 2T
seventh month, on the first day of the month, WINY? TNN2 yUawn wina"
shall be a rest for you, a remembrance by YR 13991 1inaw 027 none
means of a shofar blast, a holy occasion. SUTR KPR

Yom Kippur

However, on the tenth day of this seventh YOWn zszg'n‘z niya R"
month, is the Day of Atonement. A holy N7 ,NI7 077237 o — M
occasion it shall be for you. You shall afflict nX onegyY Lo T WTR
yourselves, and you shall bring a fire offering X Op2IEm ,0nwRl
to G-d. b

The Relevance

Rashi

When you reap the harvest: Rabbi B I (o} G e K v
Avdimi the son of Rabbi Yosef says: Why ) ,AeT 7272 TR
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very middle of the laws regarding the
Festivals—with Passover and Shavuot
on one side and Rosh Hashanah, Yom
Kippur, and the Festival of Sukkot on the
other? To teach you that whoever gives
gleanings, forgotten sheaves, and the
corners of the field to the poor in the
appropriate manner is deemed as if they
have built the Holy Temple and offered
up their sacrifices within it.

You shall leave: Place the produce before
them, and they shall gather it; you are
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not to assist any one of them

We need to understand the following points:

A. In his commentary, Rashi quotes the name of
the person who made the statement — “Rabbi
Avdimi the son of Rabbi Yosef.” As has been
discussed several times, when Rashi includes the
name of the source, it is in order to add depth to
the interpretation. So what insight are we meant
to gain from the fact that the statement was made
by this particular rabbi?

B. When we look at the source of Rabbi Avdimi’s
statement in the midrash Torat Kohanim, a major
difficulty arises with Rashi’s version:

The text in the Torat Kohanim says: “To teach
that anyone who gives the gleanings, forgotten
produce, corners of the field, and the tithe for
the poor—it is considered as if the Temple is in
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existence, and he is offering his sacrifices there.” In
other words, it's not considered that he has built
the Temple, but that the Temple already exists and
he is bringing offerings there.

However, Rashi writes: “It is considered as if he
built the Temple and brought his sacrifices there.”
This implies that he is building the Temple.

A simple answer can be suggested: perhaps Rashi
had access to a different version of the text than
the one commonly found. But since the wording
that appears in our Torat Kohanim is found in most
manuscripts and printed editions, why would Rashi
choose to quote the less common version?

C. Rashi goes on to explain the verse “You shall
leave them for the poor and the stranger” to mean:
“Place the produce before them and let them
collect it; you are not to assist any one of them.”

This raises a question: The laws concerning the
parts of the harvest set aside for the poor have
already appeared in an earlier section. If so, why
didn’t Rashi explain this law the first time it was
mentioned? Why did he wait until this later passage
to comment?

To summarize, the three questions on Rashi are:
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A. Why does he mention the name of the author of the statement?

B. Why doesn't he bring the common version ("a person who brings sacrifices to the Temple")
and instead chooses to quote an obscure version ("a person who builds the Temple and brings
sacrifices")?

C. Why did Rashi wait until this portion to explain that, regarding the commandments of leket
and pe'ah, the field owner is not allowed to decide which poor people may collect the stalks?



B. The Value of Toil

What is the meaning of the comparison between the commandments to leave parts of the harvest

for the poor and the offering of sacrifices?
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What's unique about the mitzvot of leaving the
gleanings and corner of the field is that the produce
remains entirely in the hands of the poor. This is
similar to charitable giving, where a person gives
to someone in need and does not receive anything
back in return. This contrasts with giving a loan,
which is eventually repaid.

True, lending money is also considered an act of
charity. In fact, it is ranked as the highest form of
charity—helping someone by giving a gift or a loan
before they fall into poverty. Still, the bottom line
is that with a loan, the money comes back to the
lender, whereas with a charitable gift, it stays with
the recipient. The same is true of these agricultural
gifts: the produce is left entirely to the poor and
does not return to the owner.

Commentators explain that this is the connection
between the mitzvot of leaving gleanings and the
corner of the field and the offering of sacrifices.
The verse says the person is considered as if he
“offered his sacrifices within the Temple.” This
refers specifically to sacrifices that remain entirely
in the Temple, rather than those from which the
person takes a portion to eat—such as the peace
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offering. This is the parallel: just as a sacrifice that
stays in the Temple is not consumed by the one
who brings it, so too with these commandments—
the produce remains with the poor, and the owner
receives nothing back.

Source 2 cur Aryeh, ad loc.

The explanation is known, that bringing a
sacrifice is giving one’s wealth to G-d, and so
too, giving leket, shikecha and pe'ah to the
poor is also like bringing a sacrifice, for giving
to the poor is akin to giving to G-d. Thus, it
is likened to building the Holy Temple and
bringing a sacrifice.

>> The Rebbe

The Farmer’s Effort

The commandments of leket and peah have an
added advantage over ordinary charitable giving:

The founder of Chabad, the Alter Rebbe, explains
in Tanya (chapter 37) that there is a kind of charity
that a person gives from the toil of their own
hands. In that case, “the full strength of their
natural soul is invested in their labor,” and when
they give from those earnings to charity, “their
entire natural soul is elevated to G-d.”

There is also another type of charity—when
someone gives from money that they didn’t
directly work for. Even then, since that money
could have been used to purchase necessities for
their own physical well-being, the act of giving is
still considered as though the person “is offering
their very life to G-d.”
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Source 3 ranya, chapter 37

In the light of the above, one can understand
why our rabbis, of blessed memory, so strongly
emphasized the virtue of charity, declaring that
"It is equivalent to all other commandments,"
.. because it is the core of all practical mitzvot
and surpasses them all. For all mitzvot are only
intended to elevate the soul to G-d, since it is the
soul that performs them and is invested in them,
thereby being absorbed into the infinite light
which is vested in them.

Hence you can find no commandment in which
the natural soul is invested to the same extent
as in the commandment of charity. For in all the
other commandments only one faculty of the
natural soul is invested, and only at the time of
the performance of the mitzvah. In the case of
charity, however, a person gives out of the toil
of their hands. Surely all the strength of their
natural soul is embodied in the execution of their
work or occupation by which they earned the
money. When they give it to charity, their whole
natural soul ascends to G-d.
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Thefull powerof ournaturalsoulisexpressedin the mitzvah of charity; unlike other commandments
which involve only a single faculty of the soul. Therefore, there is a greater virtue in charity than
in all other commandments.

However, the question arises: What is the status of charity given from money that a person did

Student’s
pg. 7

not work for or toil to obtain—does it possess the same virtue?

The Alter Rebbe explains:

Even when one does not depend on their own
toil for a livelihood, nevertheless, since with
this charity money they could have purchased
necessities of life, for their soul, hence they are
giving their soul’s life to G-d.

Therefore our rabbis, of blessed memory, said that

7P TN IPRY *1 0N
niynay 2°Rin ,oipn 2om
"0 nipe 2iDY o N
013770 — DT 1Rl

S s »n

031927 NI 1M ]3'71



Student’s
pg.7

Student’s
ng.8

charity brings the Redemption nearer. For
with one act of charity a person elevates
a great part of their soul, in a manner
that can’t be achieved by performing
several other mitzvot.

The beginner student observes directly that their
father (or an older sibling, or someone similar)
works hard to support their family. However,
they don't toil every single day to the point of
complete exhaustion. That level of extreme
exertion happens only occasionally, in unusual
circumstances.

But when it comes to the commandments of
leaving leket and pe’ah—“Do not finish harvesting
the corner of your field.."—these certainly
require real effort. The beginner student has
already learned the verse, “By the sweat of your
brow you shall eat bread.” Yes, the rain falls and
the wind blows, but for grain to grow, hard work
is required.

Itis therefore clear that giving the leket and pe’ah
to the poor is harder than giving regular charity.
Regular charity doesn’t always come from money
earned through hard labor. But giving from one’s
produce always involves giving away something
produced with great effort, and yet it is still given
away to the poor.

Moreover, not only does this person give to the
poor after they have already eaten their own
bread, but in fact, the law requires them to give
to the poor before they eat. Only afterwards
may they eat from the grain themselves. This is
because the obligation to leave parts of the
harvest for the poor begins immediately at the

STPINIT DY NR"Y 19127
AT T7Yn NOX MRy 0py
2122 on XPW i ,nPann wogn
NI NirD 12 22 nann nivwn?

NI nivyn nign nnoa

RT RPN wnn a"nw oo
AR AR ) AR ,5yioa
,JN0379% DINK V37NN (7712 ¥
R 0P 502w 19IR3 XD 7 OIN
T wnn woln R TV Yann
T R IDINDT LD 1At P AP

.5%on

IRDY VPR NNXN BV 121D IR
I8P T NXDA 790N RY” -
,ANY7A°2 N19170 1w ORTNA T A
,T% 920 "RIPNY wnn 12" nw 73
T ."on® YORN TOR Ny
/191 NN D°Aw 0w DINN
N9 ,ANXN IREANIY Y10 N

b Ab U kbl

PRI IRD DY 7ININY 1AM 7
PIXN N TR WL Twnn
o0 X% 0N IRPTRY DN,
0% YOI R 700 oY MNP
JTTON DNIND YA 10 PRY
5517,7Y°3°2 119170 TN AR

219 NN 1NN R DRT

R MRPY P RS o0 7
IMI R - "ONS DORN” - DI
POy %5 omp ,Ia7IR YD o
9197 X177 190 AR P ,°y% NNS
QIR ."on® SoRN” - MEYa D1ORD
TR 50 ARDY vPR v Arnnw



student's time of harvest. For the field owner to be able
P8 to eat bread from that same grain, it must first

be ground into flour, sifted, and then baked.
Only then can they eat. As a result, “you shall
eat bread” comes after he has already given to
the poor.
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The unique quality of these mitzvot explains why Rashi compares them not just to bringing a

sacrifice, but even to building the Temple itself.

Student'g These agricultural commandments involve
pg.

significant labor: after all the effort “by the
sweat of your brow”—to get the grain to grow,
and to do all the related work—the farmer
is instructed to give some of it to the poor.
Moreover, the farmer is instructed to first
give to the poor, and only then eat. This level
of giving takes more out of a person than
ordinary charity.

Since charitable giving is seen as spiritually
equivalent tobringing asacrificeinthe Temple,
and these mitzvot of leket and pe’ah involve
even more effort, they are on an even higher
level. This is why Rashi writes that someone
who fulfills these mitzvot is considered as if
he “built the Temple"—because his hard labor
and struggle are like the effort required to
build the Temple itself, not just the effort
necessary to bring a sacrifice once the Temple
already exists. This great exertion transforms
the person completely, building their personal
spiritual Temple, about which the verse states
“I will dwell among them.”
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This also answers the earlier question: why does Rashi choose the version that gives the highest
praise to those who fulfill these commandments? The reason is because they are more demanding
than regular charity. If ordinary charity is compared to sacrifices, then these acts—done through

such intense effort—are comparable to building the Temple itself.
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C. Pure Giving — Without Personal Interest

>> The Rebbe

Rashi goes on to explain the verse “You shall
leave them for the poor and the stranger’—
“Place the produce before them, and they
shall gather it; you are not to assist any one
of them.”

When a person is told that they must leave
the leket and pe’ah for the poor, they might
respond that they are willing to give to
someone in need, but they want to choose
who gets it. They prefer to give it to “their
servant or maid”

Source & peuteronomy 16:11

You shall rejoice before G-d, you, your son,
your daughter, your servant, your maid, and
the Levite who is within your gates, and the
stranger, the orphan, and the widow, who are
in your midst; in the place that your G-d shall
rest His name there.

Midrash Aggadah

You shall rejoice before G-d: I have four
household members: the Levite, the
convert, the orphan and the widow.
You have four household members: Son,
daughter, servant and maid. If you make
my household happy, I will make yours

happy.
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The “servant and maid” who worked the field
are also poor—they have nothing of their own.
So if the owner is obligated to leave part of the
harvest for the poor, why should they prioritize
“the poor and the stranger” over their own
workers, who labored hard to bring the field to
yield its produce?

The owner may argue, “first I'll give to my
workers, and if anything is left, I'll give to other
poor people as well. And even if nothing is left,
I've still fulfilled the commandment — after all,
my workers are also poor...”

But the Torah states clearly: “You shall leave
them for the poor and the stranger”—“Place the
produce before them, and they shall gather it;
you are not to assist any one of them.”

Since the verses emphasize that the owner
should receive no personal benefit—as shown by
the fact that they must give away produce that
they worked hard to grow, even before enjoying
any of it themselves—it makes sense that this
same idea carries over to the next part of the
verse, “You shall leave them for the poor and
the stranger,” that they may not gain even the
satisfaction of choosing to give to someone he
knows, like a relative or a friend.

This resolves the third question: why are these
commandments, already mentioned earlier in
the Torah, repeated in this week’s portion? The
answeristhatheretheyarepresentedinacontext
that compares them to building the Temple and
offering sacrifices, due to how demanding they
are. This is why Rashi emphasizes an additional
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difficulty: the giver is not allowed any personal
gain, even the emotional benefit of helping
someone close to him.

Itis precisely this kind of giving thatis considered
truly complete. So much so, that it is said to be
“as if he built the Temple,” because it involves
deep emotional effort: (a) giving to others, (b)
before taking for oneself, (¢) from something
one worked hard to earn, and (d), without even
the satisfaction of choosing who receives it.
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Story - Pure Charlty Adapted from Bava Basra 10. (Teacher's manual only)

Rabban Yochanan ben Zakai saw in a dream that during the coming year,
his sister’s sons were destined to lose seven hundred dinars.

That year, Rabban Yochanan frequently approached them and repeatedly
asked them for large sums of money for charity. By the end of the year, it
turned out that they had given him 683 dinars.

On the eve of Yom Kippur, officials from the imperial household arrived
and conducted an income tax audit. The nephews became very frightened
and went to seek a blessing and advice from their uncle, Rabban Yochanan
ben Zakai.

He said to them: Don’t worry, they will only take seventeen dinars from
you.

They asked: How do you know?

He answered: This is what I saw in a dream—that you were destined to
lose seven hundred dinars. Since you gave 683 to charity, only 17 remain
to be lost. And indeed, that is exactly what happened.

His nephews asked: If so, why didn’t you tell us about the dream from the
start? We would have happily given the money to charity ourselves, and
you wouldn’t have had to chase after us.

Rabban Yochanan replied: I wanted you to give for the sake of the mitzvah,
not in order to gain.
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A thoughtful beginner student might still raise
a question: True, giving the gleanings and the
corner involves great effort. But in the end,
we're talking about a small amount—just the
gleanings, the stalks that happen to fall. It's not
the whole field, not even half! And the “corner”
that must be left unharvested doesn’t have a
set minimum size explicit in the verse. Even
the guidelines that later sources give (Mishnah,
Peah 1:2) dictate a modest amount—certainly
far less than half the field. So why make such a
big deal of this? Why say not only that it’s as if
the person brought a sacrifice in the Temple,
but moreover, it’s as if they built the Temple
and brought sacrifices there?

To answer this question, Rashi cites the name
of the one who said the teaching—“Rabbi
Avdimi the son of Rabbi Yosef.” The Jerusalem
Talmud tells the following story about this
rabbi (referred toin this text with an alternative
spelling, “Avardimus”):

Jerusalem Talmud, Sheviit 8:5

Yehudah of Chutzi hid in a cave for three
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days because he wanted to understand why
the lives of this city take precedence over
the lives of another city. He came to Rabbi
Yosei bar Chalafta, who asked him, "Where
were you?"

He said to him, "I hid in a cave for three days
because 1 wanted to find out why the lives
of this city take precedence over the lives of
another city."
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Rabbi Yosei called for his son, Rabbi
Avardimus. He said to him, "Tell him: What
is the reason that the lives of this city take
precedence over those of another city?"

He replied: "It is written: 'These cities shall
be' — each and every city must live, and
only afterward: 'and their surrounding open
areas."
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Rabbi Yosei then said to Yehudah of Chutzi,
"What caused you not to know the reason?
That you didn’t study with your peers!"

At first glance, this is puzzling: Why did Rabbi
Yosei call over his son, Rabbi Avdimi, to answer
the question? Seemingly, he could have answered
it himself.

The explanation is that Rabbi Avdimi was
passionately and personally involved in
promoting the principle that “the needs of
one’s own town take precedence over those of
another.” Because the question needed to be
answered in a way that would come from the
heart—so that it would truly reach the heart of
the questioner—Rabbi Yosei called for his son
Rabbi Avdimi. He knew how strongly his son
advanced this teaching, so he had him respond
by saying, “This is what is written in the verse.”
This wasn'’t just a logical argument that can be
debated or questioned—it was a direct teaching
from the text.

Rabbi Avdimi passionately promoted the
principle that one’s local community comes
first. This is a teaching rooted in holiness,
because it is grounded in an explicit verse. But
now we are told that the commandments of
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leaving gleanings and the corner of the field for
the poor, are exceptions to this rule. In these
specific cases, the rule is: “You shall leave them
for the poor and the stranger’—“You are not to
assist any one of them.” You may not prioritize
your own local poor, even though, according
to the general rule that “the poor of your town
come first,” you would have given the gleanings
and corner to your workers, who live in your
town

When a person acts in this way, changing from
what is natural and even what is normally
considered correct and holy, and follows this
unusual requirement that seems to go against
the ordinary structure of values, that act is so
significant, it is considered as if they “built the
Temple and offered sacrifices within it.”

This is why Rashi includes the name of the one
who said this teaching—Rabbi Avdimi the son of
Rabbi Yosei. Specifically someone so dedicated
to the principle that “your town's poor come
first” can highlight the great importance of
the gleanings and corners, embodying the
transformation of natural and holy inclinations.

In other words: On one hand, we are taught that
the law requires us to care first for those closest
to us. On the other hand, that same “Torah
of truth” tells us that when it comes to these
particular commandments—gleanings and the
corner of the field—we must act differently. No
reason is given. And yet, we must fulfill both
commandments with the same passion.

Evenifweare notgreatscholarsor deep thinkers,
and we just know the rule that “the needs of
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one’s own town take precedence,” and also the
other mitzvah that the gleanings and corner
should be left to any poor person, if we pursue
them both passionately—whether it's a “light”
commandment or a “weighty” one, whether it
aligns with our natural instincts or contradicts
them—we are transforming our natural and holy
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instincts. Then it can truly be said of us that it is
as if we built the Temple and offered sacrifices
there.
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Key Points:

* In middle of the verses dealing with the Jewish festivals and the offerings
brought on them, the Torah plants the commandments of pe'ah and leket—
gifts for the poor from an agricultural field. From this, the Sages derive that
one who properly fulfills these commandments is considered as if he built the
Temple and offered sacrifices in it.

* The uniqueness of the commandments of pe'ah and leket—similar to the
general mitzvah of charity—is that the money (or produce) reaches the poor
and remains with them, unlike a loan which is eventually returned to its
owner. In this sense, they resemble a sacrifice, which remains in the Temple
and is not consumed by the owner.

» Another special aspect of pe'ah and leket, beyond ordinary charity, is the
degree of effort involved. The Tanya extols one who gives charity from money
earned through hard labor, for through that he sanctifies his soul to G-d.
Pe'ah and leket are given after much toil and hard work in the field, and
therefore the merit of the donor is considered as if he labored to build the
Temple. That is why Rashi chose the version that emphasizes the merit in the
effort of building the Temple.

* A natural tendency of a landowner is to favor the poor who are close to
him—his servant or maid—and give them the gifts for the poor. But Rashi
emphasizes in our portion that the Torah rejects any personal interest in
these mitzvot. They must be performed in complete anonymity, without any
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personal consideration, and given to a random poor person. This further
highlights the difficulty of leket and pe'ah, and explains why one who fulfills
them is compared to one who builds the Temple.

e The Talmud tells us that Rav Avdimi—the author of the statement—was
passionately dedicated to the halachah “The poor of your city take precedence.”
Rashi quotes his name to teach us that only someone who deeply understands
the principle of prioritizing those close to you can convey to us how much
emotional effort is required to give to random poor individuals.

* When a Jew overcomes his nature and, with effort and without any personal
connection, gives charity to an unknown poor person, the Torah equates and
values that effort as the merit of actually building the Holy Temple.

Takeaway:

We are accustomed to giving charity to causes and organizations that are close to our hearts—and
this is important and commendable. But sometimes, it’s worth trying something different: giving
charity in complete secrecy—an anonymous donation that reaches someone truly in need, without us
knowing who they are, and without them knowing who gave it.

Precisely this act of forgoing the personal satisfaction that often comes with giving charity is something
deeply cherished by G-d, and such charity is considered as if we ourselves built the Holy Temple!
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