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A. Do Not Stand by Your FELLOW'S BLOOM............coeeeeeeemeereersssssnnesessssssssssesssssssssssssssssssssenes 1

This week’s Torah reading tells us, “Do not stand by your fellow’s blood, for I am G-d.” Rashi
explains: “Do not watch him die while you could have saved him. For example, he is drowning
in a river and being attacked by animals or bandits.”

The Rebbe asks:

A. What prompted Rashi to explain this verse with an explanation that doesn't seem to add
anything?

B. Why does Rashi use a specific and detailed example? It is clear that there are all kinds of
possible dangers.

The explanation:

The reader of the above verse may ask why the Torah needs to give such a commandment.
The Torah has already commanded us to help our fellows and seek their wellbeing (“Love
your fellow as yourself,” for example). It must be that this verse is teaching us something new.
What is new here?

B. TWO CONFlICHING VALUEBS....covveeereeseessneessessssssssessssssssssssssssssssssssssssssssssssssssssssssssssssssssssssses 4

To explain this, Rashi emphasizes that this verse is dealing with a situation where the rescuer
may be putting their own life on the line to save the victim. This is why the Torah says “Do
not stand by”"—you must endanger yourself to save your fellow.

To illustrate this, Rashi brings a real-life example that poses this dilemma: A person is
drowning, and simultaneously being attacked by animals or bandits taking advantage of
their vulnerable state. Does a passerby have an obligation to rescue them, thereby putting
their own life in danger? The Torah says yes: If the victim can be saved, it is obligatory to
attempt a rescue. The Talmud recounts how Rabbi Isi fell into the hands of murderers and
Rabbi Yochanan believed nothing could be done. Reish Lakish, however, chose to endanger
himself and save Rabbi Isi from the murderers, and he succeeded (Source 2).
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Rashi's deeper meaning: Blood represents the life-force of a Jew, our spiritual life which is
Torah and mitzvot. Here, a Jew is in mortal spiritual danger: They have lost their passion and
vitality for Torah and mitzvot, because they are drowning in negative elements. The Torah
commands us: “Do not stand by your fellow’s blood"—we may not stand idly by. If by Divine
Providence we encounter a Jew in spiritual danger, that means it is up to us to work to revive
them by drawing them closer to Judaism.



Introduction

Imagine this: you're walking along the riverbank when suddenly you spot someone being
swept away by the current, struggling for their life. There’s no lifeguard in sight. Your heart
races, and you're hit with a dilemma: should you jump in and risk your own life, or stay on
the shore and search for help?

In moments like these, the Torah does not leave us without guidance. In this week’s Torah
portion, Kedoshim, we encounter one of the most powerful moral imperatives:

“Do not stand by your fellow’s blood.”
We are forbidden to remain passive when someone else’s life is in danger.

But does the obligation to save another person also require us to risk our own lives? To what
extent are we expected to give up our personal safety for someone else's sake?

Let’s dive together into the depths of this issue and discover what the Torah expects of us,
and the lessons we can learn about courage, sensitivity, and personal responsibility.
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A. Do Not Stand by Your Fellow's Blood

Parshat Kedoshim includes many fundamental laws, and therefore it was conveyed to the Jews
during a gathering of the entire nation. The very first command given is: “You shall be holy, for I,
the L-rd your G-d, am holy.” This is followed by numerous and varied commandments.

In Parshat Kedoshim, there are many mitzvot. Rambam counts 51 commandments in total — 28
positive commandments and 23 prohibitions.

Here are a few examples:

Prohibitions: Cursing one’s parents, stealing and robbery, making false oaths in monetary cases,
cursing others, tripping up a blind person—whether literally or by offering deceptive advice to
someone unfamiliar with a matter, conducting dishonest business or deceptive trade, gossip,
hating another Jew, taking revenge or bearing a grudge by reminding someone of past wrongs,
disrespecting the convert.

Positive mitzvot include: “Love your fellow as yourself,” rising before the elderly and showing
them respect, honoring one’s parents (though not at the expense of keeping Shabbat).

In this class, we will focus on one of the most important mitzvot mentioned in this parshah:

Source 1 Leviticus 19:16
You shall not go around as a gossiper amidst YD X2 70y 2707 170 XY
your people. You shall not stand by your SO Y DT Y

fellow's blood. I am G-d.
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There are a few points that need explanation:

1. The verse “Do not stand by your neighbor’s
blood” seems straightforward and easy to
understand. It would seem there is no need for
any additional explanation. So why did Rashi need
to comment on this verse? What difficulty did he
find in the verse that made it necessary for him to
offer an explanation?

2. Rashi gives an example of what “your neighbor’s
blood” refers to—he says, “for example,” and offers
a specific case. This is puzzling: what is he adding
by giving a particular example? The beginner
student reading the verse would already know
that there are many different situations where
a person could be in danger. So why did Rashi
find it necessary to bring a specific example?

The explanation is as follows:

When a beginner student reads the verse “Do not
stand by your neighbor’s blood,” they understand
that the verse is not just teaching us the basic
rule that one must save another person from
mortal danger. There is nothing novel about that
idea, so what would the verse be teaching us?

There are already many verses that teach us about
proper interpersonal behavior. For example, we
are told that Abraham “commanded his sons
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and his household after him . . . to perform
righteousness and justice.” There are also verses
like “Lend money to My people,” “You must help
him,” and others. And most importantly, there
is the general command in our Torah portion to
“Love your fellow as yourself.”

Given all of this, there would seem to be no need
for an additional verse simply to tell us that if we
see another person in mortal danger, we must do
whatever we can to save them.
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B. Conflicting Values

When Saving Another Puts Me at Risk

In Tractate Bava Metzia, Ben Petura and Rabbi Akiva disagree about a difficult case:

“Two people are walking on a journey, and one of them has a jug of water. If both drink, they
will both die. But if only one drinks, he will survive and reach civilization.

Ben Petura taught: It is better that both drink and die, rather than one see the death of his
fellow.

Until Rabbi Akiva came and taught: ‘Your brother shall live with you—your own life takes
precedence over the life of your fellow.”

What are they arguing about? The core issue is whether a person is required to put their own life
at risk in order to save someone else.

Rabbi Akiva—the very one who famously taught that “Love your fellow as yourself” is a central rule
of the Torah—is the one who says that this love does not mean giving up your own life for someone
else.

This leads us to the central question: Is there an obligation to endanger oneself in order to save
another?

And this question breaks down into two parts:

1. If we say there is no obligation to risk one’s life to save another, is one permitted to do so
voluntarily?

2. If we say there is an obligation, how much risk must one take? Must one enter a situation of
equal uncertainty (a 50/50 chance), or even where danger seems more likely than survival?

Rashi addresses this very dilemma, stating that the verse “Do not stand by your fellow’s blood”
refers specifically to such a case:
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Rashiistherefore compelled to explain that this
verse is talking about a specific situation where
there is a real need for the commandment
“Do not stand by your neighbor’s blood,”
instructing us not to “watch them die if you
can save them.”

What kind of situation is this? When the other
person is in such a form of danger that any
attempt to save them would also involve risking
one’s own life. In other words, if someone
doesn’t remain in their place but goes out
to try and rescue the other person, they are
putting themselves in danger.

In this case it can be argued that one is allowed
(and perhaps evenrequired) to stay putin order
not to endanger themself. It is about such a
situation that the special command comes:
“Do not stand by your neighbor’s blood.” When
it is a matter of someone’s life at stake (and not
merely injury or aloss of money), it is forbidden
to stay on the sidelines and watch the other
person die when one is in a position to try to
save them. One must get up and act, even if it
involves personal risk.

Rashi brings an example in order to clarify
and illustrate the meaning of the verse. Based
on the principle that “the Torah addresses
practical situations,” Rashi needs to bring an
example that would be common and practical.
This is why Rashi chooses the case of “someone
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drowning in a river and being attacked by
animals or robbers.”

The beginner student knows that people
usually settle near rivers. Water is essential
for life—people need it to drink, to water
fields so they can grow crops for making
bread, and so on. Therefore, people typically
live close to a river, rather than living in dry
areas like a desert. A river is preferable over
the sea because the river’'s water is fresh,
unlike the salty seawater. Living next to a
river enables people to draw water from
the river at hand, without needing to exert
themselves and dig wells where they may or
may not find water.

It is also normal for people to enter the river
to bathe. Especially among the Jewish people,
immersion in natural bodies of water is a
major part of family life, a regular monthly
practice. In the absence of a constructed
mikvah—such as when the local community
activists aren’'t building one..—women
need to go to the river to immerse, using a
partition for privacy. Some men also use a
mikvah regularly, and all use it on the eve of
Yom Kippur.

As a result, the scenario of someone
“drowning in a river” was very much a real,
everyday concern. A person bathing in the
river might suddenly feel weak—perhaps
from overworking or, for a young child
learning this text, from tiring themselves out
with study—or a strong wind might suddenly
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arise. Situations like these could lead to
someone being in danger of drowning, which
is why Rashi highlights this example of
something that happens in everyday life.

The example of “someone drowning in a river”
by itself does not fully explain why there would
need to be a specific command like “Do not
stand by your fellow’s blood.” After all, there’s
no good reason to think one could just stand
by and do nothing. Even if the person is afraid
to jump into the river because they might
drown themselves, they could still try to help
by throwing a rope or something similar. The
beginner student has already observed this
possibility earlier in the Torah, when Moses
was saved. Pharaoh’s daughter stretched out
her hand, and a miracle occurred that allowed
her to reach the basket he was in. So again—
why the need for a special command not to
stand by? It seems obvious that you should try
to help.

This is why Rashi adds to the example and says
“drowning in a river and an animal or robbers
are approaching.”

When someone is drowning, they naturally
struggle with all their might to reach the shore
and get onto dry land. This effort weakens
them. So, if an animal happens to be waiting
on the riverbank—even a regular predatory
animal that wouldn't usually attack humans—
it might now see a chance. Seeing a person so
weak and helpless, the animal may sense that
it can attack without resistance.
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talking about violent criminals who
attack anyone on sight, but rather about
opportunists. Normally, such robbers
are afraid to attack people openly, but
when they see someone drowning and
struggling, they might decide to wait
for him to reach the shore, knowing
they can easily overpower him.

In a situation like this—someone
drowning, withathreatwaitingnearby—
there might be a natural assumption
that you're allowed to stay put. After all,
approaching to help might put you in
harm’s way. The animal or the robbers
might come after you too. That being
the case, you may think it's acceptable—
or even required—to protect yourself
and not get involved.

Because intervening to save this person
is dangerous, there’s a logical reason
to believe that it is permitted—or even
required—to stand by and not intervene.

This is exactly the kind of situation
the verse addresses with the words
“Do not stand by your fellow’s blood.”
If someone’s life is at risk, youre not
allowed to stay back and watch, even if
helping them involves some danger to
yourself.
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Story - The Child Rescuer

This story was written by the Rebbe's mother, Rebbetzin Chana, in her
memoirs, about her nine-year-old son:

In 1911 my son accompanied me to a health clinic in Balaclava, Crimea.
There was a cave that led to the sea. The narrow stream of water flowed
between the two walls of the cave and rolled into the sea. The place
where the stream and the sea met was very dangerous; even experienced
swimmers were cautious.

One time I was at the shore, where we gathered to spend time. I heard
that a boy was drowning, and went to see what was happening. I heard
from others, and saw for myself, that a small child had rowed out in a
single-person boat with one oar—a kayak. As I said before, the place
where the stream and the sea met was a very dangerous place. The boat
began to sink with the child inside.

When my son noticed this, he swam out to the boat, climbed inside, and
took the oar from the exhausted, barely conscious boy. Taking control,
he steered it out of the danger zone and brought it to the shore, saving
the passenger.

But after this difficult—extraordinary, I would say—rescue, my son was
physically and emotionally strained. With no warning or forethought, he
had to create a strategy to determine in which direction he could safely
steer to a less dangerous area. My son therefore became very weak, and
he himself began to struggle to stay afloat close to the bank. When I saw
him, he was exhausted and pale, and his clothes were drenched.

Thank G-d, we succeeded in bringing him out safely.

In the following Talmudic story, we see how two great sages grappled with this issue:

Source 2 jerusalem Talmud, Terumot 47a

Rabbi Isi was captured in Safsufa. Rabbi
Yonatan said, may the dead be wrapped in
his shroud. Rabbi Shimon ben Lakish said,
even if I should kill or be killed, I shall go and
save him by force. He went and negotiated,
and they handed him over to him. He said
to them, come to our old sage, he shall pray
for you. They came to Rabbi Yochanan. He
said to them, what was in your heart to do
to him shall be done to these people. They
hadn't yet reached Apipsaros and they were
all gone.
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Pnei Moshe

Dead be wrapped in his shroud: That is to
say, he had given up on him and believed
he had no hope, and the only thing to do
was to prepare burial shrouds. But Reish
Lakish heard of this and said, “Either I
will kill or be killed—I will go and rescue
him by force.” He went and appeased
those bandits, and they released the man
and handed him over to Reish Lakish.

Reish Lakish then said to them, “Come
with me to our elder—Rabbi Yochanan—
and he will pray for you, for having
returned him to me.” They came before
Rabbi Yochanan, and he said to them,
“What you intended to do to him shall
be done to you.” And indeed, all that had
been decreed upon them came to pass,
and before they reached the place called

Jni?n drvo2 man 9020
2PN un U
°2°120 Y7 PIT? NN
12 1Y °27 ynu .nnn
SN VIR IR N W
T I — 37 X
T2 ,"mo2 iniN RN
nEap bty B in B e
3797 Ipix 2103 mInIm

Wy WM a7y MmN
" NI - 7Y TR DRN
02”7y 7B X - P
iniX opInn WK Y
unP M oPER N MY
oY Rt 7 MmN
12 ny nity? oogh
(sl = o
13031 N2 im0 191 ."900

Apipsaros, they had all been Kkilled. Ty ,oMopER  oipn?

122 WY
Optional Section:

Who was Reish Lakish, and what was his background?

Some say that in his youth Reish Lakish studied Torah, but due to poverty he left his studies
and sold himself to the Ludim—gladiators who fought wild beasts in the arena for public
entertainment. That was his livelithood, and with his strong build, he succeeded in this dangerous
trade. Eventually, he escaped from the Ludim—and then came the moment that changed his life...

The Talmud (Bava Metzia 84a) recounts that one day Rabbi Yochanan was bathing in the Jordan
River. Reish Lakish (who had known him in their youth) saw him and jumped in after him. Rabbi
Yochanan said to him: “Your strength should be used for Torah!” Reish Lakish responded: “Your
beauty is fit for women!” Rabbi Yochanan, who was famously handsome, replied: “If you return to
Torah, I will give you my sister—who is even more beautiful than I—as your wife.”

Reish Lakish agreed. Rabbi Yochanan then taught him Tanach and Mishnah, and made him into a
Torah scholar—to the point where he nearly equaled Rabbi Yochanan himself. He studied day and
night and devoted his life entirely to Torah. Reish Lakish is the one who famously said (Berachot
63b): “The words of Torah endure only in one who kills himself over them.”

Perhaps this explains why Reish Lakish volunteered to go and risk himself to save Rabbi Isi—

10



because he was uniquely capable of doing so. He came from that kind of background, and had the
tools to help. Rabbi Yonatan, on the other hand, did not.

Indeed, this is how halacha is ruled: when someone is drowning or in another form of danger, if
there is a lifeguard or trained officer nearby, they are under a greater obligation to risk themselves
to save him. First, because they are trained; and second, because this is their profession, and
therefore they are believed to have special Divine assistance.

Ultimately, it comes down to the level of piety of each person.

And so, for example, during the October 7 massacre, there were ambulance crews who were afraid
to enter the Gaza Envelope areas and followed official orders not to enter an area that had not yet
been cleared. But there were also medics who risked their lives, entered areas still crawling with
terrorists, and saved many Jewish lives.

(End of optional section)

What does Jewish law say?

Source 3 shulchan Aruch Harav, Laws of Bodily Injury and Harm
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danger—some say they must, in order to save
the victim from certain danger, and others
disagree. Practically, we are lenient when it
comes to a doubt over a life-and death ruling.
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The first opinion that the Alter Rebbe brings is that one must take the risk. However, he continues
and says there is an opposing opinion, and therefore, in a case of doubt regarding lives, one can
be lenient.
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C. Blood is the Life-force

A deeper reading of Rashi's commentary
teaches us a lesson about spreading Torah and
Judaism.

The verse states “the blood is the soul,” and
the spiritual meaning of this is Torah and
mitzvot, “for they are our life and the length
of our days.”

This is the deeper meaning of “do not stand
by your fellow’s blood”—it is referring to a
Jew who is in a state of mortal danger in the
spiritual sense. This is a Jew who has lost true
vitality—vitality in matters of Judaism, Torah
and mitzvot, and is in a state of “dry bones.”

Rashi gives an example of this: “such as a
person drowning in a river.” The reason the
person has reached this state of danger of
spiritual death is the “wicked waters,” which
refers to all negative influences in the world.
Due to hisimmersion in these negative matters
the person has reached a state of drowning
in a river, and moreover, drowning in the sea
(as per the expression used in Maimonides
and in the Shulchan Aruch), where the danger
is even greater than drowning in a river.

And about such a situation the Torah says: “Do
not stand by your fellow’s blood.” This means
that when we see a Jew who is in a state of
spiritual danger of death, G-d forbid—we must
not stand by and watch his death,
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since we are able to save him. It is in our
hands to restore and revive his soul—by
spreading Torah and Judaism.

The very fact that we saw—by Divine
Providence—a Jew in such a state, is itself
proof that we are able to save him. For if
not, why was he shown to us? It cannot
be that he was shown to us merely so
that we should feel pain. Rather, we must
conclude that we are able to save him,
and this is why he was shown to us, so
that we should save him through our
efforts in spreading Torah and Judaism.
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There is an interesting novel point here. Generally it is taught in Chassidut that when we notice
a shortcoming in another, it is by Divine Providence, to show that this same flaw exists in a more
subtle form within ourselves. Here, however, the Rebbe takes it in a completely different direction:
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We were shown this because we are the ones who can help him.

Additionally, the act of saving our fellow
must be done without any personal
calculations, even when the act of saving
entails self-risk, due to the beast or the
bandits, etc. That is, the effort to spread
Torah and Judaism must be done in the
manner of lechatchila ariber (boldly
overcoming obstacles, from the outset).
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Helping another does not always come easily. At times, it is difficult, and sometimes it even
involves risk. The Rebbe says: just as a person takes a risk and jumps into the sea to save someone
who is drowning, so too it is in the spiritual realm—we must be willing to take risks for another
Jew.

student's Yet,sinceonemayfearthedangerinvolved,
" the verse continues: I am G-d. Meaning,
G-d is the true Master over the river,
over the beast, or over the bandits, and
therefore, when one acts to fulfill G-d’s
command to save his fellow, there is no

need to fear anything in the world.
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There is an additional point here: “I am the
L-rd—faithful to give reward, and faithful to
punish.” We have a negative inclination who
tries to derail our good work. We must tell our
negative inclination that G-d is faithful to give
reward, as we read in Ethics of the Fathers,
“know before Whom you labor and Who is
your Employer, Who will pay you the reward
of your work,” and “your Employer is faithful
to pay you the reward of your work.”

And at times, we must also remind the negative
inclination that there is also a “stick”—faithful
to punish—for this will frighten it from
disturbing or preventing our work in saving
our fellow through spreading Torah and
Judaism.

All of the above is especially relevant to
the shluchim engaged in spreading Torah
and Judaism and spreading the wellsprings
outward, on the mission of the Rebbe. One
shliach can appoint a further shliach, and the
chain can go on even a hundred times over.
Everyone must know and remember that the
Rebbe’s instruction to engage in spreading
Torah and Judaism is not just an enhancement
of a mitzvah—it is actual saving of lives, for
the Rebbe stands and declares: “Do not stand
by your fellow’s blood,” “You are able to save
him...”
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At this point, we must keep in mind and emphasize: every Jew is a shliach. And every participant
in this class is a shliach of the Rebbe’s shluchim to spread Judaism to their friends, acquaintances,

and so on, so that they will not drown.
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St"dent'f; And since this is the case, we must increase our NRY 02 720109 w7, 117OMm
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Key Points:

Student's * The verse in our Torah portion states, “Do not stand by your fellow's blood.”
13 . . . o .

¥ Rashi explains that this refers to a person drowning in a river, surrounded

by animals or bandits, and the Torah commands that one must rescue the

drowning person.

* The Rebbe explains that the verse is not telling us that we must save a fellow
Jew from mortal danger—this is already known from earlier verses. Rather,
it refers to a situation where the rescuer must place his own life in danger to
save the one drowning.

* Thus, Rashi brings a practical example: A person who is drowning in a river,
and on the riverbank, there is an animal or bandits who wish to exploit the
drowning person’s weakness to harm him. In such a case, there is a danger to
anyone who attempts to help.

* The Torah teaches that when there is a possibility to save the drowning
person, one should not stand aside, but must rescue him, even at the cost of

personal danger.

* The Spiritual Meaning of the Verse: When a Jew is in spiritual danger, it
is an obligation to save his soul, even at the risk of one's own spiritual well-
being.

Takeaway:

When we encounter a Jew in need of spiritual assistance—for example, someone sitting next to us in
the synagogue who needs help with the prayer book—we must offer our help with a full heart, even if
it disrupts or confuses our own prayer. This is the mission that G-d has given us, and He delights in

such acts of selfless service to others.
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