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A. The Three Foods on the Seder Plate....................................................................................1
At the Passover Seder, we eat matzah for two reasons: (a) it is the “bread of affliction” that 
reminds us of our enslavement in Egypt, and (b) it recalls the dough that didn’t have time 
to rise as the Jews fled Egypt in haste (Source 1). Both reasons are alluded to in the Torah 
(Source 2).

Additionally, the Torah commands us to eat maror (Source 3) and the Haggadah explains 
that maror reminds us of the bitter exile (Source 4).

A third item on the Seder plate is charoset. Maimonides explains that the charoset paste is 
reminiscent of the cement the Jews were forced to work with in Egypt, and rules that the 
matzah should be dipped into charoset (Source 5).

Raavad, in his glosses on Maimonides, argues with this, calling it “nonsense” and says the 
matzah should not be dipped into charoset.

What is the essence of their debate?

B. Unpacking the Meaning of the Seder.................................................................................5
The Rogatchover Gaon explains: Both Maimonides and Raavad agree that the matzah was 
dipped into charoset during the Temple era. This is because matzah symbolizes the bread 
of affliction, and the charoset represents the cement of their slavery; thus, it is fitting to dip 
the matzah into it.

The Contemporary Seder Doesn’t Recall the Exile

The argument between these sages is only after the Temple era, when we no longer have the 
element of the matzah that recalls the exile. Why?

The Talmud says that after the destruction of the Holy Temple, the mitzvah of eating maror 
is no longer biblical, because the Torah bound maror to the Passover offering. Maror need 
not be consumed when the Passover offering is no longer sacrificed (Source 9). 

The Rebbe explains the deeper meaning behind the loss of this mitzvah: At the Seder we 
observe various customs and rituals designed to help us (a) recall the exile and slavery in 
Egypt, and (b) recall our liberation and redemption from Egypt. Nowadays, living as we do in 
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a period of exile, we do not need to do any ritual to remember the exile —we live it each day! 
Therefore, maror is no longer biblically applicable. The Seder element of recalling the exile 
and slavery became redundant.

For the same reason, when we eat matzah, we aren’t eating it to recall the exile—bread of 
affliction—because during exile we don’t need to be reminded how exile feels. We eat the 
matzah to taste how liberation feels.

Maror as a Remembrance for the Holy Temple

If so, why did the Sages institute the continued eating of maror during exile? The answer 
is that this is a practice established as a reminder of the Temple—to remember how things 
were done when the Temple stood, but not for the purpose of evoking a feeling of servitude.

Now, we can understand the disagreement between Maimonides and Raavad regarding how 
to act during exile:

Raavad maintains that in a state of exile, there is no longer a reason to mention the 
servitude, which we are already experiencing in any case. Therefore, there is no reason to 
dip the matzah in charoset, because matzah symbolizes freedom alone, whereas charoset 
symbolizes servitude, and there is no connection between them.

Maimonides, however, maintains that even during exile, we should dip the matzah in charoset 
as part of the custom and the desire to create a reminder of the Temple.
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Introduction 

The Seder night is filled with symbols—matzah, maror, charoset—and each one is meant to 
tell us something about the Exodus from Egypt. But have you ever stopped to think about 
what exactly we are supposed to remember? Is the Seder night meant to remind us of the 
servitude, or rather, the freedom?

Maimonides and Raavad debated a small but profound question: "Should the matzah be 
dipped in charoset?" But this debate reveals a much larger question—how do we experience 
the Seder night during exile? Are we still living the servitude, or are we already directing 
our gaze toward freedom?

Let's dive into this discussion and discover how a small halachic dispute can change the 
entire way we view the holiday.

משיחת אחרון של פסח ה'תשמ"ו )בעיבוד קל(

התוועדויות ה'תשמ"ו, חלק ב' עמוד 155 ואילך, בלתי מוגה.

שיחות קודש ה'תשמ"ו, עמוד 259 ואילך, בלתי מוגה )בתרגום המערכת(.

וראה גם לקוטי שיחות חלק ל"ב, שיחת חג הפסח

מומלץ להקשיב גם לחזרה של ר׳ יואל כהן על השיחה - 

מדקה 40 והלאה

השיעור לחג הפסח
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Why do we eat matzah?

Source 1 Passover Hagaddah

Remembering exile

This is the bread of affliction that our ancestors 
ate in the land of Egypt. Whoever is hungry, 
come eat with us! Whoever is needy, come join 
our Passover Seder...

אבַהְתָנָאָ  אכֲלָוּ  דִיּ  ענַיְאָ  לחַמְאָ  האֵ 
ייֵתיֵ  דכִּפְיִן  כלֹּ  דמְצִרְָיםִ.  באְּרְַעאָ 

ויְפִסְחָ... ייֵתיֵ  דִצּרְִיךְ  כלֹּ  ויְיֵכולֹ. 

Remembering the redemption

This matzah that we eat, what's it all about? 
Because the dough of our ancestors did not 
have time to become leavened before the King 
of Kings, the Holy One, blessed be He, revealed 
Himself to them and redeemed them.

As it is said: "They baked matzah cakes from 
the dough that they had brought out of Egypt, 
because it was not leavened; for they had 
been driven out of Egypt and could not delay, 
and they had also not prepared any other 
provisions."

מצַהָּ זוֹ שׁאֶנָוּ אוכֹלְיִם, עלַ שׁוםּ מהָ? 
שׁלֶ  בצְּקֶתֶ  הסִפְיִּק  שׁלֶאֹּ  שׁוםּ  עלַ 
אבֲותֹיֵנוּ להְחַמֲיִץ עדַ שׁנֶגִּלְהָ עלֲיֵהםֶ 
ברָּוךְּ  הקַדָּושֹׁ  המַלְּכָיִם  מלַכְיֵ  מלֶךְֶ 

וגּאְלָםָ, הואּ 

אשֲׁרֶ  הבַצָּקֵ  אתֶ  "ויַאֹּפוּ  שׁנֶאֶּמֱרַ: 
לאֹ  כיִּ  מצַוּתֹ  עגֻתֹ  ממִצִּרְַיםִ  הוצֹיִאוּ 
יכָלְוּ  ולְאֹ  ממִצִּרְַיםִ  גרְֹשׁוּ  כיִּ  חמָץֵ, 
להְתִמְהַמְהֵַּ, וגְםַּ צדֵָה לאֹ עשָוּׂ להָםֶ".

From these two Haggadah passages we learn that eating matzah carries with it a reminder of 
two things: 1. the servitude in Egypt—"the bread of affliction"— and 2. the redemption, which 
occurred in haste. These two reasons arehinted at in the Torah:

Source 2 Deuteronomy 16:3

You shall not eat leaven with it; for seven 
days you shall eat with it matzot, the bread of 
affliction, for in haste you went out of the land 
of Egypt, so that you shall remember the day 
when you went out of the land of Egypt all the 
days of your life.

ימָיִם  שׁבִעְתַ  חמָץֵ,  עלָיָו  תאֹכלַ  לאֹ 
כיִּ  ֹניִ,  ע לחֶםֶ   – מצַוּתֹ  עלָיָו  תאֹּכלַ 
למְעַןַ  מצִרְַיםִ,  מאֵרֶֶץ  יצָאָתָ  בחְפִזָּוןֹ 
מצִרְַיםִ  מאֵרֶֶץ  צאֵתךְָ  יוםֹ  אתֶ  תזִּכְרֹּ 

חיַיֶּךָ. ימְיֵ  כלֹּ 

A. The Three Foods on the Seder Plate
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Rashi

Bread of affliction: Bread that 
recalls the suffering in Egypt.

In haste you went out: And the 
dough wasn’t able to rise. The 
matzah reminds us of this. This 
haste wasn’t ours, but the haste 
of the Egyptians to drive us out of 
Egypt.

אתֶ  שׁמֶזַּכְיִּר  לחֶםֶ  ֹניִ:  ע לחֶםֶ 
ֹניִ שׁנֶתִּעְנַוּּ במְּצִרְַיםִ. העָ

כיִּ בחְפִזָּוןֹ יצָאָתָ: ולְאֹ הסִפְיִּק 
לךְָ  יהִיְהֶ  וזְהֶ  להְחַמֲיִץ  בצָּקֵ 
לזְכִרָּוןֹ; וחְפִזָּוןֹ לאֹ שׁלֶךְָּ היָהָ 
הואּ  שׁכֶןֵּ  מצִרְַיםִ,  שׁלֶ  אלֶאָּ 
עלַ  מצִרְַיםִ  "ותַחֶּזֱקַ  אומֹרֵ 

העָםָ וגְוֹ'".

Rashi explains that the words "the bread of affliction" hint at bread that reminds us of the suffering 
we experienced in Egypt, and the words "for you left in haste" hint at bread that reminds us of the 
hasty departure from Egypt.

Why do we eat maror?

Source 3 Exodus 12:8

On this night, they shall eat the flesh, 
roasted over the fire, and matzot; with 
bitter herbs they shall eat it.

ואְכָלְוּ אתֶ הבַשָּרָׂ בלַּיַּלְהָ הזַהֶּ צלְיִ 
.ּ אשֵׁ ומּצַוּתֹ, עלַ מרְרִֹים יאֹכלְהֻו

The Torah tells us to eat the Passover offering with matzah and maror, but it does not explain 
why. The explanation is found in the Haggadah:

Source 4 Passover Hagaddah

This maror that we eat, what's it 
all about? Because the Egyptians 
embittered our ancestors' lives in 
Egypt, as it is said: "They made their 
lives bitter with hard service, with 
mortar and with bricks, and with all 
manner of service in the field; all their 
service which they made them serve 
with rigor."

שׁוםּ  עלַ  ֹוכלְיִם  א שׁאֶנָוּ  זהֶ  ֹור  מרָ
מהָ. עלַ שׁוםּ שׁמֶרֵּרְוּ המַצִּרְִים אתֶ 
שׁנֶאֶּמֱרַ  במְּצִרְָיםִ.  ֹותיֵנוּ  אבֲ חיַיֵּ 
קשָׁהָ  בעַּבֲדָֹה  חיַיֵּהםֶ  אתֶ  ויַמְרֲָרוּ 
עבֲודָֹה  ובּכְלָ  ובּלִבְנֵיִם  בחְּמֹרֶ 
דֶה אתֵ כלָּ עבֲדֹתָםָ אשֲׁרֶ עבָדְוּ  ָּׂ בשַּ

בפְּרֶָך: בהָםֶ 

Why do we use charoset?
One of the foods traditionally placed on the Seder plate is charoset, in which the maror is dipped. 
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This ancient custom is mentioned in the Talmud.  

Maimonides explains why charoset is placed on the plate and how it is prepared.

Source 5 Maimonides, Laws of Chametz and Matzah 7:11

The charoset is a mitzvah ordained by 
the Sages to commemorate the clay with 
which our forefathers worked in Egypt.

How is it made?  

We take dates, dried figs, raisins, or similar 
fruits, crush them, add vinegar, and mix 
them with spices, just as clay is mixed 
with straw. This is placed on the table on 
the first two nights of Passover.

סופֹרְִים,  מדִבִּרְֵי  מצִוְהָ  החַרֲסֹתֶ 
בוֹּ  עובֹדְִין  שׁהֶיָוּ  לטַּיִט  זכֵרֶ 

יםִ.  במְִּצרְַ

ִׂין אותֹהָּ?  וכְיֵצדַ עושֹ

אוֹ  גרְּוגֹרָותֹ  אוֹ  תמְּרִָים  לוקֹחְיִן 
ודְורֹסְיִן  בהָּןֶ,  וכְיַוּצֹאֵ  צמִוּקּיִן 
חמֹץֶ,  לתְוכֹןָ  ונְותֹנְיִן  אותֹןָ 
כמְּוֹ  בתְּבַלְיִן  אותֹןָ  ומּתְבַלְּיִן 
עלַ  אותֹהָּ  ומּבְיִאיִן  בתְּבֶןֶ,  טיִט 

הפַסֶּחַ. בלְּיֵליֵ  לחְןָ  ֻ השַּׁ

Maimonides continues that both the maror and the matzah are dipped in charoset. (This is the 
opinion of Maimonides. However, according to current halachic standard, we do not dip the 
matzah in charoset.)

Ibid, 8:6-8

Next, we wrap matzah and maror together 
as one, dip them in charoset, and recite the 
blessing:

“Blessed are You, L-rd, our G-d, King of 
the universe, who has sanctified us with 
His commandments and commanded us 
regarding the eating of matzah and bitter 
herbs.” Then we eat them.  

Afterwards, we recite the blessing: 
“Blessed are You, L-rd, our G-d, King of 
the universe, who has sanctified us with 
His commandments and commanded us 
regarding the eating of the sacrifice.” We 
first partake of the meat of the Chaggigah 
offering of the fourteenth of Nissan…

כאְּחַתַ  ומּרָורֹ  מצַהָּ  ...כוּרֵֹךְ 
ומּבְרֵָךְ: בחַּרֲסֹתֶ,  ומּטְבַלֵּ 

מלֶךְֶ  אלֱקֹיֵנוּ  ה'  אתַהָּ  "ברָּוךְּ 
במְּצִוְתֹיָו  ְּשׁנָוּ  קדִ אשֲׁרֶ  העָולֹםָ, 
מצַוּתֹ  אכֲיִלתַ  עלַ  וצְוִנָּוּ 

ואְוכֹלְןָ... ומּרְורִֹים", 

אתַהָּ  "ברָּוךְּ  מבְרֵָךְ:  כךְָּ  ואְחַרַ 
אשֲׁרֶ  העָולֹםָ,  מלֶךְֶ  אלֱקֹיֵנוּ  ה' 
עלַ  וצְוִנָּוּ  במְּצִוְתֹיָו  ְּשׁנָוּ  קדִ
מבִשְּרַׂ  ואְוכֹלֵ  הזַבֶּחַ",  אכֲיִלתַ 
תחְּלִהָּ.... עשָרָׂ  ארַבְעָּהָ  חגֲיִגתַ 
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At present, when there is no Paschal 
sacrifice, after reciting the blessing 
“hamotzi lechem,” we recite the blessing 
“al achilat matzah,” dip the matzah in 
charoset, and eat it.

בזַּמְּןַ הזַהֶּ שׁאֶיֵן שׁםָ קרָבְןָּ, אחַרַ 
שׁמֶבְּרֵָךְ: "המַוּצֹיִא לחֶםֶ", חוזֹרֵ 
מצַהָּ",  אכֲיִלתַ  "עלַ  ומּבְרֵָךְ: 
ואְוכֹלֵ... בחַּרֲסֹתֶ  מצַהָּ  ומּטְבַלֵּ 

>> The Rebbe
 Raavad’s sharp critique

Raavad responds to Maimonides’ statement in 
his typically sharp style, writing that there is 
absolutely no requirement to dip the matzah 
in the charoset. In Raavad’s words, “this is 
nonsense.”

A number of commentators have already pointed 
out that Maimonides' source is in the writings 
of the Geonim. As the Tur also cites, the source 
is the siddur of Rabbi Amram Gaon, which was 
written before the time of Maimonides, and is 
referenced by him in several places.

הרמב"ם,  לדברי  מתייחס  הראב"ד 
וכדרכו מתבטא בלשון חריפה, שאי 
אפשר לומר כלל וכלל שצריך לטבול 
"זה  ובלשונו  בחרוסת,  המצה  את 

הבל".

וכבר הראו בכמה מקומות, שמקורו 
הגאונים,  בדברי  הוא  הרמב"ם  של 
רבי  כותב  שכך  מביא,  שהטור  כפי 
לפני  )שנכתב  בסידורו  גאון  עמרם 
בכמה  מצטטו  והרמב"ם  הרמב"ם, 

מקומות(.

Source 6 Siddur of Rabbi Amram Gaon, Passover Seder

After making the Hamotzi blessing, 
make the blessing on the matzah, dip in 
charoset and eat.

"המַוּצֹיִא  ומּבְרֵָךְ  שֶׁיבִּצְעַ  ואְחַרַ 
לחֶםֶ מןִ האָרֶָץ" חוזֹרֵ ומּבְרֵָךְ "לאֶכֱלֹ 

ואְוכֹלֵ. בחַּרֲסֹתֶ  ומּטְבַלֵּ  מצַהָּ", 

The question arises: What caused the Raavad’s angst? What is the basis of his disagreement 
with Maimonides? Why, according to Maimonides, should we dip the matzah in charoset, while 
according to the Raavad, "this is nonsense"?

Student’s
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B. Unpacking the Meaning of the Seder

>> The Rebbe

Between Temple and exile times

An explanation of the debate between 
Maimonides and the Raavad can be found in 
Tzafnat Paneach, by the Rogatchover Gaon.

The Rogatchover explains that Raavad actually 
agrees with Maimonides that during the time 
of the Temple, the matzah was dipped in 
the charoset. His disagreement is only with 
Maimonides’ ruling that this practice should be 
followed in the present day as well.

הביאור במחלוקת הרמב"ם והראב"ד 
להגאון  פענח  צפנת  בספר  נמצא 

הרוגוצ'ובי:

אכן  שהראב"ד  מבאר  הרוגוצ'ובי 
הבית  שבזמן  הרמב"ם  עם  מסכים 
והוא  בחרוסת,  מצה  מטבילים  היו 
הרמב"ם  של  פסקו  על  חולק  רק 
גם  בחרוסת  המצה  את  שמטבילים 

הזה.  בזמן 

Raavad does not oppose the practice of dipping the matzah in charoset itself, which is why he 
does not criticize Rabbi Amram Gaon or the other early authorities who ruled this way. Raavad's 
opinion is that dipping the matzah in charoset was appropriate only when the Temple existed, but 

in exile, there is no logical basis for doing so. Why?

Regarding the difference between the time 
of the Temple and the present day in dipping 
matzah in charoset, the Rogatchover explains 
that there are two reasons for the mitzvah to 
eat: one as a reminder of hardship (“the bread 
of affliction”) and the other as a reminder of 
freedom (“for you left Egypt in haste”). Maror, 
however, has only one purpose, as a symbol of 
slavery, and charoset also represents slavery (as 
a reminder of the clay used for bricks).

ובטעם החילוק בין זמן המקדש לזמן 
בחרוסת  מצה  לטיבול  בנוגע  הזה 
מצה  שלגבי  הרוגוצ'ובי  מבאר   –
אכילתן,  מצוות  על  טעמים  שני  יש 
)כפי שהמצה  זכר לעוני  אחד משום 
נקראת "לחם עוני"( ואחד משום זכר 
מארץ  יצאת  בחפזון  )"כי  לחירות1 
אחד  טעם  רק  יש  ובמרור  מצרים"(, 
היא  גם  והחרוסת  עבדות,  משום 

לטיט(. )זכר  עבדות  משום 

 

Student’s
 pg. 5

Student’s
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Therefore, during the time of the Temple, 
matzah was certainly dipped in charoset 
(even according to the Raavad), since matzah 
also shares that significance as a reminder of 
hardship.

מטבילין  בודאי  המקדש  בזמן  והנה, 
המצה גם כן בחרוסת )גם לפי שיטת 
הראב"ד, משום שגם במצה ישנו ענין 

שהוא "זכר לעוני"(.

In the time of the Temple, everything was in place: the charoset was a reminder of the mortar, 
as it symbolized the servitude; the maror also reminded of the bitterness of the servitude, so it is 
straightforward why the maror was dipped in charoset.

Matzah is a reminder of both poverty and freedom, so it makes sense that the matzah would 
also be dipped in charoset. The poverty represented by the matzah corresponds to the servitude 
symbolized by the charoset.

The issues begin in exile, when the commandment of maror is no longer applicable, as follows:

Nowadays maror isn’t Biblical

However, in the post-Temple era, we see that 
the mitzvah that serves as a reminder of the 
slavery is no longer in effect, as maror today is 
only a rabbinic obligation.

שהמצווה  אנו  רואים  הזה  בזמן  אך 
משום  בטלה,  לעבדות  זכר  שהיא 

מדרבנן.  הוא  הזה  בזמן  שהמרור 

Source 7 Talmud, Pesachim 120b

Rava said: The mitzvah of matzah today, even after 
the destruction of the Temple, is by Torah law; but 
the mitzvah to eat bitter herbs is by rabbinic law. 
The Gemara asks: In what way is the mitzvah of 
bitter herbs different from that of matzah? The 
verse states regarding the Paschal lamb: "They 
shall eat it with matzot and bitter herbs" (Numbers 
9:11). We derive from this that when there is an 
obligation to eat the Paschal lamb, there is likewise 
a mitzvah to eat bitter herbs. However, when there 
is no obligation to eat the Paschal lamb, there is 
also no mitzvah to eat bitter herbs.

But if so, the same reasoning should apply to 
matzah as well, as it is written: "With matzot and 
bitter herbs." 

[The Gemara rejects this argument:] The verse 

אמָרַ רבָאָ: אכֲיִלתַ מצַהָּ בזַּמְּןַ 
הבַיַּתִ,  חֻרבְןַּ  לאְחַרַ  אףַ  הזַהֶּ, 
היִא מןִ התַוּרָֹה, ומּרָורֹ חיִוּבּוֹ 
ובּמַהֶּ  סופֹרְִים.  מדִבִּרְֵי  רַק 
נאֶמֱרַ  שׁכֶןֵּ  המַרָּורֹ?  שׁונֹהֶ 
מצַוּתֹ  "עלַ  הפַסֶּחַ,  בקְּרָבְןַּ 
ומּכִאָּן  יאֹכלְהֻוּ",  ומּרְרִֹים 
חובֹתַ  שֶׁישֵּׁ  בזִּמְןַ  למְדִֵים: 
חובֹתַ  גםַּ  ישֵׁ   – פסֶּחַ  קרָבְןַּ 
מרָורֹ מןִ התַוּרָֹה, ובּזִמְןַ שׁאֶיֵן 
פסֶּחַ – איֵן גםַּ חובֹתַ מרָורֹ מןִ 

התַּורָֹה. 

"עלַ  נאֶמֱרַ,  במְּצַהָּ  גםַּ  כןֵּ  אםִ 
שׁאֶףַ  הרֲֵי  ומּרְרִֹים",  מצַוּתֹ 
הפַסֶּחַ!  לקְרָבְןָּ  טפְלֵהָ  המַצַּהָּ 
למְצַהָּ – חזָרַ  ודְוחֹיִם: בנְּוגֹעֵַ 
בוֹּ המַקִּרְָא עלַ חובֹתַ אכֲיִלתָהָּ
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repeats the obligation to eat matzah, as it 
states: "In the first month, on the fourteenth 
day of the month in the evening, you shall eat 
matzot" (Exodus 12:18). This verse establishes a 
separate obligation to eat matzah, unrelated to 
the Paschal lamb.

שׁנֶאֶּמֱרַ,  אחַרֵ,  בפְּסָוקּ 
יוםֹ  עשָרָׂ  באְּרַבְעָּהָ  "ברִָּאשׁוןֹ 
מצַתֹּ",  תאֹּכלְוּ  בעָּרֶבֶ  לחַדֶֹשׁ 
מיְחֻדֶתֶ  חובֹהָ  בזָּהֶ  וקְבָעַ 
תלְּויּהָ  שׁאֶיֵנהָּ  מצַהָּ  לאַכֲיִלתַ 

רְבןָּ. בקְִּ

>> The Rebbe
Maror as a reminder of the Temple, not slavery

The reason the sages enacted a requirement to eat 
maror and dip in charoset is to serve as a reminder 
of the Temple.

רק במרור תיקנו לאכלו ולטבלו 
בחרוסת משום זֵכֶר לזמן הבית. 

Source 8 Shulchan Aruch Harav, Laws of Passover 475:15

The biblical obligation to eat maror is only 
applicable in Temple times.… Nowadays, it is a 
rabbinic commandment enacted by the sages 
to remember the Temple era.

איֵנהָּ  התַוּרָֹה  מןִ  מרָורֹ  מצִוְתַ 
נאֶכֱלָ,  שׁהֶפַסֶּחַ  בזִּמְןַ  אלֶאָּ 
ומּרְרִֹים  מצַוּתֹ  עלַ  שׁנֶאֶּמֱרַ: 
איֵנוֹ  הזַהֶּ  בזַּמְּןַ  אבֲלָ   .ּ יאֹכלְהֻו
שׁתֶקִּנְּוּ  סופֹרְִים,  מדִבִּרְֵי  אלֶאָּ 

ָּשׁ. למַקִּדְ זכֵרֶ 

Biblically,  there is no obligation to eat maror in exile. Nonetheless, the Sages instituted that we 
should continue to eat maror and dip it in charoset so we do not forget how we acted in the time 
of the Temple.

The institution of "a reminder of the Temple" was established in many areas. For example, on 
Sukkot, when the Temple stood in Jerusalem, they would take the lulav every Sabbath during 
the festival. However, outside of Jerusalem, they would bless the lulav only on the first day of the 
holiday. After the destruction, Rabbi Yochanan ben Zakkai instituted that a blessing should be 
recited on the lulav everywhere for all seven days of the holiday, as "a reminder of the Temple."

Another example is the mitzvah of counting the Omer. According to Rashi, the obligation to count 
the Omer was only in effect when the Temple stood, and today, we do so only as a reminder of the 
Temple.
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What is the deeper meaning? Why, indeed, was the mitzvah of maror nullified? The Gemara 
explained the technical reason, but what is the underlying explanation for this?

>> The Rebbe
Why don’t we commemorate slavery?

The reason why in the present day “the mitzvah 
associated with remembering slavery is no 
longer in effect” can be understood simply: A 
“reminder of slavery” is only relevant when there 
is no actual slavery. Under such circumstances a 
commemoration of the past makes sense.

Therefore, during the time of the Temple, when 
there was no state of slavery, there was a need 
for a “reminder of slavery”—through maror and 
dipping in charoset. However, in the present 
day, since we are in exile, which is itself a state 
of slavery, there is no need for a “reminder of 
slavery,” as the experience of slavery is felt in 
reality. For this reason, “the mitzvah associated 
with remembering slavery is no longer in effect,” 
and thus, the biblical requirement for maror no 
longer applies. Instead, the sages instituted it as 
a commemoration of the Temple.

"המצוה  הזה  שבזמן  הדבר  ובטעם 
לומר  יש   – זכר לעבדות בטלה"  של 
שייך   – לעבדות"  "זכר  בפשטות: 
בו  שאין  במצב  נמצאים  כאשר  רק 
"זכר"  לעשות  צריכים  שאז  עבדות, 

בעבר. שהיה  העבדות  לענין 

היה  כשלא  המקדש,  בזמן  ולכן, 
ב"זכר  צורך  היה   – עבדות  של  מצב 
בחרוסת(,  וטיבולו  )מרור  לעבדות" 
מכיון   – הזה  בזמן  כן  שאין  מה 
עבדות,  של  מצב  בגלות,  שנמצאים 
מכיון  לעבדות",  ב"זכר  צורך  אין 
שמרגישים את ענין העבדות בפועל, 
ומטעם זה, "המצוה שלזכר לעבדות 
בטלה", שלכן, בטל החיוב של מרור 
תיקנו  שחכמים  אלא  התורה,  מן 

למקדש(. )זכר  זכר"  "משום 

At the Seder, we are meant to experience two feelings: (a) the feeling of servitude, as our forefathers 
experienced in Egypt, and (b) the feeling of freedom, similar to their departure from exile. 
Throughout the years when the Temple stood, the Jewish people performed rituals that reminded 
them of these two extremes.

However, after the destruction of the Temple, the Jewish people experience servitude every day. 
We were expelled from their land, our Temple was destroyed, and we were sold into slavery. 
Throughout history, we have been exiled from country to country. Every local ruler could do 
as they pleased with us, throwing Jews into a pit for no reason, and subjecting us to pogroms 
and persecutions of various kinds. In exile, we feel the servitude the same way our ancestors 
did in Egypt. There is therefore no need to perform rituals that are meant to help us experience 
servitude, since we are already deeply in servitude.

Student’s
 pg. 7
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In these times in particular, during the war in the Holy Land after the horrors of October 7th and 
the suffering of our brothers and sisters—may G-d protect and save the hostages—does anyone 
need maror to feel bitterness and servitude? Does anyone need charoset to remind them that we 
are deep in the mud?

Therefore, says the Rogatchover Gaon, the mitzvah of eating maror and dipping it in charoset has 
become obsolete. We don't need them in order to feel the servitude and bitterness.

As for the matzah, the mitzvah of eating it has not been nullified, because we eat it in remembrance 
of freedom. However, the element of the matzah that was meant to remind us of the "bread of 
poverty" has been nullified, along with the maror. In our times, we eat matzah only in remembrance 
of freedom.

Nevertheless, the Sages instituted that we continue to eat maror and dip it in charoset "in 
remembrance of the Temple," so that the laws of the Seder night will not be forgotten by Israel, 
and so we remember how it was supposed to be.

There is a novel idea here: In the time of the Temple, the Jewish people needed to emphasize on 
the Seder night both the servitude and the redemption. However, in exile, we no longer need to 
emphasize servitude, because we experience it day by day. We must emphasize only the miracles, 
freedom, and redemption. The fact that we eat maror is only a remembrance of the Temple—a 
remembrance of something good.

Story - There Was Plenty of Maror... (Teacher's guide only)

Rabbi Nissen Mangel shares his experience of the Seder night in a 
concentration camp during the Holocaust:

It was a regular evening, like all the others. We were lying on the bunks, 
1,200 Jewish prisoners crowded into a single barrack. Suddenly, at 8:00 
PM, the word spread: Tonight is Passover!

Quickly, everyone jumped off the bunks and sat together in the center 
of the barrack. We didn’t have matzah, but we had plenty of maror... We 
decided to read the Haggadah. Lacking books, everyone who remembered 
a part of the Haggadah recited it aloud, and everyone responded after him. 
"I was the youngest in the group, only ten years old. I stood up and read 
aloud, 'Mah nishtanah halayla hazeh...' and everyone repeated after me. 
We were slaves; our situation was much worse than what the children 
of Israel experienced in Egypt, but we were determined to celebrate the 
Festival of Freedom!"
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Suddenly, the door opened, and an SS officer entered. 'What’s going on 
here?' he shouted. 'Everyone get back to your beds immediately!'

Everyone rushed in panic back to their bunks, but no sooner had the 
officer left the barrack than we all jumped back into the center of the 
barrack, continuing to recite parts of the Haggadah...

The officer continued to inspect from barrack to barrack, and when he 
finished, the sounds of singing and the Haggadah reading once again 
reached his ears. In a fit of rage, he hurried back to our barrack. 'I told 
you to get back to your beds!' he barked. 'If you get out of bed again, I’ll 
shoot all of you!'

The officer left, and after a few moments, everyone got out of the bunks 
again. We knew very well that this was not an idle threat, but nothing 
would stop us from celebrating our Passover... We continued singing, 
reciting parts of Hallel...

We sang and rejoiced until 4 AM. Then it was time to get up and go to 
work.

To this day, I think to myself: Along with me in the barrack were nearly 
1,200 people. Many of them were Jews who considered themselves non-
believers. Yet none of them asked us to stop our celebration because we 
were risking our lives! Everyone joined in, despite the high personal risk. 
It was a moment when the Jewish soul shone, despite the hell and horror. 
We celebrated the Festival of Freedom: our soul was truly free.

Indeed, in the horrors of the Holocaust, no one thought they needed help 
to feel the servitude. They gave their lives to feel freedom. The truth is, 
this is true for all times of exile. Therefore, on the night of the Seder, 
we must emphasize and experience only the freedom. We have plenty of 
maror...

>> The Rebbe
Don’t mention slavery

Based on the above, the difference between the 
time of the Temple and the present day regarding 
dipping matzah in charoset becomes clear.

According to the Raavad: During the time of the 
Temple, since matzah also contained an element

זמן  שבין  החילוק  מובן  זה  פי  ועל 
לטיבול  בנוגע  הזה  לזמן  המקדש 

בחרוסת.  מצה 

לדעת הראב"ד: בזמן המקדש – מכיון 
יש  העבדות,  ענין  גם  במצה   שהיה 
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of slavery, there was reason (and necessity) to 
dip matzah in charoset, which also symbolizes 
slavery—“a reminder of the clay they worked with 
in Egypt.” However, in the present day, since “the 
mitzvah associated with remembering slavery is 
no longer in effect,” matzah now represents only 
freedom. As a result, there is no logic for dipping 
matzah in charoset, which represents slavery.

בחרוסת,  מצה  ל  לְטַבֵּ )וצורך(  מקום 
שאף היא משום עבדות – "זכר לטיט 
שהיו עובדין בו במצרים": מה שאין 
כן בזמן הזה – מכיון ש"מצוה שהיא 
יש  ובמילא,  בטלה",  לעבדות  זכר 
"לא  אזי  בלבד,  החירות  ענין  במצה 
שייך לטבל בחרוסת", שהיא משום 

. עבדות 

Raavad says that in times of exile, the reason for customs that remind us of servitude no longer 
applies. We don't need help to remember the bitter taste of exile. Therefore, we eat the matzah for 
only one reason – to remember freedom. Dipping it in charoset?! "This is nonsense!"

Indeed, we leave the maror and charoset on the Seder plate as a reminder of the Temple, but we 
need not dip the matzah in charoset because we do not perform customs to remember servitude.

However, Maimonides maintains that even in the 
current era we should dip matzah in charoset. 

"בזמן  גם  הרמב"ם,  לדעת  אמנם, 
בחרוסת". מצה  מטבל  הזה... 

Why? According to the Rambam, nowadays we dip the matzah in charoset, not to evoke the feeling 
of servitude, but as a remembrance of the Temple, because that is what was done when the Temple 
existed.

Thus, we learn that both the Rambam and the Raavad agree that today we do not do things to 
remind us of servitude. Therefore, according to the Torah, we would not need to eat maror, nor 
would we need to dip the matzah in charoset. The dispute is only about what the Sages instituted 
to keep in place as a remembrance of the Temple. The Raavad argues that only the commandment 
of maror was kept as a remembrance of the Temple, but not the dipping of the matzah in charoset. 
On the other hand, according to the Rambam, even the dipping of the matzah in charoset was kept 
as a remembrance of the Temple.

Why?

Raavad’s reasoning is that we only institute 
practices as a “remembrance of the Temple” 
for central obligations that existed during the 
Temple era, not for secondary matters.

סברת הראב"ד היא, שעושים תקנה 
עניינים  על  רק  למקדש",  "זכר 
עיקריים שהיו בזמן המקדש, אך לא 

טפלים. עניינים  על 
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Therefore, maror, which was an independent 
biblical commandment during the Temple 
period, was appropriately reestablished to serve 
as a remembrance of the Temple. However, 
when it comes to dipping matzah in charoset, 
even during the time of the Temple, this dipping 
was secondary. This is evident from the fact that 
no blessing was recited over charoset, despite 
its being a mitzvah, because it was secondary 
to maror. Similarly, charoset has no fixed 
measurement, and beyond that, the charoset 
must actually be shaken off the matzah so that 
it doesn't diminish the taste of the matzah itself.

Since the practice of dipping in charoset was 
only a secondary custom to begin with, Raavad 
maintains that there is no reason to establish a 
special enactment to continue dipping matzah 
in charoset today as a remembrance of the 
Temple.

On the other hand, Maimonides holds that even 
for secondary practices, it is appropriate to 
establish a remembrance of the Temple.

ולכן, בשלמא מרור, שבזמן המקדש 
התורה,  מן  עצמה  בפני  מצוה  היה 
ועכשיו בטל, מתאים לחדש ולתקן, 
הזה  בזמן  מרור  לאכול  שממשיכים 
זכר למקדש. משא"כ בנוגע לטיבול 
בזמן  גם  הרי  בחרוסת,  המצה 
המקדש הטיבול בחרוסת היה טפל, 
אף  החרוסת  על  מברכים  לא  שלכן 
על פי שהיא מצווה לפי שהיא טפלה 
למרור, וכמו"כ לחרוסת אין שיעור, 
את  לנער  צריך  שהרי  מזה,  ויותר 
יתבטל  לא  בכדי  מהמצה  החרוסת 

המצה.  טעם 

ומכיון שמנהג הטיבול בחרוסת היה 
אין מקום  בזמן המקדש,  מנהג טפל 
שימשיכו  מיוחדת  תקנה  לעשות 
להטביל את המצה בחרוסת גם בזמן 

למקדש. זכר  משום  הזה 

שגם  היא,  הרמב"ם  סברת  לאידך, 
של  הענין  שייך  טפלים  בענינים 

למקדש. זכר  תקנה 

A sharp student might ask: According to the Raavad, why do we dip the maror in charoset? 
The answer is that because the Sages instituted the return of the maror to the Seder plate, they 
reinstated it as it was originally – with the dipping in charoset. On the other hand, the matzah 
had never been removed from the Seder plate, because it is also a remembrance of freedom, and 
therefore the Sages did not make a special decree to dip the matzah in charoset.

Story - A Remembrance of the Temple (Teacher's guide only)  
During the early years of his leadership, the Rebbe traveled three times 
to visit the new summer camps that had been established in the New 
York mountains. These visits were historic, as throughout his entire 
leadership, the Rebbe never went on vacation and never left the city.
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The excitement in the camp was at its peak, and the staff worked hard to 
clean and beautify the camp in preparation for the important visit.  

The Rebbe toured the camp, showing interest in every detail, and visited 
every room and building. In one building, there was a room that served as 
a storage area for work materials, but it was locked. The Rebbe requested 
to see this room as well. When they opened the door, they saw quite a 
mess, and on the unpainted wall was a sign that read, “A Remembrance 
of the Destruction.” The Rebbe smiled and said, "A remembrance of the 
destruction?! A remembrance of the Temple!”

This story encapsulates the theme of the lesson. On the night of the Seder, we do not remember the 
servitude but the freedom. Even when we eat the maror, we do not recall the bitterness of slavery 
but rather the fact that when the Temple stood, this is what we would do: a remembrance of the 
Temple!

In order to further clarify the Rebbe’s idea, let’s read a paragraph of another talk where the Rebbe 
emphasises the same concept:

>> The Rebbe
Source 9 Sicha, Last day of Passover, 1952

The reason why during exile 
there’s no biblical obligation to 
eat maror is because exile itself 
is maror, and there’s no need 
to further stress the bitterness, 
something that can lead to 
despondency. During the Temple 
era, however, there’s a need 
to remember and contrast the 
redemption to the preceding exile.

Nowadays, the main thing is to 
remember the redemption, which 
gives us strength to bring about 
the ultimate redemption from our 
current exile.

הטעם שבזמן הגלות אין חיוב מן התורה 
על אכילת מרור, הוא, לפי שהגלות עצמו 
הוא ענין של מרור, שלכן אין צורך להדגיש 
יותר את ענין הגלות על ידי אכילת מרור 
)דבר שיכול להביא לרגש של יאוש כו'(, 
קיים,  המקדש  שבית  בזמן  כן  שאין  מה 
יש צורך וחיוב באכילת מרור כדי לעורר 
ולהדגיש את זכרון הגאולה ממעמד ומצב 

של הגלות.

ההדגשה  עיקר  היא  שבו  העיקרי  והענין 
בזמן הגלות, הוא, זכרון הגאולה ממצרים 
שנותנת כח לכללות העבודה בזמן הגלות 
כמודגש   – העתידה  להגאולה  לבוא  כדי 
מצה  אכילת  על  התורה  מן  בהחיוב 

הגאולה. עם  הקשורה 
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Key Points:

• On the night of the Seder, we eat several foods: matzah – "the bread of 
affliction" – as a reminder of the harsh servitude and the rapid redemption 
from Egypt; maror, which represents the bitterness of life in Egypt; and 
charoset, symbolizing the mortar with which our ancestors labored.

The Rambam rules that we should dip the matzah  in charoset, but the Raavad 
disagrees and believes that we should not dip the matzah in charoset. What is 
the disagreement about?

When the Temple stood, everyone agreed that the matzah should be dipped in 
charoset. The reason for this is that matzah is a reminder of both servitude 
and redemption, making it appropriate to combine it with the charoset, 
which represents the servitude.

Not Mentioning the Servitude

In the time of exile, the obligation to mention the servitude as part of the 
Seder night was nullified. Why?

The Rebbe explains that during the Seder, the tradition was established to eat 
certain foods to help us experience both the servitude our ancestors endured 
in Egypt and the freedom they gained during the Exodus. However, in exile 
today, there is no need for special actions to remind us of the servitude since 
we live it daily! Therefore, the part of the Seder that was meant to symbolize 
"the remembrance of servitude" is no longer necessary.

This is also the reason why, according to Torah law, there is no obligation to 
eat maror during this time. And for this reason, when we eat matzah today, 
we no longer do so as a reminder of the "bread of affliction" but only as a 
reminder of the redemption.

Remembering the Holy Temple

So why did the sages decree that we continue to eat maror even in this time? 
To remember the days of the Temple.

Now we can understand the difference of opinion between the Rambam and 
the Raavad: According to the Raavad, in exile, there is no reason to dip the 
matzah in charoset, since matzah in exile symbolizes only freedom, while 
charoset symbolizes servitude, and there is no place to combine the two.

According to the Rambam, even in exile, we should preserve the custom of 
dipping the matzah in charoset as a reminder of the days of the Temple, when 
they dipped it in charoset to feel servitude, similar to how the sages instituted 
the eating of maror even in the time of exile.
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Takeaway (Teacher’s guide only):
There are two ways to live life – remembering servitude or remembering freedom.

Remembering freedom or remembering the Temple is focusing on the good – on beautiful moments, 
happiness, and freedom. It’s about the holiness that characterized the Holy Temple, like the holidays 
and the joy that existed there. In contrast, remembering destruction and servitude is focusing on loss, 
pain, and the tragedy of the Egyptian exile.

The Rebbe explains that on Passover, we commemorate and experience only things that are a reminder 
of freedom and the Holy Temple. We do not try to relive the servitude of Egypt, and we do not bring 
the person to sadness; on the contrary – we tell the story of the Exodus, and we evoke longing for the 
beautiful days of the Holy Temple.

This is the Chassidic approach: to focus on the positive – not the negative.

This can also be applied to observing a Yahrtzeit. A person can choose to remember the day of loss 
itself – the separation, the pain, the last moments, which leads to sadness – remembering servitude. 
But they can also choose another approach: to remember the good days – the holidays spent together, 
the family Seder nights, the trips during the intermediate days of the festival. Memories that revive 
the beautiful moments and bring comfort – remembering freedom and the Holy Temple.

Chassidim always prefer to emphasize remembering freedom – because when focusing on the good, it 
grows and illuminates the entire path.


