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A. What Is the Blessing of the New Month?...........................................................................1
Since the Exodus from Egypt, the declaration of the new month was based on eyewitness 
testimony. The Sanhedrin would examine the credibility of the witnesses to the appearance 
of the new moon and sanctify the month with the proclamation: "Sanctified!" to which the 
entire assembly would respond: "Sanctified! Sanctified!" (Source 1)

If no witnesses appeared on the 30th day, the 31st day was automatically set as the new 
month's start, without a special ceremony. (Source 2)

In the 4th century, Hillel the Nasi anticipated the dissolution of the Sanhedrin and established 
a fixed calendar that remains in use to this day. (Source 3)

Today, it is customary to announce during the "Shabbat Mevarchim" (the Shabbat preceding 
the new month) the day of the week on which the new month will occur, during the prayer 
"Mi SheAsah Nissim” (“He Who performed miracles”). This serves both to inform the public 
when Rosh Chodesh will be, and also to commemorate the Sanhedrin's sanctification of the 
month. (Source 4)

B. Six Blessings or Twelve?.........................................................................................................7
Rabbi Yosef Rozin, the Rogatchover Gaon, asks: In the blessing of the new month, we express 
six phrases of blessing (Source 5), while in the Musaf prayer for Rosh Chodesh, we express 
twelve phrases of blessing (Source 6). What accounts for this difference?

The Rogatchover explains: In the Musaf prayer, we pray for the success of the month. Since 
all months require blessing, twelve blessings are said, corresponding to the twelve months 
of the year.

The blessing of the new month, however, commemorates the sanctification of the month. 
When the year follows its regular pattern, the months alternate between full and incomplete. 
Therefore, only six months are eligible to be sanctified and declared by the Beit Din. To 
commemorate these six sanctifications, we recite six phrases of blessing.
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C. When Is It Appropriate to Offer Reproof?........................................................................10
Before his passing, on Rosh Chodesh Shevat, Moses rebuked the Jews for their sin with the 
Golden Calf (Source 7). However, before offering reproof, Moses bestowed many blessings 
upon them. He conquered the lands of Sihon and Og (at great personal risk, Source 8), 
distributed the Land of Israel, and only then delivered his admonishment.

This conduct of first blessing and bestowing good, and only then offering reproof originates 
in the Torah itself:

It is taught that the letter Bet was chosen to initiate the creation of the world ("Bereishit bara 
Elokim") because it symbolizes blessing, berachah, whereas the letter Alef is associated with 
cursing—Arur (cursed). The Rebbe asks: Why then do the Ten Commandments begin with 
the letter Alef ("Anochi Hashem Elokecha"), which represents cursing?

The Rebbe explains: The proper order is to begin with blessing, which is why the Torah 
opens with the letter Bet. Subsequently, negative matters can be addressed ("I am the Lord 
your G-d—you shall have no other gods"), represented by Alef. Moses followed this principle, 
bestowing good before admonishing the Jews.

The conduct of Moses, as well as the structure of the Torah itself, teaches us how to act. We 
must first bless those around us, and then, when necessary, offer reproof, ensuring it will be 
well received.
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Introduction 

The rhythm of Jewish life revolves around the calendar. It determines when Yom Kippur 
falls, when Sukkot begins, and the exact day we gather around the table to celebrate Pesach. 
In this lesson, we will explore how the Jewish sages established the Jewish calendar through 
the sighting of the moon and the declaration of the new month, and how the mitzvah of 
sanctifying the new month during the era of the Sanhedrin is still remembered in our times.

•

In our era, when everyone feels they have something to say, it is crucial to know how to 
offer critique in a way that will be accepted. This lesson will examine the proper approach, 
ensuring the listener is open to hearing and understanding. Drawing from Jewish tradition, 
and especially from Moses' example, we will learn how to extend blessings and do good 
before delivering critique, and how this approach can enrich our lives and strengthen our 
relationships.

משיחת שיחת שבת פרשת שמות,

כ"ה טבת, מבה"ח שבט, ה'תשל"ז

הנחה בלתי מוגה

לחץ כאן להורדת הקונטרס

ההנחה באדיבות וועד הנחות בלה"ק. תודתנו נתונה להם.

השיעור לשבת מברכים שבט

https://www.lahak.org/templates/lahak/article_cdo/aid/6742051/jewish/page.htm
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>> The Rebbe
Shabbat Mevarchim is associated with Rosh 
Chodesh, the new month. On Shabbat Mevarchim 
we bless the new month and announce the day 
of Rosh Chodesh. This announcement is similar 
to the way the new month would be consecrated 
in ancient times, when months were set based on 
visual sightings of the new moon. 

The difference is that when months were 
consecrated based on sight there was an entire 
process of accepting testimony and making 
mathematical calendrical calculations. After 
all of this was done the court would announce: 
“Consecrated!”

שבת מברכים החודש קשורה עם 
ענינו של ראש חודש, שהרי בשבת 
מברכים מכריזים ומודיעים באיזה 
יום יחול ראש חודש1, דוגמת ענין 

קידוש החודש על פי הראיה2.

אלא שבזמן שהיו מקדשין על פי 
הן   – שלם  סדר  בזה  היה  הראיה 
פי  על  קביעה  והן  עדות  קבלת 
חשבון )כפי שיטת הרס"ג הידועה 
גאונים,  כמה  דעת  וכן  בזה3, 
זה  ולאחרי  ואחרונים4(,  ראשונים 
וכיוצא  היתה ההכרזה "מקודש"5 

בזה.

When is Rosh Chodesh?
The Jewish calendar is based on the lunar cycle. As the lunar cycle begins, the moon appears as 
a thin crescent. This marks the start of the Hebrew month. The moon grows until it becomes full 
in the middle of the month, then begins to wane until it is no longer visible. It remains unseen for 
approximately two days, and then the thin crescent reappears, starting the cycle anew.

The entire cycle takes about 29.5 days. Since a month must consist of whole days, a Hebrew 
month is either 29 days long (known as an “incomplete month") or 30 days long (a "full month").

In Judaism, knowing exactly when the month begins has always been important, as the dates of 
the holidays are determined by the day of the month.

A. What Is the Blessing of the New Month? 

Student’s
 pg. 1

1. ראה מג"א או"ח רסתי"ז.
2. ראה גם תו"מ חע"ג ריש ע' 92. וש"נ.

3. הובא ביסוד עולם ש"ד פ"ו. 

4. ראה בארוכה תו"ש בא )כרך יג( פ"ג. וש"נ.
5. ר"ה כד, א )במשנה(. רמב"ם הל' קידוה"ח פ"ב ה"ח.
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Source 1 
Maimonides, Mishneh Torah, Laws of Sanctification of the New Month 1:3-6, 2:7-8

The moon becomes hidden and remains 
invisible for about two days—sometimes 
slightly less or slightly more—each month. 
This occurs approximately one day before its 
conjunction with the sun at the end of the 
month and one day after, before it is visible 
again in the western sky in the evening. 

The first evening the moon is sighted in the 
west after being hidden marks the beginning 
of the new month. From that day, 29 days 
are counted. If the moon is sighted on the 
evening of the 30th day, that day becomes 
Rosh Chodesh (the start of the next month).

חדֶֹשׁ  בכְּלָ  נסִתְרֶּתֶ  הלַבְּנָהָ 
שׁנְיֵ ימָיִם  נרְִאיֵת כמְּוֹ  ואְיֵנהָּ 
מעְטַ.  יותֹרֵ  אוֹ  פחָּותֹ  אוֹ 
שׁתֶדִּבְקַּ  קדֶֹם  אחֶדָ  יוםֹ  כמְּוֹ 
וכּמְוֹ  החַדֶֹשׁ,  בסְּוףֹ  מֶשֶׁ  בשַּּׁ
שׁתֶדִּבְקַּ  אחַרַ  אחֶדָ  יוםֹ 
במַּעַּרֲבָ  ותְרֵָאהֶ  מֶשֶׁ  בשַּּׁ

ֶרֶב. בעָּ

ובּלַיַּלִ שׁתֶרֵָּאהֶ במַּעַּרֲבָ אחַרַ 
שׁנֶסִּתְרְָּה הואּ תחְּלִתַּ החַדֶֹשׁ 
תשִּׁעְהָ  היַוּםֹ  מאֵותֹוֹ  ומּונֹיִן 
ירֵָאהֶ  ואְםִ  יוםֹ.  ועְשֶרְִׂים 
יהִיְהֶ   – שׁלְשִֹׁים  ליֵל  היַרֵָּחַ 
החַדֶֹשׁ.  ראֹשׁ  שׁלְשִֹׁים  יוםֹ 

Who Decides?
The establishment of Rosh Chodesh based on 
the moon's sighting is not the responsibility 
of individuals. This is different from the 
observance of Shabbat, where everyone 
counts six days and rests on the seventh. 

In contrast, the sanctification of the new 
month is entrusted to the court. The new 
month does not begin until the court officially 
sanctifies it, and the day they declare as Rosh 
Chodesh becomes Rosh Chodesh. This is 
derived from the verse, "This month will be 
for you..."—referring to the members of the 
court.

איֵן רְאיִתַּ היַרֵָּחַ מסְורָּה לכְלָ 
ברְֵּאשִׁית  שׁבַתַּ  כמְּוֹ  אדָָם, 
הָ  שׁשִּׁ מונֹהֶ  אחֶדָ  שׁכֶלָּ 

בְיִעיִ. בשַּּׁ ושְׁובֹתֵ 

מסָורּ  הדַבָּרָ  ִּין  ד לבְיֵת  אלֶאָּ 
ִּין  ד ביֵּת  ְּשׁוהּוּ  שֶׁיקְּדַ עדַ 
ראֹשׁ  היַוּםֹ  אותֹוֹ  ויְקִבְעְּוּ 
ראֹשׁ  שֶׁיהִּיְהֶ  הואּ  חדֶֹשׁ 
הזַהֶּ  "החַדֶֹשׁ  שׁנֶאֶּמֱרַ  חדֶֹשׁ. 
לכָםֶ" עדֵותּ זוֹ תהִּיְהֶ מסְורָּה 

לכָםֶ.

From the wording of the verse, "it will be for you...," our sages deduced that the responsibility for 
marking and sanctifying the new month—the recognition of the new moon—was entrusted to the 
nation’s leaders, the Sanhedrin, the highest rabbinical court in each generation.

Originally, there was no fixed calendar. It was impossible to determine in advance which day of 
the week the upcoming holidays or events like a Bar Mitzvah would occur on, because the start 
of the month could not be known in advance. Each month, the Sanhedrin had to decide whether 
that month would end with 29 or 30 days, depending on when the new moon of the next month 
was first sighted. Only then would they sanctify the new month.

Student’s
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Astronomy and Witness Testimony
The High Court would conduct calculations 
like  those of the astronomers who study the 
positions and movements of celestial bodies. 
They would carefully analyze whether it would 
be possible to sight the new moon at the 
appropriate time—the night of the thirtieth day.

If the judges determined that the moon 
could be sighted, they would remain on alert 
throughout the entire thirtieth day, waiting 
for witnesses to testify. If witnesses arrived, 
their testimony would be examined according 
to legal procedures, and if verified, the court 
would sanctify the new month. However, if the 
moon was not sighted and no witnesses came 
forward, the court would complete the thirtieth 
day, making the month a full 30 days.

The process for accepting testimony regarding 
the sighting of the moon involves the following 
steps:  

Anyone who has seen the new moon and is 
eligible to testify comes before the court. The 
judges gather all the witnesses in one location 
and prepare a large feast for them in order to 
encourage regular participation.  

The first pair of witnesses to arrive is given 
priority. The more distinguished of the two 
is brought into a private chamber first and 
asked the standard questions regarding the 
sighting. If his responses align with the court’s 
calculations, his partner is then questioned. 
If their accounts match, their testimony is 
confirmed.  

Subsequently, the other pairs of witnesses are 
asked general questions, even though their 
testimony is not needed. This is done to ensure 
they do not leave feeling discouraged. This way, 
they will be motivated to come forward in the 
future.

בְיִן בחְּשֶׁבְוּנֹותֹ  ִּין מחְשַּׁ ביֵּת ד
בְיִם  שׁמֶחְּשַּׁ כדְּרֶֶךְ 
שֶׁיוּדְֹעיִן  האָיִצטְגַנְיִניִם 
ומּהַלֲכָםָ  הכַוּכֹבָיִם  מקְומֹותֹ 
עדַ  ְּקיִם  ומּדְַקדְ וחְוקֹרְִים 
שֶׁירֵָּאהֶ  אפֶשְׁרָ  אםִ  שֶׁידְֵּעוּ 
ליֵל  שׁהֶואּ  בזִּמְנַוֹּ  היַרֵָּחַ 

אפֶשְׁרָ. איִ  אוֹ  שׁלְשִֹׁים 

שֶׁירֵָּאהֶ,  שׁאֶפֶשְׁרָ  ידְָעוּ  אםִ 
לעָדִֵים  ומּצְפַיִּן  יושֹׁבְיִן 
יוםֹ  שׁהֶואּ  כלֻּוֹּ  היַוּםֹ  כלָּ 
עדִֵים  באָּוּ  אםִ  שׁלְשִֹׁים. 
כהַּלֲכָהָ  וחַקֲרָוםּ  ודּרְָשׁוםּ 
ְּשִׁין  ונְאֶמֶנְוּ דבִּרְֵיהםֶ – מקְדַ
ולְאֹ  נרְִאהָ  לאֹ  ואְםִ   .ֹ אותֹו
משַׁלְיִמיִן  עדִֵים,  באָּוּ 
שׁלְשִֹׁים ויְהִיְהֶ חדֶֹשׁ מעְבֻרָּ. 

כיֵּצדַ מקְבַלְּיִן עדֵותּ החַדֶֹשׁ? 

כלָּ מיִ שׁרֶָאויּ להְעָיִד שׁרֶָאהָ 
ִּין.  ד לבְיֵת  באָּ  היַרֵָּחַ  אתֶ 
ִּין מכַנְיִסיִם אותֹןָ כלֻּןָּ  ובּיֵת ד
להָןֶ  ִׂין  ועְושֹ אחֶדָ  למְקָוםֹ 
שֶׁיהִּיְוּ  כדְֵּי  גדְּולֹותֹ  סעְֻדוּתֹ 

לבָואֹ. רגְיִליִן  העָםָ 

בוּדְֹקיִן  רִאשׁוןֹ  שׁבֶאָּ  וזְוגּ 
בבַּדְִּיקותֹ  רִאשׁוןֹ  אותֹןָ 
אתֶ  מכַנְיִסיִן   .ּ שׁאֶמָרַנְו
 .ֹ אותֹו ושְׁואֹלֲיִן  הגַדָּולֹ 
מכְוֻנָּיִם  דבְּרָָיו  נמִצְאְוּ 
 .ֹ לחַשֶׁבְוּןֹ מכַנְיִסיִם אתֶ חבֲרֵו
מכְוֻנָּיִן  דבִּרְֵיהםֶ  נמִצְאְוּ 

קיַמֶּתֶ. עדֵותּןָ 

שׁואֹלֲיִן  הזַוּגּותֹ  כלָּ  ושּׁאְרָ 
לאֹ  דבְּרִָים.  רָאשֵׁי  אותֹםָ 
כדְֵּי  אלֶאָּ  להָםֶ  שׁצֶרְִּיכיִם 
שׁלֶאֹּ יצֵאְוּ בפְּחַיֵ נפֶשֶׁ, כדְֵּי 

לבָואֹ. רגְיִליִן  שֶׁיהִּיְוּ 

Student’s
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The Sanctification of the Month by the Sanhedrin
Below is a brief description of the process the Sanhedrin followed in ancient times to establish the 
start date of a new month.

On the 30th day of each month, the Sanhedrin would convene in the large courtyard in Jerusalem 
known as Beit Ya’azek. Witnesses who claimed to have seen the new moon the previous night 
would come forward to give testimony and be examined by the members of the Sanhedrin.

The members of the Sanhedrin were all well-versed in astronomy. They knew precisely when and 
where the new moon would appear. However, the sanctification of the new month depended on 
the actual sighting of the new crescent moon by two witnesses. The word "this" in the verse "This 
month will be for you the head of months..." implies something that must be physically visible.

The rabbis of the Sanhedrin would question the witnesses in the order of their arrival. Since they 
knew what the correct answers should be, they could easily identify false testimony. Starting with 
the elder of each pair of witnesses, they would ask:

• In what direction was the moon relative to the sun?

• Which direction did the dark side of the moon face relative to the sun?

• At what height in the sky did you see the moon?

Once the first witness was questioned, the second member of the pair was brought in and asked 
similar questions. If their testimonies matched, the evidence was accepted.

Announcing the Sanctification
After the witnesses' testimony is confirmed, 
the head of the court proclaims, "It has 
been sanctified." In response, all the people 
present repeat, "It has been sanctified. It 
has been sanctified."

שׁתֶתִּקְיַםֵּ  אחַרַ  כךְָּ  ואְחַרַ 
ִּין  ד ביֵּת  ראֹשׁ  העָדֵותּ 
ָּשׁ", וכְלָ העָםָ  אומֹרֵ "מקְֻד
ָּשׁ,  "מקְֻד אחַרֲָיו  עונֹיִם 

שׁ".  ָּ מְקֻד

That day, the 30th day, was now declared as day 1, Rosh Chodesh for the new month. The head of 
the Sanhedrin would proclaim, "It is sanctified!" and everyone would respond, "It is sanctified! It 
is sanctified!" This retroactively established that the previous month had only 29 days.

Student’s
 pg. 3
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The 30-day Month

Source 2 Talmud, Rosh Hashanah 24a

The head of the court says: “It is sanctified!” 
and everyone responds, “It is sanctified! 
It is sanctified!” If the new moon was 
not sighted in time, it can no longer be 
sanctified, for it was already sanctified by 
Heaven.

ָּשׁ",  ִּין אומֹרֵ: "מקְודּ ראֹשׁ ביֵּת ד
אחַרֲָיו:  עונֹיִן  העָםָ  וכְלׇ 
לאֹ  אםִ  ָּשׁ"...  מקְודּ ָּשׁ  "מקְודּ
ְּשִׁין  מקְדַ איֵן   — בזִּמְנַוֹּ  נרְִאהָ 
ְּשׁוהּוּ שׁמָיַםִ. ֹ, שׁכֶבְּרָ קיִד אותֹו

If no witnesses arrived on the thirtieth day—either because the moon had not yet "appeared" or 
because it could not be seen—the following day, the thirty-first day, was automatically declared as 
Rosh Chodesh. As a result, the previous month was retroactively considered a full month.

The Fixed Calendar

Source 3 Ramban, Sefer Hazechut, Gittin:

In the fourth century CE, the sage Hillel II foresaw the dissolution of the Sanhedrin and understood 
that it would no longer be possible to rely on them to determine the dates. Hillel and his court were 
the ones who established the fixed calendar that we continue to use to this day.

...In the days of Hillel the son of Rabbi 
Judah the Prince, the Sanhedrin was 
dissolved, and there were no longer 
any experts in the field. Hillel therefore 
created a fixed calendar that included 
leap years and sanctified the years for 
generations to come.

מיִמיֵ  לשִׁטְרָותֹ,  תר"ע  נְתַ  משִּׁ
ִׂיא,  הלִלֵּ בנְּוֹ שׁלֶ ר' יהְודָּה הנַשָּ
ישִרְָׂאלֵ  מאֵרֶֶץ  סנַהְדֶרְִין  בטָּלְהָ 
והְואּ  ממִנֶּהָּ,  מֻמחְיִן  ובּטָלְוּ 
שׁנָיִם  ומּנָהָ  העָבִוּרּ  סדֵרֶ  שׁתֶקִּןֵּ 

לדְורֹותֹ. חדֳָשִׁים  ֵּשׁ  וקְדִ

Hillel the Prince, also known as Hillel II or Hillel the Last, was the president of the Sanhedrin in 
the fifth generation of the Amoraim of the Land of Israel, in the fourth century CE. He lived and 
served in the Land of Israel during the time of Abaye and Rava in Babylonia, and shortly after 
them. He was a descendant of the family of princes which included Rabbi Gamliel and Rabbi Judah 
the Prince, part of the lineage of Hillel the Elder.
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>> The Rebbe
Like Consecrating the Month

Shabbat Mevarchim was enacted in order to 
evoke the original process of consecrating 
the new month. Even when the darkness of 
exile prevents us from fulfilling the mitzvah 
of consecrating the month on sight, and the 
months are established by a fixed calendar 
set up by Hillel, we announce on Shabbat, 
a day on which everyone gathers in the 
synagogue, the date of the upcoming new 
month.

"שבת  של  הענין  נקבע  זה  ודוגמת 
מברכים" – שגם בזמן שמצד חושך הגלות 
על  החודש  קידוש  מצות  מקיימים  אין 
היא  החדשים  קביעת  אלא  הראיה,  פי 
על פי החשבון שיסד הלל, יכריזו בשבת 
הכל  שבו  הכניסה"6  "יום  שהוא  קודש, 
מתכנסים בבית הכנסת7 )"בית הכנסת" – 
גם מלשון כניסה8(, באיזה יום יחול ראש 

חודש.

The Rebbe explains that the contemporary custom of reciting the Birkat Hachodesh blessing on 
every Shabbat Mevarchim and declaring on which day Rosh Chodesh will fall mirrors the process 
of sanctifying the new month that was observed during the time of the Sanhedrin.

Source 4 Magen Avraham, Orach Chaim 417

On the Shabbat preceding Rosh Chodesh, 
we bless the new month. The Sefer Yereim 
writes that this is not equivalent to the 
Sanhedrin’s sanctification, rather it serves 
to notify the congregation of the upcoming 
Rosh Chodesh. Nevertheless, we rise for this 
prayer, in the same manner that they rose 
for the historical sanctification. 

חדֶֹשׁ,  ראֹשׁ  שׁלֶפִּנְיֵ  בשְּׁבַתָּ 
מבְרָכְיִן החַדֶֹשׁ... וכְתָובּ בסְּפֵרֶ 
ִּין,  ְּאיֵן זהֶ קדִוּשּׁ ביֵּת ד ירְֵאיִם ד
אלֶאָּ שׁמֶוּדִֹיעיִם להְעָולֹםָ מתָיַ 
נהָגֲוּ  מקָוםֹ  ומּכִלָּ  חדֶֹשׁ.  ראֹשׁ 
"ראֹשׁ  אמֲיִרתַ  בשִּׁעְתַ  לעַמֲדֹ 
ֻּגמְתַ קדִוּשּׁ  חדֶֹשׁ ביְּוםֹ פלְּונֹיִ" ד

מעְמֻדָּ. שׁהֶיָהָ  החַדֶֹשׁ 

6. לשון חז"ל – משנה ריש מגילה.
7. ראה שבלי הלקט השלם סק"ע. וראה גם אנציק' תלמודית 

ערך ברכת החדש בתחלתו )כרך ד ע' תנא(. וש"נ.

8. ראה גם לקו"ש חכ"ו ע' 351. וש"נ.
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B. Six Blessings or Twelve?

>> The Rebbe
The Rogatchover Gaon uses this concept to 
explain the difference we find between the 
wording of Birkat Hachodesh (the blessing of 
the new month) and the wording used in the 
musaf prayer for Rosh Chodesh. 

In Birkat Hachodesh, after stating “Rosh 
Chodesh Shevat will be on Thursday” we recite 
a paragraph beginning yechadeshehu (“renew 
for us”) in which we bless the month with six 
terms of blessing. In the musaf prayer recited 
on Rosh Chodesh we invoke twelve terms of 
blessing. 

ועל פי זה מבאר הרוגצ'ובי9 את השינוי 
שמצינו בין נוסח ברכת החודש לנוסח 

תפלת מוסף של ראש חודש10:

ההכרזה  לאחרי  החודש,  בברכת 
החמישי  ביום  שבט  חודש  "ראש 
בשאר  זה  דרך  ועל  זה,  )בחודש  כו'" 
החדשים( – אומרים נוסח "יחדשהו", 
שבו מברכים את החודש בשש לשונות 
של ברכה11; מה שאין כן בתפלת מוסף 
של ראש חודש – אומרים י"ב לשונות 

ברכה. של 

Source 5 Birkat Hachodesh, prayer liturgy

9. מכתבי תורה מכתב סג – נעתק בצפע"נ כללי התורה והמצוות 
ח"א כלל קיז.

10. ראה גם התוועדויות תש"נ ח"ב ע' 315 הערה 83.

11. ראה גם תו"מ חפ"א ע' 299. וש"נ.
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May He who performed miracles for our 
fathers and redeemed them from slavery 
to freedom, speedily redeem us and 
gather our dispersed people from the four 
corners of the earth, uniting all of Israel, 
and let us say, Amen. 

Rosh Chodesh (name of month) will be on 
(day(s) of week), which is coming to us 
for good.

May the Holy One, blessed be He, renew it 
for us and for all His people, the house of 
Israel, for life and peace, for gladness and 
for joy, for deliverance and for consolation, 
and let us say, Amen. 

 ,ּ לאַבֲותֹיֵנו נסִיִּם  עשָהָׂ  שֶׁ מיִ 
לחְרֵותּ,  מעֵבַדְותּ  אותֹםָ  וגְאָלַ 
בקְּרָובֹ,  אותֹנָוּ  יגִאְלַ  הואּ 
כנַּפְותֹ  מאֵרַבְעַּ  נדִָחּיֵנוּ  ויִקבַץֵּ 
ישִרְָׂאלֵ,  כלָּ  חבֲרִֵים  האָרֶָץ, 

אמָןֵ: ונְאֹמרַ 

ביַּוםֹ  )פלוני(  חדֶֹשׁ  ראשׁ 
לטְובֹהָ: עלָיֵנוּ  הבַאָּ  )פלוני( 

הואּ  ברָּוךְּ  הקַדָּושֹׁ  הוּ  יחְדְַשֵּׁ
ביֵּת  עמַוֹּ  כלָּ  ועְלַ   ,ּ עלָיֵנו
ולּשְׁלָוםֹ,  לחְיַיִּם  ישִרְָׂאלֵ, 
ליִשׁועּהָ  ולּשְמִׂחְהָ,  לשְָשׂוׂןֹ 

אמָןֵ. ונְאֹמרַ  ולּנְחֶמָהָ 

>> The Rebbe
12 blessings, 12 months

The reason why we say twelve terms of 
blessing is because this number corresponds 
to the twelve months of the year. According to 
some traditions a thirteenth term, “to atone 
for sin,” is added during a leap year, in which 
there is a thirteenth month. While the current 
request for blessing is for the upcoming month, 
we utilize the occasion to throw in blessing 
requests for the other months of the year as 
well.

We therefore need to explain why we only use 
six terms of blessing in the blessing of the new 
month on Shabbat Mevarchim, and not twelve 
as we do in the Rosh Chodesh musaf. 

The Rogatchover Gaon explains the difference:

י"ב  לאמירת  שהטעם  ובהקדים, 
י"ב  כנגד  הוא  ברכה  של  לשונות 
חדשי השנה ]ולכן לפי כמה נוסחאות 
"ולכפרת  העיבור  בשנת  מוסיפים 
גם  ברכה,  של  לשונות  י"ג   – פשע"12 
שבקשת  ואף  העיבור[;  חודש  כנגד 
הרי   – זה  לחודש  היא  עתה  הברכה 
הגלגול  ענין  )בדוגמת  "גלגול"  בדרך 
גם  ברכה  מבקשים  בתורה13(  שמצינו 

החדשים. שאר  כל  עבור 

ועל פי זה צריך ביאור – מדוע אומרים 
מברכים(  )בשבת  החודש  בברכת 
י"ב  ולא  ברכה,  של  לשונות  שש  רק 

חודש? ראש  של  כבמוסף  לשונות, 

ומבאר הרוגצ'ובי בטעם החילוק: 

 

Student’s
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12. א"ר ופמ"ג או"ח סתכ"ג. וראה גם תו"מ חע"א ס"ע 172. וש"נ.
13. ראה אנציק' תלמודית ערך גלגול שבועה )כרך ו ע' לז 

ואילך(. וש"נ.
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The function of musaf of Rosh Chodesh is prayer 
and requests for blessings for the month. Since 
all of the months need prayer and blessing, we 
use twelve terms of blessing, corresponding to 
the twelve months.

The Birkat Hachodesh of Shabbat Mevarchim, 
by contrast, is a commemoration of the 
sanctification of the new month. The new month 
only needed to be consecrated by the court 
when it was set to be “on time,” meaning when 
the previous month had consisted of 29 days. In 
this case the court needed to actively pronounce 
the beginning of the new month on the 30th day, 
and not on the 31st. However, when the new 
month was supposed to begin on the 31st day, 
there was no process of official sanctification, as 
it is already automatically sanctified from Above, 
as Rosh Chodesh can only ever be on the 30th or 
31st of the month, not later.

In a regular year on the fixed calendar that we 
use there are six “short months” of 29 days and 
six “full months” of 30 days. This means that there 
are only six months that would need the court to 
pronounce them (the “short months”). Therefore, 
in the Birkat Hachodesh on Shabbat Mevarchim, 
which commemorates the sanctification of the 
month, we only use six terms of blessing.

In addition, Shabbat Mevarchim contains the 
theme of blessing, as its name states. This 
blessing is given immediately following the 
announcement of the date of Rosh Chodesh, 
meaning that the blessing is primarily for the day 
of Rosh Chodesh, and by extension for the entire 
month. 

תפלת מוסף של ראש חודש – ענינה 
תפלה ובקשה על החודש, וכיון שכל 
החדשים זקוקים לתפלה – אומרים 
בה כל י"ב לשונות של ברכה, כנגד 

י"ב החדשים.

בשבת  החודש  ברכת  כן  שאין  מה 
מברכים – היא זכר לקידוש החודש, 
החודש  לקידוש  הוצרכו  לא  והרי 
על ידי בית דין אלא כשקבעו ראש 
כשהחודש  )דהיינו  "בזמנו"  חודש 
הקודם הוא חסר, בן כ"ט יום(, שאז 
יש צורך בפעולת הבית דין, שיקבעו 
שראש חודש חל ביום ל' ולא ביום 
קובעים  כאשר  כן  שאין  מה  ל"א; 
ראש חדש ביום ל"א – "אין מקדשין 
שמים"14  קידשוהו  שכבר  אותו, 
יכול לחול  אינו  )שהרי ראש חודש 
אלא ביום ל' או ל"א, ולא אחר כך(.

ב"שנה  החדשים  שסדר  ומאחר 
כסדרה" הוא אחד מלא ואחד חסר – 
נמצא שישנם ששה חדשים חסרים, 
שבהם הוצרכו לקידוש החודש על 
בברכת  אומרים  ולכן  דין;  בית  ידי 
החודש )בשבת מברכים(, שהיא זכר 
לקידוש החודש, רק ששה לשונות 

ברכה. של 

מברכים  בשבת  ישנו  לזה  ונוסף 
"שבת  )כשמה  הברכה  ענין  גם 
נאמרת  זו  וכיון שברכה  מברכים"(, 
ובסמיכות  בהמשך  )כאמור( 
שגם  מובן   - ר"ח  אודות  לההכרזה 
בנוגע  לכל-לראש  היא  הברכה 
בנוגע  גם   - ולאח"ז  דר"ח,  להיום 

כולו. החודש  לכל 

Student’s
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14. ר"ה כד, א )במשנה(. רמב"ם הל' קידוה"ח פ"ב ה"ח.



10

C. When Is It Appropriate to Offer Reproof?

Moses’s Sermon of Reproach  
In the fortieth year since their exodus from Egypt, and just a few weeks before his passing, Moses 
began a lengthy recounting of the history of the Jewish people during their wanderings in the 
desert, preparing them for their imminent entry into the Promised Land.  

This recounting began on Rosh Chodesh Shevat.

Source 7 Deuteronomy 1:3-5

It came to pass in the fortieth year, in 
the eleventh month, on the first of the 
month, that Moses spoke to the children 
of Israel according to all that the G-d had 
commanded him regarding them; After he 
had smitten Sihon, king of the Amorites, 
who dwelt in Heshbon, and Og, king of the 
Bashan, who dwelt in Ashtarot in Edrei.

On that side of the Jordan, in the land of 
Moab, Moses commenced and explained 
this Law, saying.

בעְּשַׁתְיֵּ  שׁנָהָ  באְּרַבְעָּיִם  ויַהְיִ 
דבִּרֶּ  לחַדֶֹשׁ  באְּחֶדָ  עשָרָׂ חדֶֹשׁ 
משֹׁהֶ אלֶ בנְּיֵ ישִרְָׂאלֵ ככְּלֹ אשֲׁרֶ 
צוִהָּ ה' אתֹוֹ אלֲהֵםֶ. אחַרֲֵי הכַתֹּוֹ 
אשֲׁרֶ  האָמֱרִֹי  מלֶךְֶ  ֹן  סיִח אתֵ 
מלֶךְֶ  עוגֹ  ואְתֵ  בחְּשֶׁבְוּןֹ  יושֹׁבֵ 
בעְּשַׁתְרָּתֹ  יושֹׁבֵ  אשֲׁרֶ  הבַשָּׁןָ 

באְּדְֶרֶעיִ.

מואֹבָ  באְּרֶֶץ  ֵּן  היַרְַּד בעְּבֵרֶ 
התַוּרָֹה  אתֶ  באֵּרֵ  משֹׁהֶ  הואֹיִל 

לאֵמרֹ. הזַאֹּת 

Rashi

After He had smitten Sihon: Moses 
said: If I rebuke them before they 
enter at least part of the land, they 
will say, “What claim has this man 
on us? What good has he ever done 
for us? He has come only to vex us 
and to find some pretext, for he does 
not have the power to bring us into 
the land.” Therefore, he waited until 
he had defeated Sihon and Og before 
them and had given them possession 
of their land, and only afterward did 
he rebuke them.

ֹ. אמָרַ משֹׁהֶ  אחַרֲֵי הכַתֹּו
קדֶֹם  מוכֹיִחםָ  אנֲיִ  אםִ 
האָרֶָץ,  לקִצְהֵ  שֶׁיכִּנָּסְוּ 
לזָּהֶ  "מהַ   ,ּ יאֹמרְו
עלָיֵנוּ? מהַ היֵטיִב לנָוּ? 
לקְנַתְרֵּ  אלֶאָּ  באָ  איֵנוֹ 
ולְמִצְאֹ עלִהָּ, שׁאֶיֵן בוֹּ 
לאָרֶָץ",  להְכַנְיִסנֵוּ  כחַֹ 
עדַ  המִתְיִּן  לפְיִכךְָ 
ועְוגֹ  סיִחוןֹ  שׁהֶפִיִּל 
אתֶ  והְורִֹישׁםָ  לפִנְיֵהםֶ 
כךְָּ  ואְחַרַ  ארְַצםָ 

הוכֹיִחןָ.
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>> The Rebbe
Blessings Before Reproach

To explain Moses’s speech of rebuke that 
was delivered on Rosh Chodesh Shevat:

The speech was only delivered after Moses 
had defeated Sihon and Og, as Rashi states, 
“he waited until he had defeated Sihon 
and Og before them and had given them 
possession of their land.”

We see that when Moses needed to rebuke 
the Jewish people—including those who 
had committed the sin of the Golden 
Calf—he only did so after bestowing many 
blessings on them. 

Firstly, he had conquered the land of Sihon 
and Og for them, risking his life in the 
battle. Rashi notes that Moses fought Og 
personally, citing the story of Og’s killing 
from the Talmud. Following the battle, he 
divided the land among the Jewish people, 
giving part to the tribe of Gad, part to the 
tribe of Reuben, and part to half of the 
tribe of Manasseh.

ביאור תוכן הענין של "דבר משה אל בני 
שבט15: חודש  בראש  שנעשה  ישראל" 

ישראל"  בני  "דבר משה אל  המאורע של 
היה דוקא "אחרי הכותו את סיחון גו' ואת 
עוג גו'"16, "המתין עד שהפיל סיחון ועוג 

לפניהם והורישם את ארצם"17.

רבינו  משה  שהוצרך  שבשעה  והיינו, 
לאלו  – אפילו  לישראל  מוסר  דברי  לומר 
שנכשלו בחטא העגל )כפי שפירש רש"י18 
הוכיחן   – זהב  "ודי  למקרא":  חמש  ל"בן 
על העגל שעשו כו'"( – לא עשה זאת אלא 

ברכות: ריבוי  להם  שהעניק  לאחר 

לכל לראש – כבש עבורם את ארץ סיחון 
בסכנה  עצמו  העמיד  זה  ולצורך  ועוג, 
)כפירוש רש"י19 שמשה עצמו הוא שנלחם 
בעוג, ומביא את סיפור הגמרא בברכות20 
 – זה  ולאחרי  כו'(,  הריגתו  לאופן  בנוגע 
פלוני  חלק  ישראל,  לבני  בעצמו  חילקם 
וחלק  ראובן  לבני  פלוני  חלק  גד,  לבני 
)כמסופר  המנשה  שבט  לחצי  פלוני 

זה21(. שלפני  בפרשיות  רבה  באריכות 

Source 8 Talmud, Berachot 54b

With regard to the rock that Og, King 
of Bashan, sought to throw upon Israel, 
there is no biblical reference, but rather a 
tradition was transmitted.

מלֶךְֶ  עוגֹ  שׁבֶקִּשֵּׁ  האָבֶןֶ  עלַ 
איֵן  ישִרְָׂאלֵ  עלַ  לזִרְוקֹ  הבַשָּׁןָ 
מסָרֹתֶ  אלֶאָּ  כתָּובּ,  מקִרְָא 

היִא. מסְורָּה 
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15. בהבא לקמן – ראה גם שיחת יום שמח"ת ה'תשל"ג, סל"ח. 
סמ"ה.

16. דברים שם, ד.
17. פרש"י עה"פ.

18. שם, א )ד"ה ודי זהב(.
19. חוקת כא, לד.

20.  נד, ב.
21. מטות לב, לג ואילך.
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The Gemara relates that Og said: How 
large is the camp of Israel? It is three 
parasangs. I will go and uproot a 
mountain three parasangs long and I will 
hurl it upon them and kill them. He went, 
uprooted a mountain three parasangs 
long, and brought it on his head. G-d 
brought grasshoppers upon it and they 
pierced the peak of the mountain and it 
fell on his neck.

Og wanted to remove it from his head; 
his teeth were extended from one side of 
his head to the other and he was unable 
to remove it. And that is what is written: 
“You break the teeth of the wicked” 
(Psalms 3:8). This is in accordance with the 
homiletic interpretation of Rabbi Shimon 
Ben Lakish, as Rabbi Shimon Ben Lakish 
said: What is the meaning of the verse: 
“You break the teeth of the wicked”? Do 
not read it as: You break [shibarta], but 
rather as: You lengthened [shirbavta].

The story concludes: How tall was Moses? 
He was ten cubits tall. He took an axe ten 
cubits long, jumped up ten cubits, and 
struck Og in the ankle and killed him.

אמָרַ עוגֹ, "מחַנֲהֵ  שׁכֶךְָּ  מסְפֻרָּ 
שׁלָושֹׁ  הואּ?  כמַּהָּ  ישִרְָׂאלֵ 
הרַ  ואְעֶקֱרֹ  אלֵךְֵ  פרַּסְאָותֹ. 
ואָשַׁלְיִךְ  פרַּסְאָותֹ  שׁלָושֹׁ  בןֶּ 
ועְקָרַ  הלָךְַ  ואְהֶרֶגְםֵ".  עלֲיֵהםֶ 
ושְׁםָ  פרַּסְאָותֹ  שׁלָושֹׁ  בןֶּ  הרַ 
הקַדָּושֹׁ  והְבֵיִא   ,ֹ ראֹשׁו עלַ 
ברָּוךְּ הואּ עלָיָו חגֲבָיִם ונּקְבָוהָּ 
עלַ  ההָרָ  ונְפָלַ  ההָרָ,  לכְפִתַּ 

צוַאָּרוֹ.

אותֹוֹ  לשִׁלְףֹ  רוצֹהֶ  עוגֹ  היָהָ 
שׁנִיָּו  נמִשְׁכְוּ   ,ֹ ראֹשׁו מעֵלַ 
ראֹשׁוֹ  שׁלֶ  זהֶ  ולּצְדַ  זהֶ  לצְדַ 
וזְהֶוּ   .ֹ לשְׁולֹפְו היָהָ  יכָולֹ  ולְאֹ 
שׁנֶאֶּמֱרַ, "שׁנְיֵ רְשׁעָיִם שׁבָרַתְָּ". 
בןֶּ  שׁמִעְוןֹ  רבַיִּ  שׁדֶרַָּשׁ  וכּפְיִ 
שׁמִעְוןֹ  רבַיִּ  שׁאֶמָרַ  לקָיִשׁ. 
זהֶ  משַׁמְעָותּ  מהָ  לקָיִשׁ,  בןֶּ 
שׁנֶאֶּמֱרַ, "שׁנְיֵ רְשׁעָיִם שׁבָרַתְָּ" 
אלֶאָּ  "שׁבָרַתְָּ"  תקִּרְָא  אלַ   —

"שִׁרְבבַּתְָּ".

וסְוףֹ המַעַּשֲהֶׂ: משֹׁהֶ כמַּהָּ היָהָ 
גבָּהְוֹ? עשֶרֶׂ אמַוּתֹ. לקָחַ גרְַּזןֶ 
עשֶרֶׂ  קפָץַ  אמַוּתֹ,  עשֶרֶׂ  בןֶּ 
.ֹ והַרֲגָו בקְּרַסְלֻוֹּ  והְכִהָּוּ  אמַוּתֹ, 

>> The Rebbe
Moses first did many great things for the 
Jewish people, and even placed himself in 
danger on their behalf. He even benefited 
their animals, as the lands of Sichon and Og 
were ideal for pasture. Only after doing all of 
this he gave them a rebuke for the sin of the 
golden calf. And even the rebuke was done 
with gentle allusions, to preserve the honor 
of the Jewish people. 

]ולא  ישראל  לבני  שעשה  לאחר  ורק 
רק להם, אלא גם לבהמותיהם, שהרי 
ארץ סיחון ועוג היתה "ארץ מקנה"22[ 
ריבוי טובות, ואף העמיד עצמו בסכנה 
עבורם – רק אז אמר להם דברי מוסר 
על חטא העגל, וגם זאת – רק "ברמז, 

מפני כבודן של ישראל"23!

22. שם, ד.
23. פרש"י דברים שם )ד"ה אלה הדברים(.
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Which Letter Should the Torah Have Started with?

Moses represents Torah, as the verse 
states, “remember the Torah of my servant 
Moses.” The Midrash explains, “the Torah 
is named for Moses because he risked his 
life for it.” We therefore find that Moses’s 
conduct—first achieving great blessings for 
the Jewish people, and only then rebuking 
them—is reflected in the Torah as well. 

The Midrash and Zohar relate that when 
G-d wished to create the world all the 
letters of the Hebrew alphabet came to 
Him and asked to be the one with which the 
world will be created. G-d rebuffed them all, 
until the letter bet came. G-d created the 
world with the letter bet—bereshit barah—
because the letter bet represents blessing, 
brachah. We are also told that the reason 
why G-d did not create the world with the 
first letter of the alphabet, alef, is because 
alef represents a curse, arur. 

This raises the question: if the entire 
Torah starts with the letter bet rather 
than alef because bet represents blessing 
and alef represents curse, why do the Ten 
Commandments begin with the letter alef, 
anochi Hashem Elokecha?

והנה, ענינו של משה הוא ענין התורה, כמו 
שכתוב24 "זכרו תורת משה עבדי", וכמובא 
במדרש25 "לפי שמסר נפשו עליה נקראת 
על שמו". ומזה מובן, שהנהגה זו של משה 
ורק  טובות,  לישראל  עשה  שבתחילה   –
לאחרי זה הוכיחם ואמר להם דברי מוסר 

– מצינו דוגמתה בכללות התורה.

והענין בזה:

איתא במדרש26 ובזהר27, שבשעה שביקש 
הקב"ה לברוא את העולם, באו לפניו כל 
ייברא  שבה  ביקשה  אות  וכל  האותיות, 
אפשר  שאי  הקב"ה  אמר  ולכולן  העולם, 
שייברא בהן העולם, עד שבאה אות בי"ת 
)"בראשית  עולמו  את  הקב"ה  בה  וברא 
על  מורה  בי"ת  שאות  כיון  גו'"28(,  ברא 
שלא  שהטעם  מצינו29  וכן  הברכה.  ענין 
הוא  אל"ף  באות  עולמו  את  הקב"ה  ברא 

הקללה. ענין  על  מורה  שאל"ף  לפי 

אם  השאלה30:  נשאלת  זה  שלפי  אלא 
ולא  בי"ת  באות  פותחת  כולה  התורה 
באות אל"ף, מאחר שבי"ת מורה על ענין 
הברכה ואילו אל"ף מורה על ענין הקללה 
– איך יתכן שהתחלת עשרת הדברות היא 
אלקיך"31(? ה'  )"אנכי  אל"ף  באות  דוקא 

First Bereshit, then Anochi

The meaning of Anochi Hashem Elokecha, 
“I am G-d your L-rd,” is the negation of 
idolatry, as the Torah continues, “you shall 
 

והביאור בזה: הענין של "אנכי ה' אלקיך" 
הוא – שלילת הענין של עבודה זרה, כהמשך 
 הכתוב "לא יהיה לך אלקים אחרים גו'"32 
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24. מלאכי ג, כב.
25. ראה מכילתא בשלח טו, א. שמו"ר פ"ל, ד. וש"נ. וראה גם 

שבת פט, א.
26. אותיות דר"ע בתחלתו. יל"ש ר"פ בראשית.

27. ח"א רה, ב.
28. בראשית א, א.

29. זהר ויל"ש שם. ירושלמי חגיגה פ"ב ה"א )קרוב לסופה(. 
תנחומא בראשית ה. ב"ר פ"א, יו"ד. תדבא"ר פל"א )קרוב 

לסופו(. ועוד.
30. ראה גם סה"מ תשי"ג ע' ריב. וש"נ.

31. יתרו כ, ב.
32. שם, ג.
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have no other gods." This is similar to the 
words of rebuke that Moses delivered to 
the Jewish people, the theme of which is 
negating the golden calf. 

This is why the Ten Commandments begin 
with an alef, after the Torah as a whole 
begins with a bet. The order of the Torah 
is also instructive, and this particular 
sequence teaches us that blessing must 
come first, and only then can we proceed 
to “I am G-d your L-rd,” the negation of 
idolatry. 

Torah shows us the proper sequence, that 
first comes blessing, and only thereafter 
is there room for “curse,” as represented 
by alef. This is why Moses acted similarly, 
first achieving great things for the Jewish 
people, and placing himself in danger on 
their behalf, and only then giving them 
rebuke (in a gentle way, preserving their 
honor).

ה'  "אנכי  פוסקים33  כמה  שלדעת  ]ועד 
אחרים"  אלקים  לך  יהיה  ו"לא  אלקיך" 
דברי  בענין  הנ"ל  דרך  על  ענין אחד[,  הם 
ישראל",  בני  אל  משה  ש"דבר  המוסר 
זהב",  "ודי  של  הענין  שלילת   – שתוכנם 

העגל. חטא 

עשרת  מפתיחת  ההוראה  היא  זה  ועל 
הדברות באות אל"ף, לאחר פתיחת כללות 
התורה באות בי"ת – ללמדנו, שסדר התורה 
תורה(  הוא  גם  בתורה  שהסדר  )כידוע34 
הוא, שתחלה צ"ל ענין הברכה, ורק לאחרי 
זה יש מקום לענין של "אנכי הוי' אלקיך", 

זרה. עבודה  שלילת 

זה,  סדר  התורה  בכללות  שמצינו  ומאחר 
לאחרי  ורק  הברכה,  ענין  ישנו  שתחילה 
– היתה  זה יש מקום לענין של אות אל"ף 
גם הנהגת משה רבינו באופן זה, שתחילה 
עשה לישראל טובות, והעמיד עצמו בסכנה 
דברי  להם  אמר  זה  לאחרי  ורק  עבורם, 
ישראל"(. של  כבודן  מפני  )"ברמז,  מוסר 

Moses learned this tactic directly from the Creator Himself. Just as G-d began the Torah with the 
letter Bet, with a blessing, and only afterwards gave them the Ten Commandments, which begin 
with the letter Alef, warning them against idolatry, so too, Moses first gave them blessings, fought 
their wars, and bequeathed them the land. Only afterwards did he give them reproof.

This explanation, that Moses represents 
Torah, and his conduct with the rebuke is 
based on the order of the Torah, teaches all 
of us a lesson. Every Jew possesses a spark 
of Moses’s soul, so Moses’s conduct has a 
practical lesson to teach all of us—not just 
a select few unique individuals.

ענין  הוא  משה  של  שענינו  הנ"ל,  פי  על 
התורה, והנהגתו בענין "דבר משה אל בני 
ישראל" מיוסדת על סדר התורה – ניתוסף 
שבכל  שמאחר  לעיל,  בהאמור  יותר  עוד 
ממשה  ניצוץ  ישנו  מישראל  ואחד  אחד 
רבינו, הרי גם ההנהגה של "דבר משה אל 
ושייכת  הנוגעת  הוראה  היא  ישראל"  בני 
לכל אחד ואחד מישראל, ולא רק ליחידי 

סגולה.

33. ראה סה"מ תש"ח ע' 203 הערה ד. וש"נ. 
34. ראה פסחים ו, ב. של"ה חלק תושבע"פ כלל לשונות בתחלתו 

)תב, ב(.
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The lesson is simple: we must all follow the 
order of first bringing blessing to all the 
Jews around us.

Acting in this way causes G-d to bless the 
Jewish people as well, and this blessing will 
start with us, as the verse states, “those 
who bless you will be blessed,” bringing 
us success in all of our endeavors. This 
includes meriting success in offering 
gentle rebuke to our fellow Jews, that our 
words should be effective and reveal the 
spark of Moses that they possess, leading 
to the fulfillment of the promise “so that 
the banished will not be cast away.”

כל  שהנהגת   – בפשטות  בזה  והכוונה 
ואחד מישראל צריכה להיות באופן  אחד 
שלכל לראש מברך הוא את כל בני ישראל 

בסביבתו, הנמצאים 

ועל ידי זה פועל שגם הקב"ה יברך את בני 
ישראל, החל מהמברך עצמו, כמו שכתוב35 
של  לברכתו  שזוכה  מברכך",  "ואברכה 
מעשי  ובכל  עניניו  בכל  להצלחה  הקב"ה 
– שכאשר  זו  גם להצלחה  זוכה  ואזי  ידיו, 
הרי  לזולתו,  )"ברמז"(  מוסר  דברי  אומר 
הוא פועל עליו ומגלה את ניצוץ משה שבו, 
"לבלתי36  בו  ויקויים  גילוי,  לידי  שיבוא 

נדח"37. ממנו  ידח 

 משיחת שיחת שבת פרשת שמות,
 כ"ה טבת, מבה"ח שבט, ה'תשל"ז
הנחה בלתי מוגה

Key Points:
• The determination of Rosh Chodesh was done by the Sanhedrin, based on 
witnesses who saw the new moon's appearance. After receiving the testimony, 
the court would declare "Mekudash" (sanctified), and then the new month 
would begin.

• If no witnesses came to report the sighting of the moon, the previous month 
was retroactively established as full (30 days), and the new month would 
automatically begin on the 31st day from the beginning of the previous month.

• At some point, a calendar based on astronomical calculations, independent 
of moon sightings, was established, and this is the calendar we follow today.

• On Shabbat Mevarchim (the Shabbat before the new month), we recite the 
blessing for the new month to inform the public when Rosh Chodesh will be, 
and also as a reminder of the sanctification of the month by the Sanhedrin 
in ancient times.

• In the blessing for the new month, instituted as a reminder of the 
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35. לך לך יב, יג.
36. שמואל-ב יד, יד.

37. חסר קצת )המו"ל(.
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Sanhedrin's sanctification, six phrases of blessing are said, as the Sanhedrin 
would typically sanctify only six months each year. In the musaf prayer of 
Rosh Chodesh, we pray for a successful month, so we say twelve phrases of 
blessing, corresponding to the twelve months of the year (according to the 
explanation of the Rogatchover).

• Before his passing, Moses reproved the Children of Israel for the sin of the 
Golden Calf, but first, he blessed them and fought battles on their behalf.

• Moses learned this leadership approach from the Torah. The Midrash says that 
the Torah begins with the letter Bet, which represents "blessing," and not with 
the letter Alef, which represents curse. Why then do the Ten Commandments 
begin with the letter Alef? The explanation is that after opening the Torah 
with a blessing, it is possible to then open the Ten Commandments, which 
aim to forbid idolatry, with the letter Alef.

• We should bless the people around us, and this will bring us G-d's blessings, 
making our reproofs more likely to be accepted.

Takeaway:

Before criticizing others, we must first do something for them. When we act with a positive approach, 
we create a good and pleasant atmosphere that will serve as a nurturing ground for constructive and 
positive criticism.
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