BEHIND THE MASK

The Torah warns that G-d may leave the Jewish
people and conceal His face from them.

But Rashi sweetens the pill and tells us that this
isn't literal.

Consolation in the concealment.
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A. The Light Within the DArkNESS.........uuummmeeeeeeesssmmsssssssessssssssssssssssssssssssssssssssssssssssssssssssss 1

The Torah foretells of a time when the Jewish people will abandon G-d and He will in turn
abandon them: “I will abandon them and hide My face from them.” Rashi explains that “hide”
means “as if I do not see their distress.” (Source 1)

The Rebbe asks: What does Rashi add here? The verse is understandable on its own.
Furthermore, how does Rashi know this is only “as if” and not a complete concealment?

The Rebbe explains that when reading the verse a question arises: Now that G-d has
abandoned the Jewish people, what does the end of the verse - that He will hide His face -
mean? Isn’t He already gone? Rather, when a person leaves someone, they can still look on
from a distance. Here, the verse is telling us that in addition to “abandoning,” G-d will also
hide His face.

Why are the Jewish people deserving of such a harsh punishment?

G-d is following the “measure-for-measure” doctrine (Source 2). Being that the Jews
abandoned G-d, He too will abandon them.

And on this, Rashi says that from the wording "and I will hide My face" rather than "I will
cover My face", we learn that the intention is not to completely cover His face in a way that
He would not see them. On the contrary, He will continue to watch them from a distance,
but He will do so in a hidden manner.

This provides us with great comfort. In difficult times for the Jewish people, when we are
suffering and afflicted, it may seem as if G-d does not see our distress. However, the truth is
that He is present and shares in our sorrow.

Since G-d's withdrawal is in response to the Jewish people’s abandonment of Him, as soon
as we repent, G-d will return to us.

B. ThE JEWS' COUNTEICLAIM.....ooveeeeeeeeeeeeeeeeeeeeesseeeessssseeessssseeessssseessssseeessssesessssseeessssesesseseessanns 9

There is an ongoing debate between the Jewish people and G-d about who should make the
first step in reconciliation. G-d says to the Jews, "return to Me," and then "I will return to
you." The Jewish people counter,"return us to You, O G-d," and then "we will return." (Source
3)



Here, the debate focuses on who is responsible for the current situation. G-d accuses the
Jews of abandoning Him, and therefore He had to leave them. However, the Rebbe presents
the counterargument from the Jews to G-d: G-d is to “blame” because the distancing only
occurred due to Him taking Moses away from them.

Moses was a unique and highly effective leader, both spiritually and physically. Thanks to
him, Israel received manna from heaven to eat, a well of water to drink, and clouds of glory
to preserve their clothes in the desert (Source 5). If Moses had continued to lead them, they
argue, the distancing would not have occurred.



Introduction

In this lesson, we will explore what causes G-d to seemingly abandon the Jewish people,
leading them to become downtrodden among the nations. We will also discuss what we can
do to change this situation, and restore the closeness between us and G-d.
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A. The Light within the Darkness

In the Torah reading of Vayelech, towards the end of the Torah, Moses parts from the Jewish
people and appoints Joshua to lead in his stead. Moses notes that this day is his 120th birthday,
and prepares them for the upcoming battles they will face when they conquer the Land of Israel.
Do not fear these battles, he tells them, because G-d is with you. Moses goes on to tell them that
G-d told him what the future will bring: dark days will come when G-d will abandon the Jewish

people and they will be prey for the nations.

Source 1 peuteronomy 3t:16-17

G-d said to Moses: Behold, you are about to
lie with your forefathers, and this nation
will rise up and stray after the deities of
the nations of the land, into which they are
coming. They will abandon Me and violate
My covenant which I made with them.

My fury will rage against them on that day,
and I will abandon them and hide My face
from them. They will be consumed, and
many evils and troubles will befall them.
They will say on that day, “Is it not because
our G-d is no longer in my midst, that these
evils have befallen me?”

Rashi

And I will hide my face from them: as
if I do not see their distress.

If the Torah is the book of all books, then Rashi is the commentary of all commentaries. Every
Jewish school child learns Rashi’s commentary on the Torah. Rashi—an acronym of his name,
Rabbi Shlomo Yitzchaki—lived in France 950 years ago, and was the first to write a commentary
on the entire Torah that would help even a child understand. Rashi became popular very fast,
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and Rashi quickly becoming the teacher of generations of Jewish children.

The Rebbe developed a new method of analyzing Rashi. He emphasized that every word in Rashi

is precise, and every interpretation and example is exact.
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In this address, the Rebbe analyzes a Rashi and learns remarkable lessons from it.

A. Even without Rashi’s comment, the
words “I will hide My face” are perfectly
understandable to the beginner student.
Why then does Rashi find it necessary to
make an extra clarification here?

B. Why does Rashi write “as if I don’t
see their distress?” From where does he
derive that the concealment is only “as

if"?
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On the fact of it, the verse is quite clear. G-d says that because of the sins of the Jews He will hide
His face from them. No further explanation is needed. Firstly, why does Rashi come to explain
something so simple? And if he is explaining, why do it in such a cryptic manner? Instead of
explaining that G-d will hide His face, he writes “as if I do not see their distress.” How does Rashi
know it is only “as if?” Perhaps G-d is actually hiding his face ...

The explanation is as follows:

When the beginner student studies the
verse “My fury will rage against them on
that day, and I will abandon them and hide
My face from them,” they have a question:

“Abandon” means that G-d is leaving the
Jews, G-d forbid, and going somewhere
else. If so, how is it possible that G-d
will “hide His face” from them, if He is in
another place?

If G-d is together with the Jewish people,
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then He can hide His face from them. But if
He has already left them, how is it possible to
say “I will hide My face from them”?

Rashi is therefore compelled to explain
that the verse means “as if I don't see their
distress.”

Even when G-d has abandoned them and is
in another place, it is still possible that He is
watching them. And in this case, the verse
is telling us that in addition to abandoning
them, G-d will also hide His face from them
— meaning “as if I don’t see their distress”
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When you are in a room next to someone else, you can hide your face. But when you have already
moved to another room, there is nothing to hide! You are in a different place. Therefore, Rashi
explains that the meaning here is that even when I am in a different place, it will appear as
though I do not see what is happening with you. Because even when a person is in another place,
he can still look at what is happening with his child in the second room. And here, G-d says that
it will be in such a way that not only have I 'left them'—I am not next to them—but that T will hide
My face.' It will appear as though I am not even watching from afar what is happening with them.

This point requires clarification. Why is there
such a severe punishment of abandonment in
our case?
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The previous verse states: “G-d said to HITA RO
Moses: Behold, you are about to lie with your
forefathers, and this nation will rise up and
stray . .. they will abandon Me"”

oyn opY” MRI T 195w popa
5P NI RN, 13 0
ST T30 T B IDINA RO 17Apn
DR 920 TN RPN wnn janw °nd
L"amhy 171 IWR 9272 Y7 PIoDn
D71 07ARY M7 0922”7 " w17

G-d’s punishment is always commensurate to
thetransgression,apointthebeginnerstudent
isalready familiar with from the verse “for with
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the thing that they plotted, He came upon them.” Rashi
explains, “the Egyptians plotted to destroy the Jews
through water, and they were themselves destroyed by
water.” This is the concept of “measure for measure.”

Therefore, it is clear that the appropriate punishment
for the Jewish people abandoning G-d is that G-d should
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abandon them, measure for measure.

Measure for measure is a moral and legal principle that is one of the leading concepts in the
Torah, and it is considered a fundamental principle in understanding the Torah’s doctrine of
reward and punishment. The essence of this principle is that G-d acts and repays people in the

same manner in which they behave.

One of the prototypical examples of this is the Egyptians. They tried blocking the rise of Moses and
the redemption of the Jewish people by drowning the Jewish infants in the waters of the Nile, and
ultimately, at the splitting of the Sea of Reeds, the Egyptian army drowned in the waters of the sea.

The Torah recounts that when Jethro arrived in the desert to meet Moses, Moses told him what
had happened during the Exodus from Egypt and about the drowning of the Egyptian army in the
Sea of Reeds. Jethro responded that they died in the same way they had killed the Jewish infants.

Let us read this in the words of the Torah:

Source 2 exodus 18:810-11

Moses told his father-in-law about
everything that G-d had done to Pharaoh
and the Egyptians for Israel’s sake and
about all the hardships they had met along
the way and how G-d had saved them.

Jethro said ". . . Now I know that G-d is
greater than all the deities, for with the
thing that they plotted, He came upon
them."

Rashi

For with the thing that they plotted,
He came upon them: The Egyptians
plotted to destroy the Jews through
water, and they were destroyed by
water themselves.

X 22 NX anin? Y aeen
2y oTgR AyIp? Moy
TNPRD 2D nX PRl nTic
T D787 7772 DORYR N

"D RYT DY L0 AN
1272 ° DI9RT Pom T RiT)
DIy 7] WK

WK 9272 %2
iminy  .onvhy
mT oM —
17283 O OT2K?

1072



Student’s
pg.3

Student’s
pg. 4

Jethro was impressed that G-d had punished the Egyptians measure for measure.

In our case as well, it is understood that if the Jews abandon G-d, He will abandon them in return

- measure fOT measure.

What is Rashi’s source that it is only “as if I
don'’t see their distress?”

The verse uses the words “I will hide My face
from them, and not “I will cover My face”
This compels us to explain that it is only “as
if I don't see their distress”

There is a difference between “hiding” and
“covering” When one covers one’s face, this
doesn't only affect other people, who can no
longer see the face. It affects the face itself as
well—it is covered.

By contrast, when one hides one’s face, only
others are affected, by not being able to see
the face. The face itself, however, remains
unaffected, it is not covered.

We find an example of covering the face with
Moses. When Moses descended from MLt.
Sinai, he had to wear a mask to cover his face.
This didn’t merely hide his face from others,
it covered his face itself.
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When Moses descended from Mt. Sinai with the second tablets, his face radiated light. When Moses
noticed this, he placed a veil over his face to conceal the radiance. Only in specific important
instances, when he spoke with G-d or conveyed G-d's words to the Jewish people, would he remove
the veil from his face.
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In this case, when Moses placed the veil over his face, it concealed for both sides. The speakers

could not see Moses, and Moses' could not see them well.

Hence, when the verse says “I will hide My
face,” Rashi explains that it is “as if I don’t see
their distress” In reality, G-d does see their
distress, but since G-d is hiding his face, it
appears to the Jews as though He doesn't see
their distress.

This point is also reflected in the precise
words of the verse, “I will hide My face from
them.” The concealment is only towards the
Jewish people, to whom it appears as if G-d
isn’t seeing their distress.
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It's like a son who is at a playground and refuses to go home. After the father calls him several
times and he refuses, the father says, “I'm going home,” and then hides nearby to see what the son

will do. Of course, he doesn't stop watching; he just pretends not to observe.

This idea provides great solace for the Jewish
people. The Jewish people are in exile, and
their situation is such that “they will be
consumed, and many evils and troubles will
befall them?” It is so bad that they think that
G-d doesn't see their distress.

Rashi clarifies that it is only “as if G-d doesn’t
see their distress.” It only appears so to the
Jews, but in reality G-d does care deeply
about their distress, and suffers together
with them, as the verse states, “in all their
pain he too is pained”

After we have studied the rebuke in the
portion of Bechukotai, and then the rebuke
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in the portion of Vayelech, where the verse 5w axm YR NYUw TP Nwana
states “I will hide My face,” Rashi needs to 1% >3 9% = 7131 %10 *NNOT”
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to the Jewish people as if G-d is oblivious SaR ,ORIWY 125 AT T 0w 00
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completely distraught and distressed by the »93 51 BNIE 5533 75171 °3 NP
distress of the Jewish people. -

At times, the Jewish people find themselves in a situation where the curses of the Divinerebuke
come to life. Enemies Rill and massacre the Jewish people, and the Jews ask, “Where is G-d?
Where was G-d on October 7th?”

The answer is twofold:

A. G-d's conduct with the Jewish people follows the principle of measure for measure. When the
Jews abandon G-d, then, measure for measure, He acts as if he has abandoned them.

B. It may appear that G-d does not see what is happening. In reality, He is like that father who
hides his face but never stops watching. G-d sees and observes every moment, and He Himself is
in the greatest sorrow and bitterness over what is happening.

G-d may appear to ignore our suffering, but from His end He is not actually ignoring anything.
From the receiving end it appears to the Jewish people that G-d isn't watching them, but the truth
is that he is watching very closely, and awaiting our repentance. In fact, the very reason why G-d
conceals Himself to the extent that it seems to us as if He is ignoring our suffering is only in order
to arouse us to return the G-d.

Mutual Return

The reason we are in exile is only because VR VALY DY 700w NRM
“I have abandoned you for a short moment,”  Hxaw» *33 NATIAY DWN R°7 7 NATY
which itself is only because the Jewish people  nyywna 131m - 331y S 1DIR3 7077
have abandoned G-d. It is therefore clear D°11D7 0%AW SRIW 1AW 57 T YW
that when Jewish people return to G-d, G-d’s (37 5w namnn 1e°n) 1apnd

brlef‘ abandonment” of us is immediately 0P YA72” W 13V T 52°0 Sann
terminated. SNy

Since the entire reason that G-d "abandoned" the Jewish people is a measure-for-measure
response to the fact that the Jews abandoned G-d, the very act of the Jewish people turning to
G-d, asking for forgiveness, and seeking redemption is already enough for Him to return to them.



student's The basic element of teshuvah (repentance)
"¢ canbeachievedina single moment. We aren’t
discussing rectifying the specific offenses
and compensating for all the missing good
deeds—thatis somethingthattakestime. Here
we are discussing the basic step of resolving
to return to G-d. Since we will return to G-d
in an instant, we will instantaneously negate
“I have abandoned you for a short moment”

and bring our redemption immediately.
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In the process of teshuvah, there are two parts. The first part is a 180-degree turn. If until now the
person was distant from G-d and didn't care about His word, now they return from their ways

and come back to G-d. They make a firm commitment in their heart that what happened in the

past is done, but from now on, they will follow G-d's word and cling to His ways. This is a decision

that happens in an instant.

The second part is working to fix what was damaged, working to clean the blemishes caused by

the sins. This part can take time.

However, when we talk about the sad vicious cycle where G-d abandons the Jew because the Jew

abandoned G-d, the very decision to repent and return to G-d is enough to break that cycle—and

bring salvation.
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B. The Jews' Counterclaim

Who Will Make the First Move?
Source 3 richa rabbah, 5:21

"Return us to You, O G-d, and we shall
return." The Jewish people said before
G-d: "Master of the Universe, it is Your
responsibility to bring us back." He replied:
"It is your responsibility, as it says (Malachi
3:7): 'Return to Me, and I will return to you,'
says G-d." They responded: "Master of the
Universe, it is Yours, as it says (Psalms
85:5): 'Restore us, G-d of our salvation."
Therefore, it is said: "Return us to You, O
G-d, and we shall return."
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The Book of Lamentations closes with the words, "Return us to You, O G-d, and we shall return;

renew our days as of old." According to the Midrash, these words encapsulate an ongoing debate

between the Jewish people and G-d, centering on the responsibility for initiating repentance.

The Jewish people argue that it is G-d's responsibility to bring them back, as it says in Psalms:
"Restore us, O G-d of our salvation." On the other hand, G-d places the responsibility on Israel,
quoting the verse from Malachi: "Return to Me, and I will return to you."

Ultimately, the conclusion reflects a compromise, holding both parties accountable: "Return us to
You, O G-d, and we shall return; renew our days as of old."

Here, in these verses, the argument shifts to an earlier level—not about who should return to

whom, but about who is responsible for the initial estrangement. What we have learned so far is
G-d's version, where He says, "You left Me, and therefore I left you."

But the Jewish people say to Him: "It is You who left us first. You took Moses away from us!"
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The Jewish people can even present a “claim”
against G-d: The reason why they could reach
the point of abandoning G-d was because of
Moses’s absence. As the verse states, “G-d said
to Moses: Behold, you are about to lie with
your forefathers, and this nation will rise up
and stray after the deities of the nations of the
land . . . they will abandon Me.” If G-d would
not have taken Moses away from them there
could never have been any abandonment of
G-d.

Moses is the faithful shepherd of the Jewish
people, and it is guaranteed that a true

shepherd will not abandon the sheep of his
flock.

If so, Jews can rightly claim, why was Moses
taken from them? Had he remained with
them, they could never have abandoned G-d!
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If Moses had entered the Land with them and continued to lead them there, the Jewish people
argue, none of this would have happened. He would have guided us correctly, we would have
continued to serve G-d, and everything would have been good.

student's Every Jew possesses a spark of the soul of
"% Moses. In addition, every Torah scholar is
termed “Moses,” as the Talmud states, “Moses,

you have spoken well”
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Source 4 amud, sukkah 39

Student’s Rav Safra said to Rava: "Moses, did you really
P98 say that?!"
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In one of the debates between Rav Safra and Rava, Rav Safra called Rava "Moses," intending it as
a compliment, indicating that he is a great man, the leader of the generation.

From this, the Alter Rebbe derives in Torah Or that every Torah scholar is called Moses, because
when he studies the Torah the light of G-d shines within him, along with the spark of Moses our
teacher.

However, if in every Jew there is a spark of Moses, and every Torah scholar is called Moses, then
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what is the argument?

>> The Rebbe

But the spark of Moses is insufficient, because
it does not exist in a revealed manner for
every Jew, and realizing that we all have a
Moses within us requires hard work. Moses
commanded us the Torah, but we need
to toil hard to study it, because our inner
Moses isn’t revealed. Therefore, we need the
actual physical Moses in order to negate the
possibility of us abandoning G-d.

AR 55 DBX 1PV WR T P 0D
5y yaUnna 009Xy PRI TN
7707w 9D 5V AR NN DRT L0
179773 19 °D DY X ,"MA wn uh mx
PRY NRD ,IINT TR0 yANaS
wN DR 0°9°98,1997 7 191 A
noowI 17 5y ’p1T 00 ,9ypa 13020

1Ay’ Sw NIwoNn

The Jews argue that it's not enough to have a spark of Moses. They need a person in whom that

spark of Moses is revealed! Therefore, they require Moses himself. Only he has the strength to

ensure that the Jews do not abandon G-d.

Physical and Spiritual Effect

Moses’s effect on the conduct of the Jewish
people was not only on spiritual affairs, but
also on physical matters. It was in Moses’s
merit that the Jewish people were given the
manna, “bread from heaven,” as well as the
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water and clouds of glory after the passing
of Aaron and Miriam. The Talmud states that
the latter two miracles returned in the merit
of Moses, and based on this it explains the
verse “I cut off the three shepherds in one

month”

Source 5 ramud, Taanit 9a

Rabbi Yosi, son of Rabbi Yehuda, says: Three
good leaders stood by Israel: Moses, Aaron,
and Miriam. And three good gifts were
given through them: the well, the cloud,
and the manna.

The well was in the merit of Miriam, the
pillar of cloud was in the merit of Aaron,
and the manna was in the merit of Moses.
When Miriam passed away, the well was
removed, as the verse states, "And Miriam
passed away there," and the subsequent
verse states,"and there was no water for the
people." The water returned in the merit of
both Moses and Aaron.

When Aaron passed away, the clouds of
glory were removed, as it is written: "And
the Canaanite king of Arad heard." What
did he hear? He heard that Aaron passed
away and the clouds of glory were removed,
and he thought he had permission to fight
against Israel. The water and clouds both
returned in the merit of Moses.

When Moses passed away, all the gifts
were removed, as the verse states, "and 1
will destroy the three shepherds in one
month." But did they all die in one month?
Miriam passed away in Nissan, Aaron in Ay,
and Moses in Adar! Rather, it teaches that
the three good gifts given through them
were nullified, and they were all removed
in one month.
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This shows us, in Jewish history, that Moses had great power—not only to
influence the Jews to maintain their spiritual state, but also to provide for

their physical needs.

>> The Rebbe

The Jewish people argue that if not for
“behold, you are about to lie with your
forefathers”—the passing of Moses their
faithful shepherd, they could never have
“abandoned” G-d. If so, their abandonment
is G-d’s fault!

The conclusion from this is that we need
Moses with us in the physical sense. In this
way he can also care for the physical needs
of the Jewish people.
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Key Points:

* The Torah warns that in the future, G-d will abandon the Jewish people and
hide His face from them.

* Why does the Jewish people deserve such a severe punishment? "Measure
for measure"—because they abandoned G-d, He abandons them.

* Rashi explains that the concealment will only be an outward appearance.
G-d will in fact continue to watch over the Jewish people and feel their

suffering.

e This provides great comfort: even in difficult times, G-d always keeps an
eye on His people and is present with them in their distress.

* As soon as the Jewish people return to G-d, He will immediately return to
be with them.

* G-d claims that the reason for the distance is the abandonment by the
Jewish people, but their argument is that this all happened because G-d took
Moses from them. If Moses had continued to lead them, the distance would
never have occurred.
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Even during times of concealment, the darkness is not complete. G-d continues
to watch over His children, feeling sorrow and pain in their distress. He waits
for us to take the first step and return to Him, and in an instant, He will

return to us.
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