LOOKS CAN BE DECEIVING

Judaism teaches us not to accept matters at face
value, but to delve into their true meaning.
What seems positive isn't always good for us.
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In this week’s Torah reading, we read about the passing of Jacob (Source 1) and Jacob’s
gratitude to G-d for the fact that all of his offspring followed in his ways (Source 2). When
they left Egypt, G-d referred to the tribes as “grapes in the desert” (Source 3), and the
Midrash explains that this is because they all followed in their father’s ways. (Source 4)
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Moses gave the written Torah to the Jewish people, and alongside that, he taught them the
oral tradition of its interpretation (Source 5). Everything is alluded to between the lines of
the written Torah, and the oral tradition deciphers it.

In this class, we'll examine one of the tools the sages use to interpret the text, called “don’t
read it ... ” For example, “don't read it ‘Vayikra’ but ‘Vayakrie” (don't read it “he called,” but
rather as “he caused others to call [G-d]") (Source 6); “don’t read it ‘guard the matzot' but

rather as ‘guard the mitzvot’ ” (Source 7); “don't read it ‘from those who disgrace it’ but
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rather as ‘who are forgiven.” (Source 8)
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The “don’t read it” rule is used in both the very beginning and the end of the Torah. Beginning:
“Don’t read it Bereshit, but read it Bara-shit,” meaning that G-d created the space under the
Altar during the Six Days of Creation (Source 9). In the end: “Don’t read it Yisrael but “Ra’ah
E-1 meaning that the deeds of the tribes are pleasing to G-d. (Source 10)

The Rebbe applies a lesson from here to our spiritual service: The space under the Altar is
the foundation of the world, like the Foundation Stone (Source 11). At the beginning of our
spiritual journey, we are told: “Do not be distracted by the physicality of the world, because
G-d created the world upon the space under the Altar - the spiritual” Eventually, one is told
they must reach a level of “seeing” G-dliness.

D. DON't RUSN 10 JUAQ....ccoeereeeereeeseeennneesessssssssssesssssssssssssssssssssssssssssssssssssssssssssssssssssssssesses 15

The rule of “don’t read it” also applies to childhood education.

This rule essentially says the following: When you see something that may be positive, do
not accept it at face value. Look deeper, perhaps within it there’s something that may be
bad for you. As King Solomon said in Proverbs: “For the lips of a strange woman drip honey,’
but “her end is as bitter as wormwood.” (Source 12)
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Introduction

The Torah is cryptic and full of allusions, and its verses don't always tell us exactly what to
do and how to do it. There are exegetical principles which help interpret these verses.

In our class, well focus on one of these rules, called “don’t read it” and learn a life lesson
from it.
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A. The Tribes Follow in Jacob's Ways

This week we finish reading the book of Genesis and the stories of the Patriarchs, Abraham, Isaac,
and Jacob. This week we read about Jacob - also known by his alternate name, Israel - who passed
away in Egypt, surrounded by his large and loving family.

Before his passing, he calls for all of his children and begins an interesting discussion:

Source 1 senesis 19:1-2
Student's1 Jacob called for his sons and said, "Gather and I DX K™ 112°9K 2p¥7 X"
"' will tell you what will happen to you at the end of ~ DINX X7 0X DX D22 TR
days. Gather and listen, sons of Jacob, and listen °12 N IXPT DO NONN2
to Israel, your father." 072K PXIIN WY 2Ry
Source 2 agadat Bereshit
Student'’s
pg.1

Gather and listen: Why did he gather them? He
said to himself: my grandfather, Abraham, had
two sons, Isaac and Ishmael. Ishmael was wicked,
and Isaac was righteous. Isaac also had two sons,
Esau and myself. Esau hated the ways of G-d and
I loved G-d’s ways. As for myself, I've been given
twelve sons - are half wicked and half righteous?
His sons replied: “We know what is in your heart.
‘Hear O Israel, the L-rd is our G-d, the L-rd is
One.”” When Jacob heard that, he prostrated
himself and began to recite “Blessed be the name
of the glory of His kingdom forever and ever.”

Jacob thanks G-d for his good fortune, that all his sons follow in G-d’s ways and will establish the

Jewish people.
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Decades later, during the exodus from Egypt, G-d Himself praised the tribes for following in Jacob’s
ways.

Source 3 Hosea9:10

Like grapes in the desert I found Israel .. DRI ONREN 2702 022D

G-d compares the period in which he “found” Israel to a person who finds grapes in the desert. Like
grapes in a desert are very precious, because they were found in a barren place, so too when G-d
“found” Israel and took them as a nation, they were very precious to Him.

The Midrash says that G-d praised the tribes because they all carried out the will of their father,
Jacob:

Source & ana evei Eliyahu 27:2

When G-d saw that all twelve tribes fulfilled D730 92 DX R¥N O"2pnY nywa
Jacob’s will, they were like “grapes found in the 117 nx 072 WYY oY ooy
desert.” Don’t read it ‘Israel’ but read it “ra’ah-EI” D202 MR DR PR
(G-d saw) meaning that G-d saw that all their  *pn X ,"2X7%° "nX¥D 12702
deeds were perfect. POY O ON-IRY NN DN

397 DN DY

What is this “don’t read it"? Is this a mere word game?

This brings us to a debate over the exegetical principles of Torah interpretation. Often, we learn
these interpretations and wonder, what does this mean?

Is there a rhyme or rhythm to it? Can anyone make up their own interpretation?

In this class, we'll focus on this method of interpretation, known as “don’t read it.”
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B. The Torah's Exegetical Principles

The Written Torah and the Oral Torah

Source 5 maimonides' ntroduction to Mishneh Torah

The mitzvot given to Moses at Mount Sinai were
all given together with their explanations, as
implied by the verse: "And I will give you the
tablets of stone, the Torah, and the mitzvah." "The
Torah" refers to the Written Law; "the mitzvah,"
to its explanation. G-d commanded us to fulfill
"the Torah" according to the instructions of "the
mitzvah." "The mitzvah" is called the Oral Law.

Moses personally transcribed the entire Torah
before he died. He gave a Torah scroll to each
tribe and placed another scroll in the ark as a
testimonial, as the verse states: "Take this Torah
scroll and place it beside the ark and it will be
there as a testimonial."

"The mitzvah" - i.e., the explanation of the Torah
- he did not transcribe. Instead, he commanded
it verbally to the elders, to Joshua, and to the
totality of Israel, as the verse states: "Be careful
to observe everything that I prescribe to you."
For this reason, it is called the Oral Law.
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Moses received the Torah at Sinai in order to give it to the Jewish people. The process began at Sinai,
and lasted for the forty years the Jews spent in the desert. Moses would ascend Mount Sinai (or in later
years, would enter the Tent of Meeting) and G-d would dictate the Torah and then explain it.

For example, G-d dictated the verse “And you shall inscribe on the posts of your house and upon your
gates,” and explained that this was a commandment to write the Shema passages on parchment and
affix it to the doorposts.

Another example: G-d dictated the verse “And you shall bind them as a sign on your arms and a
Totafot between your eyes.” G-d then explained the details of the mitzvah of Tefillin: which verses to
write on parchment, how to place the scrolls in the boxes of leather and how to wrap them on the arm
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and head. He dictated the Written Torah, and at the same time explained the meaning of the verses.

Moses descended from Sinai and taught the Jews the Torah the same way. He read the verses of
the Written Torah and then transmitted the explanation that G-d gave alongside it. This is how
the Written Torah and Oral Torah were delivered. Whatever G-d dictated to Moses, Moses in turn
dictated to the Jewish people, and what G-d told Moses verbally, Moses taught the Jews.

It was forbidden to transcribe the Oral Torah, as it was delivered orally by G-d, lending it the name
“Oral Torah.” Throughout the generations, it was passed on from teacher to student in the same
manner, for 1000 years, until Rabbi Yehuda undid the ban on writing it and wrote the Mishnah, which
is a summary of the explanations of the Torah and the laws derived from it.

To make the memorization process easier, the sages devised a system of allusions within the text
itself. That doesn’t mean that anyone can interpret the verses as they wish and invent new allusions.
Moses created rules according to which the Torah is interpreted and allusions are found in the text,
in support of the oral explanations. In Talmudic language, these rules are known as the “principles of
Torah exegesis.”

(The first step is to find allusions in the text in support of the oral explanations. The second step is
more difficult: when a case or situation arose that didn't exist in Moses’ time, the sages had to decide
what the Torah would rule. They used this system to interpret the text to adjudicate the situation.)

In this class, we'll focus on one of the exegetical methods, “don’t read it.”

>> The Rebbe

“Don’t read it”

The exegetical principle of “don’t read it” is one AR R 7PN OR” TIN50 MYH
of the derivation rules of the Torah. Through oAb 311,702 TID IDIRD
the application of this principle a number of JID-5Yaw 77103 0071 001 D
matters are derived in the Oral Torah.

79-5yaw 77N Sw wITnn mn
This underlines the necessity of the Oral  2¥ RPTT 1AW - IN31w 77N *132
Torah, as it is only through studying the Oral =~ 5K nD-%yaw aMn T o7
Torah that we are able to fully and properly ~ 2N22w 7NN W 1Y DX 1P
understand the Written Torah. In the words 0"2m77 PWSAY .01 oMwRS
of Maimonides, “the Torah was given together V3990 "IN v el ann”
with its interpretation” - referring to the Oral b w1957 X7 39-9Yaw 7N
Torah as the interpretation of the Written AN SN0
Torah.
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> To elaborate: Everything is included within the 0°9159 N5 903 NINIR DNT

Written Torah. As the sages teach, “there is 937 PPR” RN .01 DO DINR
nothing that isn't alluded to in the Torah” But "™ - 'l'l’Nb 5ax .”a9902 100 XYY
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through the principle of “don’t read it" " "
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The Oral Torah explains the Written Torah in various ways, with many different rules of interpretation.
One is “don’t read it,” which means, don’t read the word with the reqular pronunciation, read it
slightly differently to lend it a different meaning.

Following are three examples:

Calling G-d’s Name in the World

Source 6 cenesis 21:33

Abraham called there in the name of the L-rd, the "oy 2-X T 0w Y XYY"
G-d of the world.

Talmud, Sotah 10a
Reish Lakish said: “Don’t read it “called MR PR Ry W MY

(vayikra),” but rather as “he caused them to call
(vayakrie).” Meaning, Abraham caused G-d’s
name to be on the lips of all passersby. How did
he accomplish this? After he wined and dined
them, they rose to bless him. He asked them:
“Did you eat my food? You ate the food of the
G-d of the universe! Praise Him and bless Him,
He Who uttered and the world came into being.
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“Vayikra” shouldn't be pronounced conventionally, with the meaning that Abraham alone called or
prayed to G-d, but the pronunciation should be altered to make it say “Vayakrie” - meaning that
Abraham taught others to follow G-d and taught the world monotheism.



A second example:

Don’t Pass Over a Mitzvah

Source 7 exodus12:17

Student'ﬁ Guard the matzot. "nigna N oYY
Pg.

Yalkut Shimoni 201:6

Student's Rabbi Yoshiah said: Don’t read it “guard the 12 PR X MR YR M
% matzot,” but rather as “guard the mitzvot.” Just  .DTYMI DX DPIDYI NN

as we don’t allow the matzah to sit long enough XoopxnOn PRY 772

to begin to rise, so too we must seize every DR R x> T2 nEna

mitzvah opportunity immediately. TIYn XD DX NN nignn

T MO WY 717

The literal meaning of this verse is to be vigilant in not allowing the matzah to rise. Rabbi Yoshiah
interprets it to say “mitzvot” rather than “matzot.” The lesson is: Do not squander the opportunity to
do a mitzvah.

A third example:

The Importance of Observing Shabbat

Source 8 isaiah 562

studeg;.'j Fortunate is the man who Wlll do this and the I OIN 1 s nwyz wux 5-1;27;5
person who will hold fast to it, he who keeps DIty 97 ) 9Pmn N MY m2
the Shabbat from profaning it and guards his ST T gy
hand from doing any evil. T

Talmud, Shabbat 117b

St“dent'j Rabbi Chiya bar Abba said in the name of Rabbi 77K X2K 72 N1 °27 MY
" Yochanan: One who observes the Shabbat naY nYnd b q09 03
properly - even if they worship idols - is forgiven n7i2y T2iy X Lino7ng

of their sins, as the verse says “Fortunate is the  ,i% 1?min — Wi [1379] N1

man who will do this.. from profaning it.” Y AR UK DRI
Don't read it “profaning it (mechalelo) but read ~ *Jpn 2% ."%%nn "N DN
it “he is forgiven” (machul lo). 99 DIt XX "Rhnn

The verse praises those that observe Shabbat instead of profaning it. The Talmud interprets this to
mean that they are forgiven of their sins; one who observes the Shabbat is forgiven of all sins.
6



The common understanding is that these interpretations of “don’t read it” act in support of the oral
tradition received from Moses.

This method of interpretation is applied in the following ways:
A) Adding or subtracting a letter (matzot - mitzvot)
B) Reordering the letters (mechalelo - machul-lo)

C) Changing pronunciation (Vayikra - Vayakrie)

>> The Rebbe

“Don’t read it”

Students The application of the “don’t read it™ — "apn X" Twoaw HyH 21707

Pg.d
principle doesn't negate the simple XOR ,DWDS W1 DR YW 1K
meaning of the words. It only adds an LOMIR DR 01 WD A0M P

additional meaning. The simple meaningof ~ wnaaw m91n7 Sw VIR WITDIY
the Written Torah and the “don’t read it” “5yaw 7700 5w 700N R w1 Em

reading of the Oral Torah constitute one JINR TN, TR IV OwY1 7D
whole, one Torah.

It is clear that the exegetical derivation doesn’t negate the simple meaning. For example, while we
indeed derive from the verse about matzot the idea of not squandering a mitzvah opportunity, the
simple meaning - preventing the matzah from rising - remains in place.

K" 9Y0 .1



C. The Heart of the Jewish People

>> The Rebbe
Beginning and End

Studeg;’g We find the principle of “don’t read it”

employed immediately at the beginning of
the Torah, and also right at the end of the
Torah, “the beginning is wedged into the end
and the end is wedged into the beginning.”

We have discussed a number of times that the
beginning and end of the Torah encapsulate
the entire Torah. This is alluded to by the
first letter of the Torah being a beit (bereshit)
and the final letter a lamed (Yisrael), which
together form the word lev, “heart.” This
alludes to the heart of the Jewish people,
which is awake for G-d even when we are
slumbering in exile, because the Jewish
people, Torah, and G-d are all one unit.
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The Written Torah begins with the letter beit of bereshit, and ends with the letter lamed of Yisrael.
Together, these letters for the word lev, “heart.” This alludes to the fact the Torah is constantly present
in the heart of every Jew, and even Jews that don’t observe the Torah externally still retain a deep
belief in Torah in their hearts, because the Torah and the Jewish people are an inseparable unit.

St"deg;'g Since the principle of “don’t read it” is a basic R 7PN OR7 TIMONW NN

tool of Torah exegesis, we find it employed
both at the beginning of the Torah as well as
at its conclusion.
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Bereshit

St“de'p‘;'g On the very first word of the Torah, RN SNwRIT 9NT TR
Bereshit - “In the beginning” - the Sages 2575 499990 W L NMWRYY” - N0
expound: “don’t read it bereshit, but as bara TP X712 KPR MPWRIA 0N YR
shitt, 'created the cavity.'”

Source 9 raimud sukkah £9a

Student's Rabbah bar bar Chanah said in the name of 273 527 N 7N 92 92 1727 NN
"7 Rabbi Yochanan: The shittin were created  _yg31 mPUiRaD o newn oY
during the Six Days of Creation .. The school of  wpyix1a" Sxy™E? *27 27 K10

Rabbi Yishmael taught: Don't read it “bereshit”  yxqav xox "mwix12" *J°n o8

but read it “bara shitt” (G-d created the cavity). o

The Talmud discusses the water and wine libations (pouring) in the Holy Temple. The priests would
pour the wine on the edge of the Altar and it would go down to the shittin, cavities under the ground
of the Altar. The Talmud says that this space was carved out during the creation of the world, and that
is alluded to in the text using this method of interpretation.

Yisrael

>> The Rebbe

student'§ On the final word of the Torah, Yisrael, the = 177900 01°02 1R 72000 DITIRY
" Midrash teaches “don’t read it Yisrael, but "MP N BR” 7137 1R 2001 ,7OR”
rather as ra’ah E-1, G-d saw.” JH-R OIRY ROR ORI

Source 10 rana vevei Eliyahu 27:2

Student’s When G-d found that all 12 tribes fulfilled 2y 0@ 72 NX X¥H A"aPnY NYY2
""" Jacob's will, they were like “grapes found D3y J7y? i) DY 079 YoyY DoUY

in the desert.” Don’t read it ‘Yisrael’ but ORI ONNYR 1272 ORI MNIY

read it “ra’ah-El” (G-d saw) meaning that  22¢ ,>-X NXIWW XPX X7 pn X

all their deeds were perfect. 1397 DR oy

X,DN 0.2
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>> The Rebbe

We can derive practical lessons for our lives
from these “don't read it..” teachings. The
“don’t read it...” teaching at the beginning
of the Torah teaches us a lesson about the
start of our Divine service, and the “don’t
read it...” teaching at the end of the Torah
teaches us a lesson about the conclusion of
our Divine service.

The exegetical derivations at the beginning and end of the Torah aren't just localized derivations that
teach us about the Temple design and the spiritual status of the tribes before Jacob’s death. These are

(DRI NTI2Y2 7712 RN

NN NONNNAY "N BR7 TInhn
TINH ;0TI NTIAY DO NNROY YR
oy MMWP 707 010w 7PN HR”

:0TINRT N2V NINYHwR NN

general principles for the Divine service of every one of us.

The Foundation of the World

The literal meaning of Shitt is “foundation.
The sages teach that the even hashtiyah,
the foundational rock, is the foundation of
the entire world.

This means that the shittin, the cavities
under the Altar in the Temple are the
foundation of the entire world, like the
Foundation Stone (even hashtiyah) which
was located in the Holy of Holies in the
Temple.

Source 11 tamud, Yoma 53b; 54b

A stone was there from the days of the
early prophets, and it was called shetiya,
it was three fingerbreadths higher than
the ground.

This teaching is congruent with the
teaching that the world was created from
Jerusalem, as Rabbi Eliezer taught: the
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world was built from the center, as
the verse states: “When the dust runs
into a mass, and the clods cleave fast
together.”

SPIT DRI PRS2 199 DY MY
T DI 9y "32 DY DU
T2 ,T'2/R D3 PO 0N YIRNT

87197 DN™3 03 MY

Student’s

s From Jerusalem: Jerusalem was built
pg.

first, and clods of earth massed
together around it, creating the
world.

IImn DX23 1Y — X3 1
O TY DI WIT PP
7% Pon obivn

The Talmud says that in the Holy of Holies there was a special stone known as the Foundation Stone.
The Talmud explains that this stone was the foundation of the entire world, and Rabbi Eliezer even
describes how that worked - creation began from Jerusalem and spread outward.

The Rebbe extends this interpretation to the cavities, shittin, under the Altar. Shitt and Shetiya
are made up of the same letters, both meaning foundation. The shittin too, the Rebbe says, were a
foundation for the world.

Student’s
pg.9

The meaning of bara shitt in our personal
Divine service is that when we are at the
beginning of our life’'s work and we look
at the external appearance of the world
- the heavens, the earth, and all that they
contain - we re told “don’t read it bereshit
- “creation” - but bara shitt - “created
the foundation” We shouldn’t make the
mistake of thinking that the world was
created on its own, because nothing can
create itself. We need to understand that
bara shitt - G-d created the entire world,
from its foundation up.

When we get into the details, we learn
that the foundations of the world are
located under the altar and under the
Holy of Holies.
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; After beginning, we continue learning until

The Rebbe interprets the foundation of the world in a deeper sense. A person standing at the outset of
their Divine service and studying the first verse of the Torah, “in the beginning G-d created” should
not be overwhelmed by the materialism of the world. We must recognize that G-d based the world on
the foundations of holiness and spirituality, “under the altar and the Holy of Holies.” This gives us a
radically different perspective on the world.

Sometimes, we can look at the world around us and see a jungle where man eats man, the fittest
survive and there’s no judge and no jury. This can make us despondent. How do we rise above it all
and live upstanding, good lives? The Torah comes along and tells us that the big wide world before
us is made of holiness. The world is created from the cavities under the Altar; meaning, the world’s
destiny - including the negativity - is holiness. We are to transcend the challenges and bring goodness
and holiness into the world.

When we understand that the world is built on holiness and for holiness, that makes the struggle
easier and gives us hope.

This is what “don’t read it” teaches us about the Torah’s first word. Don’t think that in the beginning a
huge, scary world was created, and that’s all there is. The real meaning of the word “bereshit” is that
the world is founded upon the Altar, holiness.
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we reach the ultimate state of perfection
in Torah study, “a wonderful, unparalleled
union” with the Giver of the Torah. The
ultimate form of union is when the union is

tangibly visible, not just something known
from hearing about it.

This is what the “don’t read it” at the end of
the Torah, “don’t read it Yisrael, but as ra'ah
e-1, G-d saw.”

When we reach the ultimate perfection
in our Divine service we aren’t just on the
level of “Yisrael,” which is a composite of
the words “sarita e-1 successfully grappling
with G-d. We go further and reach “G-d saw;’
which can also be understood as “saw G-d," a
tangible vision of G-dliness.
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When a person studies Torah for many years, and reaches a complete understanding in Torah, they
feel and experience spirituality in a tangible sense.

We see the physical world day in and day out before our eyes. We live our lives based on it. Spirituality
is something we hear about but cannot touch and feel, but we know it is there. There is a purpose and
meaning in life, but we cannot see it.

After a person refines themselves and becomes more attuned to the spiritual, the tables turn.
Spirituality is taken for granted, while the physical is more elusive. Wherever they look, they see
G-dliness.

The end of the Torah, Yisrael, alludes to the complete process a Jew goes through until they finally see
G-dliness.

Seeing G-dliness is really something relevant to us all; it means living life cognizant of G-d’s guiding
Hand in every step. For example: you find yourself stuck in traffic, get angry,and then take it out on
your wife who caused you to leave the house late. You're scared of your boss who'll be mad at you for
arriving late at work, etc. But one who believes in G-d’s hand guiding everything feels G-d is sending
them a message. They only need to understand what the message 1is.

By way of analogy: a group of people are eating together in a lunchroom. Suddenly, a young child
begins to cry and scream, disturbing everyone. A reqular bystander may say “What an undisciplined
child” But the child’s mother knows this means he is exhausted and hasn't eaten anything since
breakfast...

In other words, a reqular person sees the reality before them and is enraged. The mother, who is
deeply connected with the child, immediately tries to understand what’s going on and how to resolve
it.

One who lives with the knowledge that G-d is guiding everything tries to find that understanding
within everything that happens to them, to hear what message G-d is sending him, and to act

accordingly.
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D. Don't Rush to Judge

After explaining “don’t read it” as it applies to the beginning and end of our spiritual service, the

Rebbe gives it a very relevant and practical application for childhood education:

The concept of “don't read it...” has a
special lesson to teach us regarding
education:

True guidance and education requires
explaining to children that even
though they want a particular item
because it is shiny and attractive, or
they want to play because they think
this will bring them true pleasure
- “don’t read it...” Don't be fooled by
appearances. It may appear beautiful
and sweet externally, but in reality it
leads to the very opposite.

When we show children something in
the world, we need to explain to them
that even if it appears to us externally
to be good or bad, “don't read it...;
it's possible that the appearance is
deceptive and it is really the opposite.
The attitude towards it, embracing it
or rejecting it, needs to be dictated by
its true essence.
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Source 12 proverbs 8:3-4

For the lips of a strange woman drip honey
and her palette is smoother than oil, but
her end is as bitter as wormwood.”

Metzudat David

One must be very vigilant in resisting
temptation, for the harlot’s words are
sweet as honey and smoother than oil.

Her end: The result of falling for temptation
is as bitter as wormwood.

“Don’t read it” is telling us: Do not accept matters at face value. Probe deeper and see if there’s
something beneath the surface. The Rebbe applies this to life: When we see something that appears
sweet and good, we cannot accept it as is - “don’t read it.” We need to look beneath the surface and

examine whether it is truly beneficial or not.

When a child wants more and more candy, or an iPhone, we should explain to them that not everything

that looks sweet is good for them.

>> The Rebbe
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“Don’t read it” in Worldly Affairs

When we begin to educate Jewish children,
we explain to them that G-d chose us from
among all the nations to be his special
people, and that G-d calls us a “wise and
understanding people” As a result, we are
supposed to conduct ourselves differently
than everyone else, “Your people will be
distinguished from every other nation on
the face of the earth” This doesn't only
apply to our study of Torah, prayer, and
other religious affairs - that goes without
saying. Rather, even when we are engaging
in worldly matters - eating, sleeping, and
the like - our conduct needs to be distinct
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and we need to be recognizable as belonging
to the “wise and understanding people”
As Maimonides writes, “a wise person is
recognizable from how they eat and drink”

This is the lesson of “don’t read it” When
it comes to worldly affairs, our approach
as Jews can't be the same as the way non-
Jews typically approach them - “don’t read
it” Our conduct in worldly affairs must
express “Your people will be distinguished
from every other nation on the face of the
earth’”

For example: when a Jewish child walks
down the street and sees a snack or drink,
they can'tjust eatitimmediately. They must
first check whether this food is kosher and
permitted for consumption for aJew. “Don’t
read it” the way things appear externally,
but rather as they are defined in the Code
of Jewish Law.

This is the foundational principle of
education for Jewish boys and girls. When
children are educated in this path the
entire home acts accordingly, and all of
the conduct in the home reflects “G-d will
bless you in all that you do.”
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A Jew must act justly and morally, not only during prayer or Torah learning, but even when eating or
drinking or engaging in business, he must act in a distinct way.
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Story Four cups of milk for the Seder night

One Erev Pesach in the afternoon, a man asked Rabbi Yosef Ber Soloveitchik
of Brisk, Poland whether it is permissible to use four cups of milk instead of
wine at the Seder. The rabbi told him that he had asked a difficult question and
that time did not permit him to look into it immediately. He then gave him 100
rubles and wished him a happy Yom Tov. The rabbi’s wife, who observed this,
asked, “Why did you give him so much money? Couldn’t he buy wine for much
less than that?” The Rabbi explained, “If he considered using milk, obviously
he also does not have meat for the festive meal, and perhaps he is missing
many other things also. Therefore, I gave him enough money to ensure that he
and his family will have all their needs.”

This rabbi heeded the lesson of “don’t read it.” He could have simply answered the question: one
cannot drink milk for the four cups. But he probed deeper and realized what was behind the strange
question. He didn’t look at the superficial question, but understood where it was coming from, and
helped a family celebrate the holiday with dignity.

This is a lesson for us all. Always search for the deeper meaning of everything you encounter. Don't
suffice with a superficial understanding, but read between the lines and act accordingly.
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