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Introduction 
G-d promises Abraham a son. For thirty years he waits, and then after he prays for Abimelech, 
the promise is fulfilled. Are these events linked?

A class on the great importance of prayer and action for others, and how much it benefits 
all parties. 

השיעור לפרשת וירא:
משיחת שבת פרשת וירא, כ"ף מר-חשוון, ה'תשמ"ג

הנחה בלתי מוגה.
תורת מנחם ה'תשמ"ג, חלק א' עמ' 474 ואילך

השיעור לפרשת וירא
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The Covenant of Parts
The Covenant of Parts was one of the most important events in Jewish history. It was the moment 
G-d told Abraham about the pain and suffering his descendants would endure, as well as the happier 
times that would eventually follow. This promise was kept in their minds during the years of slavery 
and suffering. One part of this promise still has not been fulfilled and we hope and pray for it to be 
materialized very soon, with the coming of Moshiach.

According to Rashi, the covenant took place when Abraham was 70 years old.

Source 1 Genesis 15:1-14, 17

The Promise of Descendants
After these incidents, the word of G-d came to 
Abram in a vision, saying, "Fear not, Abram; I am 
your Shield; your reward is exceedingly great." 
Abram replied, "G-d, what will You give me, 
since I am going childless, and the steward of 
my household is Eliezer of Damascus?" Abram 
said, "You have not given me children; one of 
my household will inherit me." The word of G-d 
came to him, saying, "This one will not inherit 
you, rather the one who will come forth from 
your innards will inherit you." G-d took Abram 
outside, and said, "Please look heavenward and 
count the stars, if you are able to count them." He 
said to him, "So will be your seed.” Abram believed 
in G-d, and [G-d] considered it his righteousness.

G-d said to him, "I am G-d, Who brought you 
forth from Ur of the Chaldees, to give you this 
land to inherit it." Abram said, "G-d, how will 
I know that I will inherit it?" G-d said to him, 
"Take for Me three heifers and three goats and 
three rams, and a turtle dove and a young bird." 
Abram took all of these for G-d and split them in 
half. He placed each part opposite its other half, 
but he did not divide the birds.

Rashi

Split them: He separated each one into two 
parts. The verse retains its literal meaning,

דְבְַרַ־ הָיָָהָ  �הֶ  הָאֵָלֵֶּ �בְָרִִָים  הַדְַּ אַחַַרַ  
�מַַּ�חֲַזֲֶהֶ לֵאֵמֹרֹ אַלַ־ ֹוָהָ אֶלֶ־אַבְַרְָָם בַּ יְהְֹ

�כְָרְְָךָָ  שְׂ לָךְְָ  מָגֵָןֵ  אָנָֹכִֹיִ  אַבְַרְָָם  תִּ�רָָיא 
ֹנָיָ  אֲדֲֹ אַבְַרְָָם  �מֶארֶ  וַיַֹּ מְאְֹדֹ׃  �הֵ  הַרְַבְֵּ
הוֹלֵֹךְְֵ  וְאְָנָֹכִֹיִ  מַהַ־תִּ�תִֶּ�ןֶ־לִיִ  ֹוִהִ  יֱהֱֹ
�קֶ  �מֶַּ�שֶֶׂ אּוּ דַּ �תִייִ ה קֶ בֵּ בֶּוּןֶ־מֶשֶֶׁ� עֲרֲִִרִִיי 
לֹאֹ  לִיִ  הֵןֵ  אַבְַרְָָם  �מֶארֶ  וַיַֹּ אֱלֱִיִעֶזֶֶרֶ׃ 
וֹירֵֵֹׁשׁ  �תִייִ  בֶןֶ־בֵּ �הֵ  וְהְִנִֵּ זָרַַָע  נָתַָתַָּ�הָ 
ֹוָהָ אֵלֵָוי לֵאֵמֹרֹ  �הֵ דְבְַרַ־יְהְֹ אֹתִֹיִ׃ וְהְִנִֵּ
יֵצֵֵאֵ  רֶ  אֲשֲֶׁ� �יִ־אִםִ  כִּ זֶהֶ  ךְָָ  יִרָָישְׁ� לֹאֹ 
אֹוֹתֹ  וֹּיּצֵֹאֵ  וַ ךֶָ׃ָ  יִרָָישֶׁ� אּוּ  ה מִמִֵּ�עֵֶיֶךָָ 
מַָיְַמְָהָ  � �טֶ־נָאָ הַשַָּׁ� �מֶארֶ הַבֶַּ וַיַֹּ צָּוּחהָ  הַ
לִסְִפְֹּ�רֹ  כַּוּּתּלַ  אִםִ־ וֹּכּכָֹבִָיִם  הַ ּוּסְפְֹרֹ 
זַרְְַעֶךֶָ׃ָ  יִהְִיְֶהֶ  �הֹ  כֹּ וֹלֹ  �מֶארֶ  וַיַֹּ אֹתָֹםָ 
וֹּלֹּ צְדְָָקָהָ׃ בְֶהֶָָ  �חְַשְְׁ� ֹוָהָ וַיַַּ �הֹי וְהְֶאֱֶמֱִןִ בַּ

רֶ  אֲשֲֶׁ� ֹוָהָ  יְהְֹ אֲנֲִיִ  אֵלֵָוי  �מֶארֶ  וַיַֹּ
לָתֶָתֶ  �ִים  �ְדִּ �שְַׂ כַּ ּוּאר  מֵ ךָ�י  הוֹצֵֹתִא
תְָּ�ּהּ׃  לְרְִִשְׁ� �תא  הַזַֹּ אֶתֶ־הָאָָרֶֶָץ  ךָ�  לְ
�יִ  כִּ אֵדֵַַע  �מַָּ�הָ  בַּ ֹוִהִ  יֱהֱֹ ֹנָיָ  אֲדֲֹ �מַארַ  וַיַֹּ
לִיִ  קְחְָהָ  אֵלֵָוי  �מֶארֶ  וַיַֹּ �הָ׃  נֶָּ אִרָָישֶׁ�
תֶ וְאְַיִַלִ  �שֶֶׁ� לֶּ ֻ תֶ וְעְֵזֵ מְשְֻׁ� �שֶֶׁ� לֶּ ֻ עֶגְֶלְָהָ מְשְֻׁ�
אֶתֶ־ �חַ־וֹלֹ  �קִַּ וַיִַּ וְוֹגזָֹלָ׃  וְתְֹרֹ  �ׁשׁ  לָּ ֻ מְשְֻׁ�

�תִֵּ�ןֵ  וַיִַּ �תַָּ�וֶָךְְֶ  בַּ אֹתָֹםָ  וַיְַבְַתֵַּ�רֵ  �הֶ  �לׇ־אֵלֵֶּ כׇּ
וְאְֶתֶ־ וּ�  רֵֵעֵהֵ לִקְִרְַַתא  וֹ�  �תְִרְ ־בִּ אִׁשׁי

�פִֹּ�רֹ לֹאֹ בָתָָרָ. הַצִַּ

נְֵיֵ  לִשְִׁ� אֶחֶָדָ  �לָ  כָּ חָלַָקַ  אתם.  ויבתר 
מִדֵֵיי  וֹיצֵֹאֵ  הַמִַּ�קְִרְָָא  וְאְֵיֵן  חֲלֲָקִָיִם; 

ֹ ּוּׁשׁטוֹ  פְ

A. G-d’s Promise and its Fulfillment

Student’s
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for he was making a covenant with G-d to 
keep His promise and give the land to his 
descendants … The way covenants are made 
is by walking between the two parts of an 
animal, as it says in Jeremiah, “those who walk 
between the parts of a calf.” Here too, the fire 
and smoke that went between the parts was 
an emissary of the Divine presence, which is 
called “fire.”

מְֹרֹ  �רְִִתי עִוֹּמֹּ לִשְִׁ� הֶָיָָהָ וֹכרֵֹתֵ בְּ לְפְִיִ שֶׁ�
הַבְַטְָחָָוֹתֹ לְהְוֹרִִֹשי לְבְָנָָוי אֶתֶ הָאָָרֶֶָץ 
�הְֵמֵָהָ  �קֵ בְּ וֹּכּרְֹתְֵיֵ בְרְִִתי לְחְַלֵַּ .. וְדְֶרֶֶֶך 
�אֱֶמֱַרַ  נֶֶּ � שֶּׁ� �מְַהַ  כְּ �תְָרֶֶָהָיָ,  בְּ �יֵן  בֵּ וְלְַעֲַבֲֹרֹ 
הָעֵָגֵֶלֶ  �תְִרְֵֵי  בִּ �יֵן  בֵּ הָעָֹבְֹרְִִים  �ןָ  לְהְַלַָּ
ןָ  עָשָָׁ� ּוּּנּר   תַ �אָן  כָּ אַףַ  ל"ד(,  )ירימה 
�זְָרִִָים  �יֵן הַגְַּ רֶ עָבַָרַ בֵּ וְלְַפִַּ�די אֵׁשׁ אֲשֲֶׁ�
אּוּ  הֶ שֶׁ� כְִנָיהָ,  שְׁ� לֶ  שֶׁ� וֹחּוּלֹ   שְׁ� אּוּ  ה

אֵׁשׁ

The book of Jeremiah describes how during the siege on Jerusalem by the Babylonians just before its 
destruction, the city’s residents decided to fulfill the mitzvah of releasing their servants which they 
had not done until then. But once the siege was lifted, they took them all back despite the covenant 
they made with G-d about this in the Holy Temple. The prophet Jeremiah rebuked them in G-d’s 
name:

“I will deliver the men who have transgressed My covenant, who have not kept the words of the 
covenant which they made before Me when they cut the calf in two and passed between its parts. The 
princes of Judah and the princes of Jerusalem, the officers and the priests, and all the people of the 
land who passed between the parts of the calf. I will deliver them into the hands of their enemies.” 
(Jeremiah 34:18-20)

We see 1,200 years after Abraham, when the residents of Jerusalem accepted an obligation on 
themselves they made a covenant by splitting a calf and walking between the parts. This was a legal 
procedure practiced for thousands of years, not only among Jews.

The Sefer HaIkarim (4:45) explains that the symbolism behind this custom is that “making a covenant 
is a bond between two people to connect the love between them to the extent that they become like 
one body, and each will watch over the other like they would watch over themselves.” In other words, 
when two people enter a covenant between the parts of an animal that symbolizes that they are one 
body and will put themselves out to save the other like they would for themselves. 

The birds of prey descended upon the carcasses, 
and Abram drove them away.

Even Yisrael (Steinsaltz) commentary

The birds of prey descending on the carcasses 
symbolize the enemies who wish to destroy 
the covenant. Abraham fought them off and 
drove them away. This foretells that the 
covenant and its realization will encounter 
many challenges and threats and it will be 
necessary to stand up to them.

בֵ  � �שֵַּׁ� וַיַַּ עַלַ־הַפְַּ�גְָרִִָים  הָעַָיִַטִ  �רֵֶֶד  וַיֵַּ
אֹתָֹםָ אַבְַרְָָם׃

הטרף  לע  העטים  התופוע 
היסנמם  היביואם  תא  ילמסמם 
הברחי  בארם  בלרתי.  להלכנת 
להחלים  סינה  האו  תואם. 
ידכ  לאה  יילמסם  יביואבם 
יכ  שבלר  ידכ  ךכב  שי  גלרשם. 
הברתי שומימוה תויופצ להתיקל 
יוהיה  ריבם,  ימויאבום  בקיישם 

דיתעב. דגנכם  דומעל  וצרך 

Student’s
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The sun was ready to set, and a deep sleep 
fell upon Abram, and behold, a fright, a great 
darkness was falling upon him.

Even Yisrael (Steinsaltz) commentary

This is not describing regular sleep that 
results from exhaustion, but an inability to 
remain awake, as if something extraneous is 
inducing him to sleep. This generates a dark 
fear that has no reason or meaning. 

�מֵָהָ נָפְָלְָהָ  מֶֶׁשׁ לָוֹבאֹ וְתְַרְְַדֵּ � וַיְַהְִיִ הַשֶַּׁ�
כֵָהָ  חֲשֲֵׁ� אֵמָיהָ  �הֵ  וְהְִנִֵּ עַלַ־אַבְַרְָָם 

גְדְֹלָֹהָ נֹפֶֹלֶֶתֶ עָלָָוי׃ 

יאן בודמר נישבה ושפטה האבה 
בהדעיר  אלא  תופייע,  ךותמ 
וליאכ  ער,  להאשיר  שפארתו 
בדר מה מרידם ותוא מן הוחץ. 
יאשן  קדור  דחפ  וילע  לפנ  זאו 
ול תועמשמ יאון ול כותן יוסמם

G-d said to Abram, "You shall surely know that 
your descendants will be strangers in a land 
that is not theirs, and they will be enslaved and 
oppressed for four hundred years.

I will also judge the nation that enslaved them, 
and afterwards they will go forth with great 
wealth... 

When the sun set and it was dark a smoking 
furnace and a fire brand passed between these 
parts. 

Even Yisrael (Steinsaltz) commentary

The smoke and fire represent G-d’s presence 
passing through the parts, concluding the 
formal part of the covenant.

�יִ־גֵרֵ   כִּ תֵּ�דֵַַע  יָדָֹעַַֹ  לְאְַבְַרְָָם  �מֶארֶ  וַיַֹּ
ּוּדם  �אְֶרֶֶֶץ לֹאֹ לָהֶָםֶ וַעֲַבֲָ יִהְִיְֶהֶ זַרְְַעֲךֲָָ בְּ
נָָהָ׃ וְגְַםַ  �עַ מֵוֹאתֹ שָׁ� ּוּּנּ אֹתָֹםָ אַרְַבְַּ  וְעְִ
אָנָֹכִֹיִ  �ָן  דָּ וּ�ד  יַעֲַבֲֹ רֶ  אֲשֲֶׁ� וֹּגּיֹ  אֶתֶ־הַ

�וֹדלֹ... �רְִכְֻׁשׁ גָּ ּוּא בִּ וְאְַחֲַרֲֵֵי־כֵןֵ יֵצְֵ

הָיָָהָ  וַעֲַלֲָטָָהָ  �אָָהָ  בָּ מֶֶׁשׁ  � הַשֶַּׁ� וַיְַהְִיִ 
רֶ  אֲשֲֶׁ� וְלְַפִַּ�די אֵׁשׁ  ןָ  עָשָָׁ� ּוּּנּר   תַ �הֵ  וְהְִנִֵּ

�הֶ׃ �זְָרִִָים הָאֵָלֵֶּ �יֵן הַגְַּ עָבַָרַ בֵּ

ונתר השען דיפלו השא ילמסמם 
תא התוחכונ הולאקתי, בעשרה 
יבן התברים הולל, ךכבו לשנם 

הדצ הטקיס לש הברתי.

Almost 30 years passed and Abraham and Sarah still didn’t bear children. During that 
time, Abraham marries a second wife, Hagar, who bears Yishmael, but G-d tells Abraham 
that this is not the fulfillment of His promise. You will have a child from Sarah, G-d told 
him, and this son will inherit you and begin the Jewish nation.

Then, a terrifying story happens. Abimelech, the king of Gerar, kidnaps Sarah and drags 
her to his palace. The story has a surprising ending …. 

Source 2 Genesis 20:1-11, 14-18

Abimelech and Sarah
Abraham traveled from there to the land of the 
south, and he dwelt between Kadesh and Shur, 
and he sojourned in Gerar. Abraham said about 
Sarah his wife, "She is my sister," and Abimelech 
the king of Gerar sent and took Sarah. 

�גֶֶבֶ  הַנֶַּ אַרְְַצָהָ  אַבְַרְָָהָםָ  םָ  � מִשִָּׁ� �עַ  �סִַּ וַיִַּ
�גָׇרׇ  וַיַָּ ּוּׁשׁר    בֵּוּיֵן   �יֵן־קָדֵֵָׁשׁ  בֵּ בֶ  �שֵֶׁ� וַיֵַּ
�רָָָה  אֶלֶ־שָׂ אַבְַרְָָהָםָ  �מֶארֶ  וַיַֹּ �גְִרְָרָ׃  בִּ
לְַחַ אֲבֲִמֶילֶֶךְְֶ  �שְִׁ� וֹּתֹּ אֲחֲֹתִֹיִ הִאו וַיִַּ אִשְִׁ�

�רָָָה׃  �חַ אֶתֶ־שָׂ �קִַּ �רְָרָ וַיִַּ מֶלֶֶךְְֶ גְּ

Student’s
 pg. 4

Student’s
 pg. 5
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G-d came to Abimelech in a nighttime dream and 
He said to him, "You are going to die because of 
the woman whom you have taken, for she is a 
married woman." Abimelech had not come near 
to her, and he said, "G-d, would You kill even a 
righteous nation? Did he not say to me, 'She is 
my sister'? She also said, 'He is my brother.' I 
have done this with an innocent heart and pure 
hands."

G-d said to him in a dream, "I too know that 
you did this with an innocent heart, and I have 
withheld you from sinning to Me; therefore, I 
did not let you touch her. Return the man's wife, 
because he is a prophet, and he will pray for you 
and you will live. But if you do not return her, 
know that you will surely die, you and all that is 
yours.” 

�חֲַוֹלםֹ  בַּ אֶלֶ־אֲבֲִמֶילֶֶךְְֶ  אֱלֱֹהִֹיִם  �בָֹאֹ  וַיַָּ
עַלַ־ מֵתֵ  �ךְָָ  הִנְִּ וֹלֹ  �מֶארֶ  וַיַֹּ �יְָלְָהָ  הַלַָּ

�עְֻֻלַתַ  בְּ וְהְִאו  רֶ־לָקַָחְַתְָּ�ָ  אֲשֲֶׁ� הָ  � הָאִָשִָּׁ�
אֵלֵֶהָיָ  קָרַָבַ  לֹאֹ  וַאֲַבֲִמֶילֶֶךְְֶ  �עַָלַ׃  בָּ
ֹג׃  �ִיק תַּ�הֲַרֲֹ �םַ־צַדִַּ ֹנָיָ הֲוֹגיֹ גַּ �מַארַ אֲדֲֹ וַיַֹּ
הִאו  אֲחֲֹתִֹיִ  אָמַָרַ־לִיִ  אּוּ  ה הֲלֲֹאֹ 
אּוּ  ה אָחִָיִ  אָמְָרְָָה  וְהְִאי־גַםַ־הִאו 
�ִתִייִ  עָשִָׂ �פַַּ�יַ  כַּ ֹן  בְּוּנְִקְִיְֹ  �תְׇםׇ־לְבְָבִָיִ  בְּ

זֹתא׃ 

�םַ  גַּ �חֲַלֲֹםֹ  בַּ הָאֱָלֱֹהִֹיִם  אֵלֵָוי  �מֶארֶ  וַיַֹּ
�ִתָיָ  �יִ בְתְׇםׇ־לְבְָבְָךְָָ עָשִָׂ אָנָֹכִֹיִ יָדַַָעְתְִּ�יִ כִּ
וֹאתְֹךְָָ  �םַ־אָנָֹכִֹיִ  גַּ ךְ�  � וָאֶָחְֶשְֹׂ �תא  זֹּ
�עַַֹ  לִנְִגְֹּ לֹאֹ־נְתְַתִַּ�יִךָָ  �ןֵ  עַלַ־כֵּ מֵחֲֵטֲוֹ־ֹלִיִ 
תֶ־הָאִָׁשׁי  אֵשֵֶׁ� בֵ  הָשֵָׁ� וְעְַתַָּ�הָ  אֵלֵֶהָי׃ָ 
�עַַדְְַךָָ וֶחְֶיְֵהֵ  �לֵ בַּ אּוּ וְיְִתְִפְַּ�לֵַּ �יִ־נָבִָאי ה כִּ
תּוּמ  �יִ־וֹמתֹ תָּ� �ַע כִּ ִבי דַּ וְאְִםִ־אֵנְיךְָָ מֵשִֵׁ�

רֶ־לָךְָ׃ְ אַתַָּ�הָ וְכְׇלׇ־אֲשֲֶׁ�

Rashi

Because he is a prophet: He knows you haven’t 
touched her, therefore he will pray for you.

אּ נָגַָעְַתְָּ�ּ  � לֹּׁ �ּי נָבִָיִא הוּאּ: וְוֹידֵֵֹעַַ שֶׁ� כִּ
�עַּדְְַךָָ. �לּ בַּ לֵּּ בָּהּ, לְפְִיִכָךְְָ וְיְִתְִפְַּ�

Abimelech arose early in the morning, and he 
summoned all his servants, and he spoke all 
these words in their ears. The men were very 
frightened. Abimelech summoned Abraham and 
said to him, "What have you done to us, and what 
have I sinned against you, that you have brought 
upon me and upon my kingdom a great sin? You 
have done to me deeds that are not done.

Rashi

Deeds that are not done: A plague that doesn’t 
regularly afflict people has befallen us through 
you; all our bodily openings have shut, those 
for seed, urine, excrement and the ears and 
nostrils.

�קְִרְָָא  וַיִַּ �קֶֹרֶ  �בַֹּ בַּ ךְ�  אֲבֲִמֶילֶֶ �םֵ  כְֵּ �שְַׁ� וַיַַּ
�בְָרִִָים  �לׇ־הַדְַּ �רֵ אֶתֶ־כׇּ לְכְׇלׇ־עֲבֲָדָָָוי וַיְַדְַבֵַּ
ִים  הָאֲָנֲָשִָׁ� ּוּא  �רְְי וַיִַּ �אְׇזְׇנְֵהֶיםֶ  בְּ �הֶ  הָאֵָלֵֶּ
לְאְַבְַרְָָהָםָ  אֲבֲִמֶילֶֶךְְֶ  �קְִרְָָא  וַיִַּ מְאְֹדֹ׃ 
מֶּוּהֶ־  וּ�נ  � לָּ �ִתָיָ  מֶהֶ־עָשִָׂ וֹ�ל   �מֶארֶ  וַיַֹּ
וְעְַלַ־ עָלַָיַ  �יִ־הֵבֵֵתָאָ  כִּ לָךְְָ  חָטָָתִאיִ 

�ִים  מַעֲַשֲִׂ גְדְֹלָֹהָ  חֲטֲָאָָהָ  מַמְַלְַכְַתְִּ�יִ 
�ִתָיָ עִמִָּ�דִִָי׃  ּוּׂשׂ עָשִָׂ  רֶ לֹאֹ־יֵעֵָ אֲשֲֶׁ�

�הָ  מַכַָּ יעשו.  לא  אשר  מעשים 
�רְִִיָהָ  �לְָהָ לָבָֹאֹ עַלַ בְּ רֶ לֹאֹ הֻרְֻגְְּ אֲשֲֶׁ�
�לָ  כָּ עֲצֲִרַיתַ  יָדְְָךָָ,  עַלַ  ּוּנ  לָ �אָָהָ  בָּ
�יִם  קְטְַנִַּ לֶ  וְשְֶׁ� זֶרֶַַע  לֶ  שֶׁ� נְקְָבִָיִם 

רְְּוּעִיִ וְאְָזְָנְַיִַםִ וְחְֹטֶֹםֶ:

Abimelech said to Abraham, "Why did you do 
this?" Abraham said, "For I said, 'Surely, there is 
no fear of G-d in this place, and they will kill me 
because of my wife.’” Abimelech took flocks nof 
sheep and cattle and servants and maidservants, 
and he gave them to Abraham, and he returned 
his wife Sarah. Abimelech said, "Here is my land 
before you; you may live wherever you please.” 

מָהָ  אֶלֶ־אַבְַרְָָהָםָ  אֲבֲִמֶילֶֶךְְֶ  �מֶארֶ  וַיַֹּ
�הֶ׃  הַזֶַּ �בָָרָ  אֶתֶ־הַדַָּ �ִתָיָ  עָשִָׂ �יִ  כִּ רָָאִתָיָ 
�יִ אָמַָרְַתְִּ�יִ רַַק אֵיֵן־ �מֶארֶ אַבְַרְָָהָםָ כִּ וַיַֹּ

נִּוּגיִ  �הֶ וַהֲַרֲָ �מַָּ�קָוֹםֹ הַזֶַּ יִרְְִאַתַ אֱלֱֹהִֹיִם בַּ
אֲבֲִמֶילֶֶךְְֶ  �חַ  �קִַּ וַיִַּ תְִּ�יִ׃  אִשְִׁ� �בְַרַ  עַלַ־דְּ
�תִֵּ�ןֵ  וַיִַּ פְָחָֹתֹ  שְּׁוּ�  וַעֲַבֲָדִִָים  בָּוּקָָרָ   צֹאֹן 
וֹּתּ׃ְְ  �רָָָה אִשְִׁ� בֶ וֹלֹ אֵתֵ שָׂ �שֶָׁ� לְאְַבְַרְָָהָםָ וַיַָּ
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To Sarah he said, "I have given a thousand pieces 
of silver to your brother; behold it is to you a 
covering of the eyes for all who are with you, 
and with all you shall contend."

Rashi

To Sarah he said: Abimelech said in her honor 
in order to appease her, “I have bestowed upon 
you this honor; I have given money to your 
brother, whom you said, ‘He is my brother.’ 
Behold this money and this honor are to you a 
covering of the eyes.”

For all who are with you: They will cover their 
eyes, so that they will not denigrate you. Had 
I returned you empty-handed, they could have 
said, “After he violated her, he returned her.” 
Now that I had to spend so much money to 
appease you, they will know that I returned 
you against my will, through a miracle.

Abraham prayed to G-d, and G-d healed Abimelech 
and his wife and his handmaids, and they gave 
birth.

For G-d had shut every womb of Abimelech's 
household, on account of Sarah, Abraham's wife.

Rashi

They gave birth: As the Targum renders: and 
they were relieved. Their orifices were opened, 
and they expelled that which needed to be 
expelled, and that is their birth.

Every womb: Every bodily opening.

Because of Sarah: Through the words of Sarah.

�הֵ אַרְְַצִיִ לְפְָנֶָיֶךָָ  �מֶארֶ אֲבֲִמֶילֶֶךֶ הִנִֵּ וַיַֹּ
אָמַָרַ  �רָָָה  לְּוּשְָׂ  בֵ׃  שֵׁ� �עְֵנֶייֶךָָ  בְּ �וֹּטּבֹ  בַּ
�הֵ  הִנִֵּ לְאְָחִָךְיְ  �סֶֶףֶ  כֶּ אֶלֶֶףֶ  נָתַָתִַּ�יִ  �הֵ  הִנִֵּ
רֶ  אֲשֲֶׁ� לְכְֹלֹ  עֵנַייִַםִ  תּוּס  � כְּ אּוּ־לָךְְָ  ה

�לֹ וְנְֹכָֹחַָתַ׃  אִתִָּ�ךְְָ וְאְֵתֵ כֹּ

לִכְִוֹבדָָֹּהּ  אֲבֲִמֶילֶֶךְְֶ  אמר.  ולשרה 
�וֹבדֹ  �ִתִייִ לָךְְָ כָּ �הֵ עָשִָׂ �סְָּהּ, הִנִֵּ �דְֵֵי לְפְַיְַּ כְּ
אֶָמַָרְַתְְּ�ְ  שֶׁ� לְאְָחִָךְיְ  מָוֹמןֹ  נָתַָתִַּ�יִ  זֶהֶ, 
הַמַָּ�וֹמןֹ  �הֵ  הִנִֵּ אּוּ,  ה אָחִָיִ  עָלָָוי 

�הֶ ךל תוסכ יניעם:  �וֹבדֹ הַזֶַּ וְהְַכַָּ

�אֹ  לֶֹּ ּוּּסּ עֵנֵיהֶיםֶ שֶׁ� לכל אשר אתך. יְכְַ
ִוֹביתִֹךְיְ רֵֵקָינִָתי,  ּוּּלּ הֲשֲִׁ�  אִֶ ךְּוּּלְּ, שֶׁ�  יְקְִ
�ּהּ  �לַ בָּ �תְִעְַלַַּ נִֶּ יֵׁשׁ לָהֶָםֶ וֹלמַֹרַ לְאְַחַַרַ שֶׁ�
�זֵ  הֶֻֻצְרְַכְַתְִּ�יִ לְבְַזְַבְֵּ וָ שֶׁ� הֶחֱֶזֱִרָָיּהּ; עַכְַשְָׁ�
עֶַלַ  ּוּי שֶׁ� יִהְִ וֹידְְֹעִיִם  �סְֵךְְֵ,  לְּוּפְַיְַּ  מָוֹמןֹ 

ִוֹביתִֹךְיְ וְעְַלַ יְדְֵֵי נֵסֵ: �רְְָחִיִ הֲשֲִׁ� כָּ

אֶלֶ־הָאֱָלֱֹהִֹיִם  אַבְַרְָָהָםָ  �לֵ  �תְִפְַּ�לֵַּ וַיִַּ
וְאְֶתֶ־ אֶתֶ־אֲבֲִמֶילֶֶךְְֶ  אֱלֱֹהִֹיִם  �רְִפְָּ�אָ  וַיִַּ

ּוּד׃ �לֵֵ וֹּתֹּ וְאְַמְַהְֹתָֹוי וַיֵַּ אִשְִׁ�

�לׇ־רֶֶחֶםֶ  כׇּ �עְַדַ  בְּ ֹוָהָ  יְהְֹ עָצַָרַ  �יִ־עָצָֹרֹ  כִּ
תֶ  �רָָָה אֵשֵֶׁ� �בְַרַ שָׂ לְבְֵתי אֲבֲִמֶילֶֶךְְֶ עַלַ־דְּ

אַבְַרְָָהָםָ׃

ּוּח,  וְאְִתְִרְְוְָ וֹ�מּוּּגּ    �תְַרְַ כְּ וילדו. 
וְהְִאי  ּוּאי,  וְהְוֹצִֹ נִקְִבְֵהֶיםֶ  ּוּח  נִפְִתְְּ�

�הֶָםֶ:  לֶָּ לֵדֵָָה שֶׁ�

�לָ פֶּ�תֶַחַ:  �נְֶגֶֶדֶ כָּ בעד כל רחם. כְּ

לֶ  רָָּוּּבּּהּ שֶׁ�  � על דבר שרה. עַלַ פִּ�יִ דִּ
�רָָָה: שָׂ

Several months later, Sarah conceives and gives birth to a son!
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Source 3 Genesis 21:1-3

Sarah’s Conception
G-d had remembered Sarah as He had said, and 
did for Sarah as He had promised.

Sarah conceived and bore a son to Abraham in his 
old age, at the time of which G-d had spoken to 
him. Abraham named his son who had been born 
to him, whom Sarah had borne to him, Isaac.

רֶ אָמָָרָ  �אֲַשֲֶׁ� �רָָָה כַּ ֹוָהָ פָּ�קַָדַ אֶתֶ־שָׂ וַהֹי
�רֵ׃  �בִֵּ דִּ רֶ  �אֲַשֲֶׁ� כַּ �רָָָה  לְשְָׂ ֹוָהָ  יְהְֹ ׂשׂ  �עַַ וַיַַּ
�ןֵ  בֵּ לְאְַבְַרְָָהָםָ  �רָָָה  שָׂ וַתֵַּ�לֵֶדֶ  וַתַַּ�הַַרַ 
אֹוֹתֹ  �רֶ  �בִֶּ רֶ־דִּ אֲשֲֶׁ� לַוֹּמּעֵֹדֵ  לִזְִקְֻֻנָוי 
םֶ־ אֶתֶ־שֶׁ� אַבְַרְָָהָםָ  �קְִרְָָא  וַיִַּ אֱלֱֹהִֹיִם׃ 

�רָָָה  וֹּלֹּ שָׂ רֶ־יָלְָדְָָה־ וֹּנּלַֹדַ־וֹלֹ אֲשֲֶׁ� �וֹנֹ הַ בְּ
יִצְִחְָקָ׃

Are these events linked?

Rashi explains that the scoffers of the day had an explanation of their own:

Rashi, Genesis 25:19

The scoffers of the generation claimed that Sarah 
became pregnant from Abimelech, because for 
years she hadn’t become pregnant from Abraham. 
What did G-d do? He made Isaac’s countenance 
resemble Abraham’s, and everyone knew that 
Abraham fathered Isaac. This is why the verse 
says “Isaac the son of Abraham,” for there is 
proof that Abraham fathered Isaac.

וֹאמְֹרְִִים  וֹּדּרֹ  הַ לֵצָינֵָיֵ  ּוּי  הֶָ שֶׁ� לְפְִיִ 
הֲֶרֲֵֵי  שֶׁ� �רָָָה,  שָׂ �רְָָה  נִתְִעְַבְַּ מֵאֲֵבֲִמֶילֶֶךְְֶ 
הֲָתֲָהָ עִםִ אַבְַרְָָהָםָ וְלְֹאֹ  נִָיִם שָׁ� �מַָּ�הָ שָׁ� כַּ
�ָ"ה?  �בָָּ �הָ הַקַָּ ּוּּנּ; מֶהֶ עָשָָׂ  �רְָָה הֵמֶי נִתְִעְַבְַּ
וֹּדּמֶֹהֶ   יִצְִחְָקָ  לֶ  שֶׁ� פָּ�נָָוי  קְלְַסְַתְֵּ�רֵ  צָרָ 
אַבְַרְָָהָםָ  �לֹ  הַכַֹּ וּ�די  וְהְֵעִֵ לְאְַבְַרְָָהָםָ, 
�אָן  בּוּת כָּ � כֶָּ ּוּ שֶׁ� הוֹלִֹדי אֶתֶ יִצְִחְָקָ, וְזְֶהֶ
תּוּד יֵׁשׁ  הֲֶרֲֵֵי עֵ �ןֶ אַבְַרְָָהָםָ, שֶׁ� יִצְִחְָקָ בֶּ

אֶַבְַרְָָהָםָ הוֹלִֹדי אֶתֶ יִצְִחְָקָ: שֶׁ�
After negating the scoffers’ claims, let’s study the Talmud’s understanding of the connection between 
the events:

Rashi

G-d had remembered Sarah: This section was 
placed next to the preceding section to teach 
you that when people ask for mercy for their 
fellow when they are in need of the same thing 
themselves, they are answered first. As it says 
(verse 17) “Abraham prayed, etc.,” and immediately 
following it, “G-d had remembered Sarah,” i.e., 
He had already remembered her before He healed 
Abimelech.

הָ  וה' פקד את שרה וגו'. סָמַָךַ פָּ�רָָָשָׁ�
רַַחֲמֲִיִם  �ׁשׁ  הַמְַבְַקֵַּ �לָ  כֶָּ שֶׁ� לְלְַמֶַּ�דְְֶךָָ,  וֹזֹ 
דָבָָרָ,  אּוּ צָרִִָךְיְ לְוֹאוֹתֹ  וְהְ עַלַ חֲבֲֵרֵוֹֹ 
�הָ )אבב קאמ צ"ב(,  אּוּ נַעֲַנֲֶהֶ תְחְִלִָּ ה
לֵּהּי  ּוּסְמְִךְיְ   וְוֹגֹ',  �לֵ  �תְִפְַּ�לֵַּ וַיִַּ �אֱֶמֱַרַ  נֶֶּ שֶׁ�
�בְָרָ  כְּ פְֶּ�קְָדָָָּהּ  שֶׁ� �רָָָה,  שָׂ אֶתֶ  פָּ�קַָדַ  וה' 

רִֶפִֵּ�אֵ אֶתֶ אֲבֲִמֶילֶֶךְְֶ: קֹדֶֶֹם שֶׁ�

Rashi cites the Talmud’s explanation that there indeed is a connection. In the merit of Abraham 
praying for Abimelech and his family, their orifices opened and they were able to relieve themselves. 
This caused Abraham and his family to be answered, and Sarah was able to bear children.
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B. One Who Prays for Their Fellow is Answered First

>> The Rebbe

The Power of Praying for Others

G-d had already promised Abraham that 
Sarah would have a son, so even without 
Abraham’s prayer for Abimelech the promise 
had to be fulfilled. Nevertheless, Rashi 
points to Abraham’s prayer for Abimelech 
as the reason for Sarah’s giving birth.

G-d’s promise to Abraham was given all 
the way back at the Covenant of Parts, as 
Rashi continues “when did G-d promise 
this to Abraham? When He spoke to him at 
the covenant between the split parts and 
told him that his servant wouldn’t inherit 
him, and he gave him a son from Sarah.”

Meaning that although there had been a 
promise made years earlier at the Covenant 
of Parts (according to Rashi it was 30 
years earlier), it had not yet been fulfilled. 
It was only after Abraham prayed for 
Abimelech that Sarah became pregnant.

אף על פי שכבר הבטיח הקב"ה לאברהם 
תפלת  לולי  גם  כן,  ואם  תלד,  ששרה 
צריך  הקב"ה  היה  אבימלך  על  אברהם 
לקיים את הבטחתו – אף על פי כן מדגיש 
רש"י שפקידת שרה היתה על ידי תפלת 

אברהם על אבימלך:

כבר  היתה  לאברהם  הקב"ה  הבטחת 
בברית בין הבתרים, כפי שממשיך רש"י: 
היה  דיבור...  הוא  והיכן  דבר...  "כאשר 
הבתרים,  בין  בברית  אברם  אל  ה'  דבר 
והביא  וגו',  זה  יירשך  לא  נאמר  ושם 

היורש משרה".

שהיתה  פי  על  שאף  אומרת,  זאת 
פי  על  אף  הבתרים,  בין  בברית  הבטחה 
)כמה וכמה שנים,  זמן רב  כן, עבר משך 
שעדיין  שנה(  שלושים   - רש"י  ולדעת 
זאת  ולעומת  זו.  הבטחה  נתקיימה  לא 
אבימלך,  בעד  אברהם  התפלל  כאשר   -
נפקדה שרה תיכף ומיד, "קודם שריפא 

את אבימלך".

This highlights the power of praying on behalf 
of others. G-d's promise was not fulfilled 
for many years after it had been given, 
but when Abraham prayed for Abimelech, 
Sarah was immediately remembered and 
blessed, even before Abimelech was healed.

של  העילוי  גודל  ביותר  מודגש  ובזה 
כי   – חבירו"  על  רחמים  המבקש  "כל 
ידי הקב"ה משך  על  זו שניתנה  הבטחה 
זמן רב קודם לכן, לא נתקיימה במשך כל 
הזמן, עד שאברהם התפלל על אבימלך; 
וכאשר אברהם התפלל על אבימלך - אזי 
נפקדה שרה תיכף ומיד, "קודם שריפא 

אבימלך" את 
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It is clear that Abimelech was healed 
straight after Abraham’s prayer, and 
Sarah was healed even before that.

היתה  אבימלך  שרפואת  בפשטות  ומובן 
בסמיכות לתפלתו של אברהם )כלומר, שתיכף 
אבימלך(,  התרפא  אברהם  תפלת  לאחרי  ומיד 
"קודם  שרה,  נפקדה  כבר  לכן  מקודם  ועוד 

אבימלך". את  שריפא 

Greater Than a Preexisting Promise 
Moreover, even when a request for 
another person is for a completely 
new blessing, while one’s own request 
is for something that has already been 
promised and is therefore easier to 
fulfill, we should ask for mercy for the 
other person first. We learn this from 
Abraham who first prayed for Abimelech, 
even though asking for his own blessing 
would have been requesting something 
that had already been promised to him.

This was how Abraham acted before 
the giving of the Torah, so it is all 
the more true for us after the giving 
of the Torah, as love for our fellow 
Jew is a core principle of the Torah. 

חבירו  על  הבקשה  כאשר  אפילו  מזו:  ויתירה 
רצון  המשכת  לפעול  שצריכים  באופן  היא 
חדש כו', ואילו הבקשה שלו היא באופן שהוא 
יכול לתבוע דבר שכבר הובטח לו )שנקל יותר 
מאשר  הובטחה,  שכבר  הבטחה  קיום  לפעול 
הנהגתו  אז  גם   - חדש(  רצון  ולהמשיך  לפעול 
היא באופן שלכל לראש הרי הוא מבקש רחמים 
על חבירו, כפי שלמדים מהנהגתו של אברהם 
אבינו, שלכל לראש התפלל על אבימלך, למרות 
שתפלתו בנוגע לעצמו היא באופן שהוא מבקש 

ותובע דבר שכבר הובטח לו.

ואם הדברים אמורים בנוגע לאופן הנהגתו של 
אברהם אבינו קודם מתן תורה - הרי על אחת 
שאת  ביתר  להיות  צריך  זה  שענין  וכמה  כמה 
ובפרט שכללות  תורה,  עוז לאחרי מתן  וביתר 
הענין דאהבת ישראל הוא ״כלל גדול בתורה".

Who Comes First?

When we need something we must 
pray to G-d and ask for our needs. This 
is a positive Biblical commandment, the 
mitzvah of prayer, “the obligation to pray 
is that a person . . . should ask for all of his 
needs.” As a result, one may think that 
when he and his friend need the same 
thing he should pray for himself first,

כאשר יהודי צריך דבר מסוים - עליו להתפלל 
מן  מצוה  וזוהי  צרכיו.  את  ולבקש  להקב"ה 
התורה – מצות עשה של תפלה: "חיוב מצוה זו 
כך הוא, שיהא אדם . . שואל צרכיו שהוא צריך 
זה - כאשר הוא וחברו צריכים  ועל פי  להם״. 
לאותו דבר, יכול הוא לטעון שלכל לראש צריך 

הוא להתפלל ולבקש על עצמו
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because by doing so he is fulfilling a 
mitzvah, and only after this he should 
pray for his fellow. This argument 
is further strengthened by the 
Talmud’s statement that “your life 
takes precedence to your fellow’s.”

המצוות  את  מקיים  הוא  הרי  זה  ידי  על  כי 
עשה של תפלה, ורק אחר כך יתפלל ויבקש 
שכתוב  מה  יודע  כשהוא  ובפרט  חברו.  על 

חברך". לחיי  קודמין  ש"חייך  בגמרא 

Source 4 Leviticus 25:36

Your brother shall live with you. וְחְֵיֵ אָחִָיִךָָ עִמִָּ�ךְָ׃ְ

Source 5 Talmud, Bava Metzia 62a

If two people are walking on their way and one 
has a jug of water; if both drink, they will both 
die, if only one drinks, he will be able to reach 
civilization. Ben Petura said: Better they both 
drink and die, and one doesn’t see the death of 
his fellow. Rabbi Akiva taught that “Your brother 
shall live with you” means that your life takes 
precedence over your fellow’s life.

בְּוּיְַדַ   �רֶֶֶךְְ,  �דֶַּ בַּ �כְִיִן  מְהְַלְַּ ּוּי  הֶָ שֶׁ� נְַיִַםִ  שְׁ�
אִםִ  מַיִַםִ.  לֶ  שֶׁ� קִוֹתיןֹ  מֵהֵֶןֶ  אֶחֶָדָ 
וְאְִםִ  מֵתִֵיִם.  נְֵהֶיםֶ  שְׁ�  – וֹׁשׁתִֹיִן 
בּוּׁ.    �שִּׁ� לַיִַּ �עַיַ  מַגִַּ  - מֵהֵֶןֶ  אֶחֶָדָ  וֹׁשׁתֶֹהֶ 
ּוּּתּ   �שְִׁ� ֶיִּ שֶׁ� טָּוּמבָ  " פְּ�טְוֹרָָֹא,  �ןֶ  בֶּ �רַַָׁשׁ  דָּ
אֶחֶָדָ  יִרְְִאֶהֶ  וְאְַלַ  ּוּתּוּמ,   וְיְָ נְֵהֶיםֶ  שְׁ�
עַדַ  חֲבֲֵרֵוֹֹ".  לֶ  שֶׁ� וֹ�ת  �מְִתָי בְּ מֵהֵֶםֶ 
"'וְחְֵיֵ  וְלְִמִֵּ�דֵ,  עֲקֲִבָיאָ  �יִ  רַבִַּ �אָ  בֶָּ שֶׁ�
�יֵ  �יֶךָָ קוֹדְֹמְִיִם לְחְַיֵַּ אָחִָיִךָָ עִמִָּ�ךְְָ' – חַיֶַּ

חֲֲבֵרֵֶֶךָָ"

>> The Rebbe
We are therefore informed that 
when a person asks for mercy for his 
friend and he is in need of the same 
matter he is answered first. This 
underlines the great importance of 
love for our fellow Jews, that even 
when a person needs the same thing 
himself he first prays for his fellow.

ועל זה באה ההוראה ש "כל המבקש רחמים על 
חבירו והוא צריך לאותו דבר כו'" - המדגישה 
את גודל העילוי וההפלאה של אהבת ישראל 
– שאף על פי ש"הוא צריך לאותו דבר", אף 
על פי כן, לכל לראש הוא "מבקש רחמים על 

חבירו".

Disproportionate

Abraham’s personal need was much 
greater than Abimelech’s, 

רחמים  ״מבקש  הענין של  גדול  כך  כדי  ועד 
שאברהם  שהצורך  פי  על  שאף  חבירו",  על 
היה צריך לאותו הדבר הוא שלא בערך לגמרי 

לצורך של אבימלך
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because he was awaiting the birth of his 
heir Isaac who would be the ancestor 
of the Jewish people. The verse states 
“I multiplied his descendants and gave 
him Isaac,” meaning that the birth of 
Isaac was the key to the flourishing 
of the Jewish people, like the stars of 
heaven and the sand on the seashore. 
Nevertheless, praying for someone 
else is so important that Abraham first 
prayed for Abimelech. 

כי אצל אברהם אבינו דובר אודות הצורך של 
ידו היה הקיום של כללות  לידת יצחק, שעל 
עם ישראל, כמו שכתוב "וארבה את זרעו ואתן 
יצחק  לידת  ידי  שעל  כלומר,  יצחק",  את  לו 
נעשה הקיום של כללות עם ישראל באופן של 
שפת  על  אשר  וכחול  השמים  ככוכבי  ריבוי, 
הים, אף על פי כן, לכל לראש התפלל אברהם 
על אבימלך, שמזה רואים את גודל העילוי של 

"מבקש רחמים על חבירו".
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C. Mutual Benefit

>> The Rebbe
Praying on behalf of another is one of 
those good deeds for which we receive 
physical reward, because when we do 
so we are answered first.

This applies even when a person prays 
for their fellow with the goal of receiving 
the reward of being answered first. This 
is not the optimal form of prayer for 
another person, as it is not done out 
of care for someone else’s welfare over 
one's own - one does so in order to be 
answered himself first. 

(This is analogous to a person who 
knows that honor chases anyone who 
runs away from it, so he runs away from 
honor, in order that it should chase 
him… Clearly this isn’t what running 
away from honor really means,)

חבירו"  על  רחמים  ד"מבקש  הענין  והנה, 

הוא בדוגמת המצוות שאדם אוכל פירותיהן 

בעולם הזה – כי כאשר מתפלל על חבירו אזי 

הוא מקבל את השכר ש"הוא נענה תחילה".

לפי  חבירו  על  מתפלל  כאשר  שגם  ומובן, 

תחילה",  נענה  "הוא  זה  ידי  שעל  שיודע 

כלומר, שעושה זאת לשם קבלת השכר, שאז 

הרי התפלה על חבירו אינה בשלימות, כי מה 

שמתפלל על חבירו אין זה משום שטובתו של 

חבירו נוגעת לו יותר מאשר טובתו האישית, 

כי אם משום שעל ידי זה "הוא נענה תחילה"

שהכבוד  כדי  הכבוד  מן  הבורח  )ובדוגמת 

הכבוד  מן  הבורח  שכל  בידעו  אחריו,  ירדוף 

מהי  בפשטות  כמובן   – אחריו  רודף  הכבוד 

באופן  הכבוד  מן  בריחה  של  המשמעות 

האמור!(

Joke
A person approached their rabbi and asked: “Our sages say that ‘one who runs away from honor is 
pursued by honor,’ but I always run away from honor and it still doesn’t run after me!”

The rabbi replied: “From your question it seems that as you run away from honor you occasionally 
look back over your shoulder to see if it is indeed running after you. Honor thinks you are trying to 
catch it, so it runs away from you … 

Even people who pray for their fellow 
with an ulterior motive are still answered 
first. The motive notwithstanding, they 
have still prayed for their fellow.

הנה גם באופן כזה הרי הוא מקבל את השכר 

ש"הוא נענה תחילה" - מכיון שבפועל ממש 

הרי הוא מתפלל על חבירו,
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Their fellow has benefited from their 
prayer, and for their fellow’s needs the 
motive makes no difference.

This is comparable to the mitzvah of 
charity, where the important thing is 
that the poor person should receive 
their needs, and the intention of the 
giver makes little difference. This is 
expressed in the Talmud’s statement “if 
a person lost a coin and a poor person 
found it and used it to buy his needs, the 
loser is given the credit.” Even though 
the poor person found it without the 
loser’s knowledge, he has fulfilled the 
mitzvah of charity. As the Baal Shem Tov 
said, purity of intentions isn’t of critical 
importance in the case of charity.

However, the ultimate form of prayer 
for one’s fellow is, of course, when 
the prayer is made with genuine love 
for the other person, to the extent 
that someone else’s benefit is more 
important than one’s own.

וחבירו מקבל תועלת על ידי תפלתו, וביחס 

לתועלת שמקבל חבירו )מילוי צרכיו על ידי 

התפלה( אין נפקא מינא כלל מהי כוונתו של 

הזולת  טובת  לו  נוגעת  אמנם  )אם  המתפלל 

יותר מטובתו האישית, או שעושה זאת כדי 

לקבל את השכר ש"הוא נענה תחילה"(.

ועל דרך שאנו מוצאים בנוגע למצות הצדקה, 

ואין  צרכיו,  את  יקבל  שהעני   – שעיקרה 

נפקא מינה כל כך מהי כוונתו של הנותן, כפי 

״המאבד  ז״ל  רבותינו  ממאמר  גם  שמוכח 

סלע מתוך ידו ומצאה עני ונתפרנס בה מעלה 

עליו הכתוב כו׳״, כלומר, שאפילו כאשר עני 

הוא  כלל, הרי  ידיעתו  ידו ללא  התפרנס על 

מקיים את מצות הצדקה. וכידוע תורה הבעל 

כך  כל  נוגע  לא  הצדקה  שבמצות  טוב,  שם 

הכוונה לשמה כו׳.

שתכלית  בפשטות  מובן  לאידך,  אבל 

על  התפלה  כאשר   – היא  שבדבר  השלימות 

אהבת  של  אמיתי  רגש  מתוך  נובעת  חבירו 

נוגעת  הזולת  שטובת  כך  כדי  עד  ישראל, 

אצלו עוד יותר מאשר טובתו האישית, ולכן 

לכל לראש מתפלל על חברו.
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D. One Who Assists Their Fellow is Answered First

In next week’s Torah reading, Parshat Chayei Sarah, the Torah teaches us a higher level of love for 
our fellow Jews.

Most of this portion focuses on the story of Isaac and Rebecca’s marriage. After Sarah died, Abraham 
called his chief of staff Eliezer and commanded him to travel to Haran (modern-day Turkey) to bring 
a bride from Abraham’s family for his son. 

Eliezer immediately sets off on his way. As soon as he arrives in Haran, he heads for the well, which 
is the gathering place for all the locals. He turns to G-d with a prayer and a deal. He will ask a local 
young woman for a drink of water. If, in return, she would offer to even draw water for his camels, he 
will know that she is to be Isaac’s bride. 

Before he managed to finish his prayer, his plan was already fulfilled. Rebecca came out and the entire 
story began to play out. It was so striking that even her father Bethuel and her brother Laban were 
forced to agree that it was G-d’s hand (24:7). The very next day, Rebecca joined Eliezer for the return 
trip to Canaan. 

Now, when describing her arrival in Canaan, the Torah seems to insert a superfluous verse:

Source 6 Genesis 24:62

“Isaac was returning from Be'er Lachai Ro’i, for 
he dwelt in the south country.” 

רֹאִֹיִ  לַחַַיַ  �אְֵרֵ  בְּ וֹּבּאֹ  מִ �אָ  בָּ וְיְִצְִחְָקָ 
�גֶֶבֶ׃ �אְֶרֶֶֶץ הַנֶַּ בֵ בְּ אּוּ וֹישֵֹׁ� וְהְ

Rashi

From Be'er Lachai Ro’i: He went to bring Hagar 
to his father so he could marry her.

הֶָלַָךְְַ  שֶׁ� רֹאִֹיִ:  לַחַַיַ  �אְֵרֵ  בְּ וֹּבּאֹ  מִ
אָבִָוי  לְאְַבְַרְָָהָםָ  הָגָָרָ  לְהְָבִָאי 

�הָ. אֶָנֶָּ �� �שִָּׂ ֶיִּ שֶׁ�

Be'er Lachai Ro'i is the name Hagar gave to the well near which she prayed to G-d. The Midrash 
explains that this otherwise unremarkable landmark is a reference to Hagar herself.

This brings us to an often overlooked, but amazing insight:

Abraham just lost his wife, but he is fully invested in finding a spouse for his son Isaac. He is willing to 
give away his entire fortune to draw Rebecca to Canaan. At the very same time, Isaac is fully invested 
in finding a wife for his father, and makes a personal journey to Beer Lachai Ro’i to bring Hagar back!
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This week, Parshat Vayera, we read about the virtue of praying for a friend, while in Chayei Sara we 
read not about prayers but about actions. Abraham sends his servant to find Isaac a wife, while Isaac 
decides to get up on his own and travel personally to find a spouse for his father. And perhaps that’s 
why Eliezer found Isaac’s spouse in such a miraculous and easy fashion.

Maybe that’s why adoptive parents sometimes merit biological children afterwards. When a couple 
chooses to adopt a child whose parents cannot raise him or her for whatever reason, G-d pays them 
back measure for measure and gives them children of their own.

The Rebbe wrote this idea to Shifra Morozov, a Chabad follower whose husband was killed in battle.

When Shifra received the news that her husband, David, was killed during the Suez Crisis, her feeling 
of loss was tremendous. But shortly after the war ended, the Rebbe had a request for her: to volunteer 
to help the families of other soldiers killed in action.

During the years that followed, Shifra, together with other Chabad followers, dedicated herself to the 
Rebbe’s directive. Personal assistance, heart to heart conversations, holiday events and celebrations, 
and Purim packages became a regular part of her schedule.

She maintained constant correspondence with the Rebbe, updating him on the plight of the widows 
and orphans, and the Rebbe regularly encouraged her to do even more and increase her efforts. She 
transmitted requests from widows to the Rebbe, and he gave his personal time to each of them, and 
would even send some money to help them.

Here is an excerpt of a letter The Rebbe sent Shifra:

Source 7 Letter of The Rebbe, 18 Kislev 5728

You are fortunate to have merited to successfully 
raise the spirits of so many Jewish women—
daughters of Sarah, Rebecca, Rachel and Leah—
in their unique circumstance of having lost their 
husbands. Our sages say that “One who prays 
for their fellow is answered first,” so G-d will 
certainly raise and strengthen your spirits.

גום  תכזשה  לחקה  שאורי 
רתוב  תושפנ  דדועל  החילצה 
תחא  לכ  שאר  שירלא,  תונבמ 
רלח  רבקה  שרה  תב  מהן  תחאו 
ודבאש  הדחוימ  דמעמבן  אלוה, 
ילעבהם )נלדבתה ייחלם טיבום(. 
בדרי  ינמאנם  יאדובו  יאדובו 
לחתה",  נענה  "האו  ז"ל  ונימכח 
לעתיוה  בתירך  השם  דדועישה 

זחיוק רחוה בצמבה האי.

Story The other and “I.” Adapted from HaTomim, vol. 7 pg. 103

Before Pesach 1880, two chassidim arrived in Lubavitch to see the Rebbe Maharash. The first chasid, 
Reb Michoel Aharon Pisarevsky, though not particularly knowledgeable in Torah and Chassidus, had 
a warm Chassidic heart. He was always concerned for others. The second chassid, Reb Leib Posen, 
was a wealthy man from Vitebsk who gave charity and occupied himself with acts of kindness, but all 
within certain limits.
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When Reb Michoel Aharon entered the Rebbe's study for a private audience, the first subject he raised 
was the situation of his old friend, Reb Nachman Zeltzer. He described the poverty of the family, which 
included children of marriageable age, and pleaded for mercy on his friend's behalf. The Rebbe gave 
his blessing that G-d should help him, and Reb Michoel Aharon begged the Rebbe that the blessing be 
a firm commitment. When he then described his own dire situation, the Rebbe said, "It seems you're 
even worse off than Reb Nachman!" Reb Michael Aharon answered, "About myself, I know I don't 
deserve anything better, so I must not complain, and I have to be satisfied with what I have." 

The Rebbe covered his eyes, sat in a state of deep meditation for a short while and then said, "If a 
person davens for a fellow Yid, his own prayers are answered first. May G-d grant you success!" And 
not long after, both Reb Michael Aharon and his friend Reb Nachman succeeded in their businesses 
and became very wealthy.

The second chasid, Reb Leib, began his private audience by describing his personal matters at length 
and asked for a blessing. Only then did he sigh and report the situation of his friend, a chassid called 
Reb Shmuel Brin. Even though Reb Shmuel was a very active and successful businessman, he would 
learn an in-depth shiur in Talmud, Jewish law, and Chassidut every day. Lately, his business had not 
been doing well, and swindlers had also thrown him deeply into debt. Reb Leib related Reb Shmuel's 
misfortunes and concluded, "Of course it's all from G-d, but he still is to be pitied." 

The Rebbe covered his eyes and sank deep in thought, but did not reply. Soon afterwards, a fire broke 
out on the street where Reb Leib's storage houses stood, and he lost tens of thousands of rubles. At 
the same time another fire caught onto his shop, causing him an additional loss. He soon traveled 
to see the Rebbe, and at his audience he told the Rebbe of his great losses and wept bitterly. With a 
penetrating look, the Rebbe said, "When tragedy befell Reb Shmuel Brin and left him penniless, you 
accepted it calmly, but now, when it has come to your merchandise, you cry out. The you and the I are 
two separate things!" 

Realizing now that his hardships had resulted from his attitude towards his friend, Reb Leib wandered 
around in a daze, not knowing what to do. After two days he returned to the Rebbe's room, asked to be 
guided on a path of repentance, and undertook to think about the welfare of others. 

In response, the Rebbe Maharash quoted the teaching of the Baal Shem Tov, that whenever one passes 
judgment on another, he is automatically passing judgment on himself, whether in a positive direction 
or the opposite. Thus, if one passes judgment on another for something he has done, he causes the 
Heavenly Court to press charges against himself. If, instead, he shares in the anguish of that other 
person and argues that he deserves help from G-d, he himself is dealt with compassionately. 

The Rebbe then instructed Reb Leib to lend his friend 3000 rubles, and to proceed to Moscow to buy 
merchandise for his own shop. After the Rebbe gave him a blessing he headed for home, ready to do 
as instructed. 
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However, arriving at Reb Shmuel's home, he found out that his friend had traveled to nearby Lubavitch. 
So, even though he was anxious to travel to Moscow for his own purchases, he was afraid to deviate 
from the exact order of the Rebbe's instructions. Finally, when he went to synagogue on Friday night, 
he found the recently returned Reb Shmuel in a joyous mood and surrounded by chassidim, who were 
listening excitedly to what he was saying.

Reb Leib envied him: despite his losses, he looked like the happiest of men. The gabbai then quieted 
everyone. Reb Shmuel repeated the Chassidic discourse that he had just heard from the Rebbe, and 
the following day, he repeated it twice more. After Shabbat, Reb Leib hurried to Reb Shmuel's house 
to give him the money. 

Welcoming him warmly, Reb Shmuel tried to raise his friend's spirits by talking about the well-known 
saying that "after a fire one prospers." Reb Leib was moved by the way Reb Shmuel was able to console 
him, when only recently he himself had also suffered financial loss. Reb Shmuel then told him of the 
despair that he had felt when he first found out about the calamity that had befallen him. However, 
not long after, a special messenger brought him a message from the Rebbe, telling him that he knew of 
his circumstances but did not agree with the way he was responding to the situation.

 Reb Shmuel continued, "When I then visited Lubavitch, I was instructed to buy ready-made rafts, and 
received a blessing for my merchandise and for a side income as well. So I traveled to Riga to order 
some fine rafts. On the way home I met a Jew looking for an arbitrator to settle a dispute between two 
businessmen. I agreed, and after successfully sorting out the matter, I was paid. "How will you pay the 
people who will deliver the rafts?" Reb Leib asked. 

Reb Shmuel reassured him that he had the Rebbe's blessing and G-d would no doubt help. Not knowing 
how to properly broach the topic, Reb Leib blurted out, "Don't worry about the money! I've brought you 
a certain sum for that!" And he told him of the loan of 3000 rubles that he had in his wallet. When Reb 
Shmuel refused to accept it, Reb Leib told him the whole story. Reb Shmuel said, "You have done what 
the Rebbe has told you to do. However, our sages assure us that G-d considers a good thought as if it 
was actually done. I am not accepting the money." 

That same night Reb Leib traveled to Lubavitch, complained to the Rebbe about Reb Shmuel's refusal, 
and left the bundle of rubles on the table. Early Monday morning, a messenger from the Rebbe knocked 
on Reb Shmuel's door with a sealed envelope and a note written by the Rebbe: "I am sending you three 
thousand rubles until after you sell the rafts. Have success!" Reb Shmuel accepted the money, bought 
the rafts and sold them at a handsome profit.

At the same time, Reb Leib traveled to Moscow, where the suppliers agreed to sell him merchandise 
on credit. Moreover, he won thousands of rubles in a lottery and on the advice of the Rebbe, bought 
and sold flax for an incredible profit. All the above four chassidim finally enjoyed great success and 
remained wealthy throughout their lives. Above all, Reb Leib learned a lesson: the other and “I” and 
not two separate things.
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This story is full of great lessons. One that we will focus on is how Reb Leib, who suffered a loss, 
managed to look past himself and put his hand into his pocket and lend his friend money, and then he 
saw success in his own business. 

When you do something for someone else, you are answered first. 

Life Lesson:
When we encounter a challenge or difficult moment, we naturally recede into ourselves, worrying 
about the situation we are in and we see less of the people around us. It’s normal.

If we want to leave this cycle, the Rebbe says, we must see and feel the troubles of others, and pray for 
them and act on their behalf - that is what will bring us salvation.

Additionally, we shouldn’t suffice with prayer, we should act. When we are in a difficult situation and 
we lift our heads from the water and see someone else also struggling, and we amass all our strength 
to help them while we ourselves struggle to survive, that will bring us the salvation we hope for.


