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This week’s Torah reading tells us how G-d destroyed the world with a flood and began
rebuilding it anew with Noah and his family (Source 1). Thousands of years later, when G-d
tells Moses that He wishes to erase the Jewish people and start anew with Moses, Moses
beseeches G-d to forgive them, telling G-d that if He won'’t, He should take Moses' life too.
(Source 2)

The Zohar quotes Rabbi Yitzchak, who viewed Noah in a negative light because he didn't
attempt to save the people of his generation, while Rabbi Yehuda, more generously,
understands that Noah was not able to do so. (Source 3)

The Rebbe cites the explanation of his father, Rabbi Levi Yitzchak Schneerson, that the
reason one sage views this story negatively and another views it positively, is rooted in their
souls, which originate in the attributes of kindness and severity, respectively. This is similar
to the words of the Tanya, that the legal rulings of the Mishnaic and Talmudic sages are
influenced by the source of their souls. (Source 4)

Not satisfied with his father’s explanation, the Rebbe poses the question: Why judge Noah
negatively at all? Shouldnt we judge everyone positively? Moreover, the Torah avoids
speaking negatively even of non-kosher animals, stating “an animal that is not pure.” (Source
5). Certainly this applies to Noah as well!

B. TE NEQQLtIVE IS @ POSITIVE.........cceueeeemneneeessessssesssssssssessesssssssssssssssssssssssssssssssssssssssssssssssssseses 13

There’s a well known explanation that when it comes to a practical ruling, one must be
explicit and clear. Only when repeating a story or anecdote with no practical ramifications
should we be careful to use softer, less harsh language.

If Noah acted improperly, we must say so explicitly, so that future generations can learn the
lesson. In fact, by future generations learning a lesson from Noah, Noah has his rectification,
making this ultimately a statement for Noah’s benefit.

This recalls the story of the funerals of Moses and Aaron. Regarding Moses, the Torah says:
‘The sons of Israel mourned Moses,” meaning that the men alone mourned. Regarding Aaron,
however, due to his pursuit of peace and efforts to restore married couples' harmony, the
verse says that “the entire House of Israel,” meaning both men and women, mourned for
him. (Sources 6-7)

Even if Aaron excelled in the pursuit of peace, and was thus mourned more, why does the
Torah allude to this while speaking about Moses’ passing? Shouldn't that be the time to
focus on praising Moses, and not the opposite?



The Rebbe explains that Moses himself wanted the Torah to emphasize this idea, to teach
the Jews that their love for their fellow Jews should follow Aaron’s example.

C. Rashi and Kabbalah (OPtIONAL)...........cceewuumsesemresssssssssessssssssssssssssssssssssssssssssssssssssssesssss 17

The idea of interpreting a story or statement positively or negatively appears both in Rashi’s
commentary on the Torah and in the Zohar, illustrating the special relationship between
Rashi and the Zohar.

This connection appears again: When the Torah describes the flood, it uses the word “rain”
and the word “flood” (Source 8). Rashi explains that this alludes to G-d “bringing the rain
with mercy, so that if they repent, it would be a rain of blessing, if not it would become a
flood” (Source 9.) The source of this commentary is not in the Talmud nor the Midrash, but
in the Zohar. This emphasizes the unity of all parts of the Torah, and that Rashi also contains
the “wonders” of the Kabbalistic teachings.

This connection is also demonstrated by Rashi’s life, as in the story of how his mother was
miraculously saved in a Worms alleyway while pregnant with Rashi and a carriage was about
to run her over. An alcove miraculously appeared in the wall, giving her shelter and saving
her.

D. AIWAYS SEFIVE fOFr MOTE.....oooesscereereerssssnesesssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssese 20

The lesson:

Life is like climbing a ladder. Each day one is higher than the day before, but lower than we
can be tomorrow. A Jew must always feel that their standing today is “negative” relative to
what their true potential is. When we feel that way, we can overcome that negativity and
climb higher.



Introduction

Two of the most famous characters in Jewish history deal with similar situations in very
different ways, and both received veiled criticism - which in fact helped them.
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A. Positively or Negatively?

The reading of Noah, the second Parshah in the book of Genesis, retells the story of the great flood
that destroyed the world. The Torah describes the moral corruption of the generation of the flood,
and as a result, G-d decided to bring a flood to wipe them out and begin a new civilization founded
on justice and ethics.

Noabh, called a “righteous man” in the Torah, was commanded to build an ark and bring aboard his
family and specimens of the entire animal kingdom, as well as food for them. Noah faithfully carried
out his task, and upon boarding the ark with his entourage, it began to rain. The rain quickly turned
into a flood which left nothing of the past. For about a year, Noah and his company remain in the
ark until the waters completely receded. Now the world was purer than before the flood, and G-d
instructed Noah to leave the ark and start life anew.

Noah, a survivor of the flood and the leader of the world after the flood, is the subject of our class. Are

we all in agreement that Noah was perfectly righteous or is he not free from criticism?

Source 1 cenesis, 6:13-14; 17-19; 21-22
G-d’s Command to Noah:

G-d said to Noah, "The end of all flesh has come
before Me, for the earth has become full of
robbery because of them, and I am destroying
them from the earth.

Make for yourself an ark from gopher wood. You
should make the ark with compartments, and
you should coat it both inside and outside with
tar.

I am hereby bringing the flood waters upon
the earth, to destroy all living beings under the
heavens. All that is upon the earth will perish.

I will set up My covenant with you, and you shall
come into the ark, you and your sons, and your
wife and your sons' wives with you.

Of all living beings you should bring two of each
into the ark to preserve alive with you; they shall
be male and female.
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As for you, take for yourself from all edible foods
and gather it, and it shall be for you and for them
to eat."

Noah'’s response:

Noah followed all that God had commanded him.

Source 2 exodus, 327-11; 13; 3-32
G-d’s Suggestion to Moses:

G-d said to Moses: "Go descend, for your people
that you have brought up from the land of Egypt
have acted corruptly.

They have quickly turned away from the path
that T have commanded them; they have made
themselves a molten calf! They have prostrated
themselves before it, slaughtered sacrifices to it,
and said: 'These are your gods, Israel, who have
brought you up from the land of Egypt."

G-d said to Moses: "I have seen this nation and
they are a stiff-necked nation.

Now leave Me alone, and My anger will be kindled
against them so that I will annihilate them, and
I will make you into a great nation."

Moses’ Response:

Moses pleaded before G-d, and said: "Why, G-d,
should Your anger be kindled against Your
people whom You have brought up from the land
of Egypt with great power and with a strong
hand?

Remember Abraham, Isaac, and Israel, Your
servants, to whom You swore by Your very Self,
and to whom You said: 'T will multiply your seed
like the stars of the heavens, and all this land
which I said that I would give to your seed, they
shall keep it as their possession forever.' "

TR PINm PIm g7 mp noX)
D71 77 T T 90N YN
7N

inX oMy WK P moym
WY 19 DN

oY 02 77 17 7Y 9K N 92T
D780 TIND D797 WK Ty

OO7IE WK 773 R R 19
nNRYN 7en 23y ony 1wy
TR 7R 39N §2 am2 9
TWR TP WK N

Napgkia

nX ONY YR PROTOMmKM
Y NYR 0¥ MM D oyn
NI

0732 *BX W %P AIn nps
2973 9937 Jnix NyR) 07K

PR Mo DX YR Yon
TRY2 BN MU N 07 NN
mo2 R TR DRYIN WK

JII0 7723 2973

W pow? omNe
72 007 DYVl WX TTY
DY DX MW 079N 7210
DT YINT 221 DYn *22103
200 DY 10X RN TR

77



Student's
pg. 4

Moses returned to G-d and said: "Please! This
nation has committed a grave sin. They have
made themselves a god of gold.

Now, if You forgive their sin, [then good;] but if
not, erase me now from Your book which You
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have written."

Source 3 zohar, pg. 61

Comparing the Responses of Noah and Moses

Let us examine the difference
between Moses and the rest of the
world. When G-d told Moses “Now
leave Me alone ... I will make you into
a great nation,” Moses immediately
responded, “Shall I leave the Jews
to their fate for my own sake? The
Jews will say I abandoned them like
Noah.”

Because G-d told Noah that He
would rescue him in the ark, along
with his family, Noah did not ask
G-d to have mercy and spare the
world from being destroyed. This is
why it is known as “Noah’s Flood.”

Moses said “The people of the world
will say that I killed them because
G-d promised He would make me
into a great nation. I would rather
die than the Jews be annihilated."
Moses beseeched G-d for mercy for
them and for the world.

He did not give up until he offered
his own life, and then G-d forgave
them. Noah did not do so, he was
content with personally being
saved, and he abandoned the world.

. Moses risked his life for the
Jewish people.

Rabbi Yehudah said: Although Noah
was righteous, he wasn't worthy
enough for G-d to spare the entire
world on his account.
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Come and see: Moses didn’t ask in
his own merit but in the merit of the
Patriarchs, but Noah had nobody on
whose merit he could call like Moses
had.

Rabbi Yitzchak said: Nevertheless,
because G-d made a covenant with
Noah, he should have asked for mercy.
He should have brought the offering
—that he sacrificed after the flood—
before the flood. Perhaps that would
have placated G-d.

Rabbi Yehudah said: “What was Noah
to do? The evil people of the world
incited G-d and he should bring a
sacrifice? Noah was afraid for himself,
he did not want to meet the fate of
the evildoers whose deeds he saw
constantly enraging G-d.

>> The Rebbe
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their spiritual level. Rabbi Yehudah personifies
the attribute of kindness, and therefore
interprets Noah in a positive light, while Rabbi
Yitzchak personifies the attribute of severity
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and interprets Noah in a negative light”

The words of Rabbi Levi Yitzchak, the Rebbe’s father, match the Alter Rebbe’s words in his foreword

to Tanya.
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Source & introduction to the Tanya

Even in the case of the laws governing things
prohibited and permitted, which have been
revealed to us and to our children, we find
differences of opinion among Mishnaic and
Talmudic sages from one extreme to the other.

Yet "all are the words of the living G-d." The
plural [of G-d's name] is used as a reference to
the source of life for the souls of Israel, which
are generally divided into three categories —
right, left, and center, namely, kindness (chesed),
severity (gevurah), and so on. The souls whose
roots are in the attribute of kindness, are likewise
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inclined towards kindness in the leniency of
their decisions, and so forth, as is known.

The Alter Rebbe explains that in rulings of Jewish law where different sages had varying opinions, like
Shammai and Hillel, they were guided by the root source of their souls. Those with souls originating
in kRindness viewed the world leniently, while those originating in severity were generally more
stringent.

This is also what Rabbi Levi Yitzchak explains. The reason Rabbi Yehudah viewed Noah more positively
and Rabbi Yitzchak viewed him more negatively is a result of their souls’ origins; one from kindness
and the other from severity.

>> The Rebbe
Judging Favorably

The Rebbe isn't satisfied with his father’s explanation, and continues to ask why Rabbi Yitzchak
interprets Noah in a negative light. Even though his soul stems from the attribute of severity, this still

doesn't justify his crticism.

10
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instruction to “judge every person favorably”
is of course directed to every Jew, including
those who represent the attribute of severity.
How then could Rabbi Yitzchak interpret
Noah in a negative light and not judge
him favorably, as the Mishnah instructs?

Don’t Speak Derogatorily

Moreover: the Torah doesn't even speak
negatively about non-kosher animals.

Source 5 tamud, pesachim 3a

Rabbi Yehoshua ben Levi said: Never let a
derogatory word come out of your mouth, because
the verse used eight extra letters to avoid saying
something unclean, as it says: “From the pure
animals and from the animals that are not pure.”
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The Talmud wants us to adopt the Torah’s style of clean and positive language.

G-d commanded Noah to bring different animals into the ark. When the verse specifies that all animals
were brought in, it mentions the pure animals and "from the animals that are not pure.” Every letter
in the Torah is precise, and the Torah does not use extra words or letters for poetic language. The
Torah therefore should have written more concisely and said “from the impure animals.” Instead of

thirteen letters, it could have written it in five letters, saving eight letters.

This teaches us proper behavior - to always prefer positive, clean speech.

>> The Rebbe

If the Torah is careful not to write a negative
word about an animal, how much more
so should this apply to Noah, who "was a
righteous man.” How then can it be that Rabbi
Yitzchak interprets him in a negative light?
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Noah Was a Righteous Man In His Generation

We also need to understand Rashi’s commentary
on the words “perfect in his generations” Rashi
comments: “Some of our sages interpret the
specification “in his generations” positively, arguing
that had Noah lived in a righteous era he would
have been even more righteous. Other sages
interpret this specification negatively, arguing that
Noah was only righteous relative to his generation,
but had he lived in the generation of Abraham
he wouldn’t have been considered great at all”
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The Torah added an apparently extraneous word, “in his generations,” and the Sages are discussing
its meaning. One opinion interprets this positively, that Noah was righteous even in a wicked era,
and had he lived in a righteous era he would be all the greater. A second opinion understands it
negatively, that Noah is termed righteous only relative to his generation, but in a better generation
he wouldn’t have been anything notable.

Considering that it is possible to interpret Noah in
a positive light, how can it be that some great sages
chosetointerprethimspecificallyinanegativelight?
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Had the topic in question been of practical halachic relevance we could understand how some sages
could feel compelled to interpret it in a severe manner. But here we are discussing an exposition of a
historical character, which has no practical ramifications. Why then do some sages feel compelled to
paint him in a negative light?

Life Lesson

Before we continue with the explanation, let us focus for a moment on the lesson the question itself
teaches us. The Oral Torah is filled with debate and varying opinions. Here we have a Kabbalistic
explanation for why some sages interpret the story in a way that portrays Noah negatively. The
Rebbe, however, is not content with that. How can we say something negative about a person when
the Torah refrains from doing so even regarding animals?

The question itself is a lesson for us in how careful we must be to judge others favorably and speak
respectfully about other people.
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B. The Negative is a Positive

The explanation: There is a well-known
question asked regarding the rule
that the Torah adds unneeded words
in order to avoid stating something
derogatory. Considering this rule, why
do we find that the Torah uses the word
“impure” many times, and not just terms
such as “the animal that isn't pure™

The answer is that when discussing
practicallawitisimperative touse clearand
precise language, to avoid any possibility
for misunderstanding. Therefore, in legal
contexts the Torah states clearly that
certain things are impure, forbidden, etc.
However, when the context is a story
that doesn’t have practical ramifications,
the Torah uses clean language and
avoids stating anything derogatory.

This principle can explain our case. If
there is something negative about Noah'’s
conduct, it can’t be covered up in order to
focus solely on the positive. Relating it has
practical importance, to caution us not to
take an example from such conduct. There’s
no choice but to point out the negative
aspectinorder to teach usnot to emulateit.
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St“d9£t1§ What was the negative aspect of Noah's

conduct? The Zohar notes the difference
between Noah and Moses: Moses prayed to
G-d for mercy for sinners, and they were
saved. Noah, by contrast, did not pray for the
sinners of his generation, and that is why the
flood is known by his name, “Noah’s flood”

(The Zohar does explain that Moses
beseeched G-d not in his own merit, but in
the merit of the Patriarchs. Noah didn’t have
the Patriarchs to invoke, so what could he
have done? But nevertheless, he should have
tried asking for mercy in his own merit.)

Noah wants rectification for his failure to
pray on behalf of the world. This rectification
is achieved through the Torah relating this
story and emphasizing that this conduct
was incorrect, cautioning us not to emulate
it. In other words, by interpreting Noah
negatively we rectify his shortcoming, so on
a deeper level this is actually good for Noah.

This is somewhat similar to the repentance
process for a person who sinned and also
caused the public to sin. Personal repentance
can only atone for his personal sin, but not for
causing others to sin. Rectification for causing
others to sin is achieved by publicizing that so-
and-so led the public astray. By warning others
not to follow his example, his sin is rectified.
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Ultimately, Noah wants us to interpret his
conduct negatively and state that he didn't act
properly—by failing to pray on behalf of his
fellow people—because this rectifies his error.

Moses Wants Us to Be Like Aaron

This is similar to what we once explained
about the different forms of love for their
fellow Jews that Moses and Aaron expressed.
When Moses died the Torah tells us that the
men cried and mourned his death, but when
Aaron died the women mourned as well
This was because Aaron excelled in restoring
peace and harmony for married couples.
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The Rebbe references his address from Simchat Torah of the previous year, in which he

discussed the difference between the mourning for Moses and the mourning for Aaron.

Source 6 euteronomy 34:8

Regarding Moses’ passing, the Torah says:

The sons of Israel mourned Moses’ passing in
the plains of Moab for thirty days and then they
concluded the days of mourning for Moses.
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The sages contrast this with the mourning for Aaron, noting the different language:

Source 7 numbers 20:29

The whole congregation saw that Aaron had
passed, and the entire house of Israel mourned
for Aaron for thirty days.

Rashi on Deuteronomy explains:

“The sons of Israel” mourned Moses - this means
the men alone. But regarding Aaron, due to his
pursuit of peace and efforts to restore harmony
between friends and between husband and wife,
the verse says that “the entire House of Israel”
mourned him, meaning both men and women.
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From the difference in language, Rashi understands that after the passing of Aaron all

of Israel mourned, women and men, but for Moses only the men really mourned. Rashi

explains that this is because Aaron excelled in making peace between married couples.

Even if Aaron pursued peace and was mourned by the entire Jewish people, why did the

Torsh need to allude to this while speaking of Moses’ passing? Was this the appropriate

time to make this point?

This matter is stated and emphasized in
the Torah portion that discusses Moses’
greatness because Moses himself desires
that the Torah should emphasize this
distinction, so that all Jews should know
that love for their fellow Jews should be
expressed the way that Aaron expressed it.
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Moses himself wants us to learn from Aaron’s love for fellow Jews and not from his own

conduct. It benefits Moses when we do so.

In other words, if we only praise Noah we leave
a shortcoming of his in place. But when we
also highlight something undesirable about
his conduct—with the intention of cautioning
against it—we rectify it, thereby transforming
Noah to be fully meritorious and praiseworthy.
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C. Rashi and Kabbalah (0ptional)

>> The Rebbe
Rashi and The Zohar

As mentioned, Rashi cites this idea at the
beginning of our Torah portion, “some
of our Sages interpret it positively, and
others interpret it negatively” This parallels
the two explanations given in the Zohar,
thus highlighting the connection between
Rashi's commentary and the Zohar.

Source 8 cenesis 712
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When the Torah describes the flood, it uses two different words: “Rain” and “flood.” Why?

The rain was upon the earth for forty days and
forty nights.

Rashi:

The rain was upon the earth: Following this,
it says “flood.” This means that when it began
raining it was with mercy, so if they would
repent, it would be rains of blessing. When they
failed to repent it became a flood.

In general, Rashi cites the Midrash and Talmud. However, when looking for the source of this Rashi,

it is not in the Talmud or Midrash, but in the Zohar.

Source 9 zohar chadash, Noah 223

Rabbi Yitzchak said, come and see, when G-d
brought the waters, He initially did so with
mercy, to show the world that if they repent,
it would be accepted. This is alluded to in the
earlier verse “And the rain” while the later verse
says “And the flood.” If they would have repented,
it would have been rains of blessing, but because
they didn’t, it became a flood.
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StUdeﬂt'lj This connection is even clearer in an earlier
pg.

comment of Rashi’s, that the rain was initially
calm, so that "if they would repent, it would
be rains of blessing.” The sole source for this
comment is in the Zohar Chadash - it is not
found in any other midrashim of the Sages.

This proves that it is erroneous to assert that
Rashi's commentary only addresses the most
literal meaning of the verses, and doesn’t
incorporate anything from the other forms
of Torah interpretation. The truth is that
Rashi’s commentary also contains wondrous
secrets, as the founder of Chabad, the Alter
Rebbe, said that Rashi is “the wine of Torah.

Rashi’s association with the deeper hidden
aspects of Torah is also expressed in a number
of miraculous stories about his life. This begins
withawell-known storyrelated about his birth:
Once, while Rashi’s mother was pregnant with
him, she was walking down a narrow street
and a carriage was heading towards her.
The street was too narrow for the carriage
to pass without harming her, and the wall
miraculously bent inwards to accommodate
her, thus saving both the mother and her child.

My father-in-law the Rebbe related that when
hewasin Worms, Rashi’s city ofbirth,he saw the
alcove in the wall that even the local non-Jews
identify as the place where this story occurred.
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D. Always Strive for More

>> The Rebbe
The Lesson

There is a lesson we can all learn from
the Zohar in regard to our Divine service.

We must know that regardless of how
advanced our Divine service is, we can never
be satisfied with our current state. We must
constantly strive for more, knowing that our
current state is “derogatory” relative to the
higher level that stands beyond. Awareness of
this “fault” will inspire us to overcome it and
reach the higher level. But if we think only of
the praiseworthiness of our current level we
will get stuck on it, resting on a level that is
“derogatory” relative to the level beyond it.

Our lives are like climbing a ladder. Every day is higher than the previous day, but lower than the

next day.

It is all dependent on us. We can feel good about being more accomplished than yesterday and remain
in our current state, or feel “negative” about our current state and wish to realize our full potential.

From these stories about Noah and Moses, we see that even these great men, even after their passing,
were not satisfied with their accomplishments. They wanted the sages of following generations to

know that more could be done.
Progressing in Torah Study

An example from the field of Torah study:
When a person has studied a particular
topic 100 times, or even 101 times,
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they may believe that they have already
achieved perfection in this regard. But
such a person is nevertheless told that
they need to progress further, and elevate

themselves to an even higher Ilevel

The same is true regarding inspiring
others. We can't suffice with our personal
achievements and need to work to inspire
others, and ultimately the entire world.
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