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A. AWILd COMPAIISON....cuuuerreeereesssssssssseesssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssasssssss b

In this week’s Torah reading, we read about Moses’ translation of the Torah (Source 1). 989
years later, the Torah was translated a second time, at the behest of King Ptolemy. Ptolemy
isolated 72 sages and asked each of them to produce a translation of the Torah. “That day
was as difficult for the Jews as the day the golden calf was made,” the Talmud says (Source
2). The Rebbe asks, how can the translation of the Torah be compared to the sin of the
golden calf? What could be so terrible with translating the Torah into Greek?

There’s another place where this comparison is made: When there’s a difference of opinion
between the schools of Hillel and Shammai, we usually follow the school of Hillel (Source
3). One day, however, most of the students present in the academy were from the school
of Shammai, and the rulings followed Shammai. On that day it was said “That day was as
difficult for the Jews as the day the golden calf was made” (Source 4). Here too the Rebbe
asks, how could this incident be compared to the golden calf?

B. DANGEIOUS POLENEIAL......oooreeesseeeereeereesssssssssneeesesssssessssssssssssssssssssssssssssssssssssssssssssssssssssssee 10

The Jews didn't just wake up forty days after receiving the Torah, and decide to worship
idols. They weren't asking for a new G-d. They only wanted a replacement for Moses. Moses
connected them to G-d, and after his disappearance, they needed a new intermediary. On
that day, there was no concern of idol worship, the issue was the dangerous potential it
carried.

Therefore, after fashioning the golden calf, Aaron declared a “celebration for G-d tomorrow.
He hoped that Moses would come down from the mountain in the interim and explain to
the Jews that only G-d can choose his intermediary; the people cannot choose their own. In
such a best-case scenario, they wouldn't worship idols and they'd receive a lesson on faith.
In reality, the next day, they committed idol worship.

In summary: Saying that something is “as difficult for the Jews as the day the golden calf was
made,” refers to the potential for idol worship, not actual idol worship.

The translation of the Torah faced the same problems. It had explosive potential. Had the
sages rendered a literal translation, it could have led Ptolemy to reason that there are two
gods (Source 5). This is why the translation is compared to the day the golden calf was
made; both had the potential to lead to idol worship.

The day that the school of Shammai triumphed over the school of Hillel wasn't so terrible
because of the 18 rulings that were issued in favor of the school of Shammai, it was the
potential for the school of Shammai to seize the decision-rendering process forever.



What was wrong with that? Shammai expressed a strict style of ruling, one that was less
concerned with the person standing before him and more concerned with the truth, no
matter the price. The issue is that the world cannot function in such a way; before G-d
created the world, the attribute of truth advised G-d not to even create it. This was compared
to the golden calf because the problem was more the potential than what was happening in
the moment.

C. Disseminating ChassidiC TEACNINGS..........cccwwwmummssmeeressssssssssesssssssssssssssssssssssssssessssssssse 18

In a letter to his brother-in-law, Rabbi Gershon of Kitov, the Baal Shem Tov describes a time
when his soul ascended to heaven on Rosh Hashanah, 1746, and he asked the Mashiach when
he would come. “He answered me: This will be a sign; when your teachings will spread forth
and be revealed, and your wellsprings spread outwards.” (Source 6). When the Chassidim
heard this, they cried, the Rebbe said. Similarly, when the Previous Rebbe began to translate
Chassidut to other languages, some weren't pleased. They feared the potential damage of
revealing the deep secrets of Chassidut.

However, just as the seventy elders and the schools of Hillel and Shammai merited that the
disastrous potentials were not realized, and on the contrary, their actions yielded positive
results, the same was for disseminating Chassidut. The Baal Shem Tov and Chassidic leaders
in successive generations were successful in spreading the teachings of Chassidut in a
positive way, and, as the Mashiach said, in bringing the redemption closer.

Introduction

In this week's Torah reading, we learn how Moses translated the Torah. This leads us to the
Septuagint, the Greek translation of the Torah produced by seventy elders of the Jewish
people for King Ptolemy in Egypt, and the issues translations raise. Are translations a good
thing, or can they lead to negative outcomes?

A gripping historic journey following the Jews of the desert, Ptolemy, Hillel and Shammai,
the Baal Shem Tov and the Rebbe Rayatz, and the surprising thing they all had in common.
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A. A Wild Comparison

Moses’ translation of the Torah

We read about something fascinating in this week's Torah reading: a historic translation of the
Torah by Moses.

Source 1 peuteronomy 1:3-5

It came to pass in the fortieth year, in the YUY MY DY2IW2 NN
eleventh month, on the first of the month, Moses 927 WIN? TOND WIn by
spoke to the children of Israel following all that ~ 9WX 752 2X7% 12 % N
G-d had commanded him regarding them; after inan nX .DU?&;; inX ' mx
he had smitten Sichon, king of the Amorites, 2 WK *ARD 770 100 X
who dwelt in Cheshbon, and Og, king of the TWan T iy nXY jiawng
Bashan, who dwelt in Ashtarot in Edrei. On that SYTIN2 MINYY2 2P WK
side of the Jordan, in the land of Moab, Moses 5NN 289 TN 7770 72y2

commenced explaining the Torah. DRI 77D DR W2 AYh
SNKY
Rashi "

Explaining the Torah: He explained it in Dyw2 7IRT DX N2
seventy languages. D7 AYIe 1ivY

989 years later, the Torah was translated a second time:

Ptolemy’s translation

In the year 3477, Ptolemy became the king of Egypt. He appreciated culture, science, and the arts and
maintained close ties with the learned Jews of his land. As someone who appreciated knowledge, and
wanting to appease the Jews, he decided to do something special and commission a translation of
the Torah into Greek.

Ptolemy had the largest library of his day, containing the works of the philosophers and wise men of
the ages. Shouldn’t his library also have a copy of the famous Jewish Torah?

Ptolemy turned to Elazar the high priest and requested that he send him the greatest Jewish scholars.
The high priest selected 72 sages and sent them to Egypt.

Ptolemy put them each in separate rooms, so they wouldn’t be able to collaborate, and asked them
to translate the Torah to Greek. It took a long time, but at the end, when Ptolemy compared each
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translation, they were identical, word-for-word!

On the eighth of Tevet the translation was completed. It is known as the Septuagint, after the seventy

sages who worked on it.

Source 2 tractate Sofrim, chapter 1

Ptolemy gathered 72 elders and sat them in
72 different rooms, without telling them why
he gathered them. He went to each one, and
told them: “Write for me the Torah of Moses
your teacher.”

G-d granted insight to each of them and they all
produced an identical translation of the Torah.
They changed thirteen things,:including “G-d
created in the beginning” (Genesis 1:1), and
“G-d said: I will make man with a form and
image” (Genesis 1:26).

That day was as difficult for the Jews as the
day the golden calf was made, because the
Torah can’t be translated adequately.

>> The Rebbe

How can it be that just because the Torah
can’t be translated perfectly, the translation
is considered such a terrible event, to the
extent that it is compared to the creation of
the golden calf?

This translation was made by the elders and
sages of the Jewish people, and they had
Divine assistance in the process. The reason
the Talmud gives, that “the Torah can’t be
translated adequately” is insufficient to
justify comparing it to the day of the creation
of the golden calf. I haven’t yet seen that any
of the commentators address this question.
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The Rebbe poses an obvious question: What is so terrible about translating the Torah to Greek? Yes,
the Talmud identifies an issue: the Torah cannot be adequately translated. A translation cannot ever
be perfect. But can it really be compared to the golden calf?

The Victory Of Beit Hillel Over Beit Shammai

The same expression, “like the day of the
creation of the golden calf” is found in
Tractate Shabbat.

Source 3 raimud Eruvin 135

DA 1731~ 9Avn AwYIR oYY’ o
D2w nN>ona

Hillel and Shammai lived in the first century and led the Jewish people living in Israel. Hillel was the
head of the Sanhedrin and Shammai was his deputy. With time, each established a “school” of their
own, groups of students who studied with them and learned to follow their way of understanding the
spirit of their rulings.

In the many disagreements between them, the school of Hillel (Beit Hillel) is usually more lenient, and
the school of Shammai (Beit Shammai) tends to be more strict, with a few notable exceptions. Almost
always, the final consensus follows Beit Hillel.

Rabbi Abba said in the name of Shmuel: For
three years, Beit Shammai and Beit Hillel
argued. Beit Hillel said that the law should
follow them, and Beit Shammai said it
should follow them. Ultimately, a heavenly
voice rang out: “Both opinions are the
word of the living G-d, and the Halacha
follows Beit Hillel.”

If both schools are “the word of the living
G-d,” why was does the Halacha follow
Beit Hillel? Because the students of Hillel
were pleasant to others and humble - when
Beit Hillel would teach, they would also
cite Beit Shammai’s ruling, and even cite it
before their own.
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The final ruling doesn’t follow Beit Hillel in deference to the heavenly voice. The law follows the
majority opinion in the academy; when there was a debate, the ruling followed the majority. It would
seem, however, that the heavenly voice had some influence in persuading the majority of sages to
follow Beit Hillel.

777,879 N2W “nPwIT’ M LK"D OW RNDON IR K, .2



One day, however, something extraordinary happened: the majority of sages present at the academy

were from Beit Shammai and that day the final ruling followed Beit Shammai.

It was at a contentious meeting in the attic of the home of Rabbi Chananiah ben Chezkiyah, and the
students of Hillel and Shammai engaged in a debate. When the vote was counted, it was Beit Shammai
was found to be in the majority. Eighteen rabbinic rulings were issued that day, mostly on ritual purity
matters concerning the gifts given to the priests, but also regarding wine, bread, and oil of gentiles.

That day’s events are recounted in the Talmud:

Source 4 ramud, shabbat 13b; 17a

Student’s  Mishnah: These are the laws which were said XY nisyqn 1 P28y :mwn
" in the attic of Rabbi Chananiah ben Chezkiyah i3 12 m°pIm 12 mo2im D*oya
ben Garon, when the sages went to visit him. R N°2 1271 a1 pa? 0w

They counted, and the students of Shammai 0727 2y minwy 291 N2 %y

were more than the students of Hillel. They 012 12 M1

adjudicated eighteen laws that day. i
TR D22 290 XY NS

Gemara: They placed a sword at the entrance — N¥PI L0120 — 01230 MmN
of the academy and said: One who wishes to P Mo oo NI .RY 9N
enter, let him enter. One who wishes to exit T TOND OXPY 187 2w H102
may not exit. That day, Hillel bowed before  2X°% nwp m°m 0710700

Shammai like the other students; it was as .’?;53,?:& 12 nvy o2
difficult for the Jews as the day the golden
calf was made.

>> The Rebbe
students HoOwW Can This Event Be Compared To The Golden Calf?

Py 5
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Jewish people that it is compared to the day 25395 12 TWYIY 01 IS v
of the creation of the golden calf.

Shammai was a great person. Both Hillel — XNW *7w  Rnw 5w 1M1 1317 1
and Shammai were students of Shmaya and  779°n” ,11°%0aRY Pynwn 123p Pom
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to mention Beit Shammai’s opinions before 792 100 70 B 1 IR LI2T0 RDY
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of the students, and to the extent that this is SN2 7037 129AY5 12 YR ord NXt
compared to the day of the creation of the
golden calf?!
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This wasn’t a hostile takeover of the academy by an outside entity. It was just a group of sages who
on that day constituted the majority, and the ruling followed them. Why is it being compared to the
golden calf?

Shammai was Hillel's peer and they studied together with the same teachers! Moreover, we learned
that Hillel’s students studied the opinions of Shammai and respected them. How could it be, after all
this tolerance, one day Hillel loses the majority and it's declared that this day was as tragic as the
golden calf?!
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B. Dangerous Potential

>> The Rebbe
Slippery Slope To Idolatry

To explain this, we first need to highlight a detail
of the wording used. In both passages the Talmud
terms the events discussed as “like the day of the
creation of the golden calf,’ rather than comparing
it to the sin creation of the golden calf itself.

Following a simple reading of the Torah’s account,
the day on which the golden calf was worshipped
was the day following the day of its creation. The
verse states that on the day of the creation of the
calf Aaron said “tomorrow will be a celebration for
G-d” By this he was trying to stall for time, as he
was convinced that Moses would return the next
day and everyone would serve G-d alone. The
main part of the sin of the golden calf occurred
on the following day, “they rose early the next day
and raised sacrifices.”

On this note, Nachmanides explains that Moses
was not told “go down, for your people have
become corrupted” on the day Aaron created
the calf, but only on the following day, when the
people brought sacrifices to it and prostrated
themselves before it.
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The day the golden calf was made, Moses was on Mt. Sinai, studying Torah from G-d, and nothing

changed. Only the next day, when the Jews began worshipping the calf, G-d said: “Go down, for your

people have been corrupted.” So it turns out, that on the day it was fashioned, it had not yet been used

for idol worship.
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The commentators discuss at length the
reasoning behind the sin of the golden calf.
The Jewish people weren’t looking for idolatry,
G-d forbid. They were looking for a leader to
replace Moses, not a substitute for G-d. This is
expressed in their statement “we don’'t know
what has happened to Moses, the person who
took us out of Egypt”

In other words, they were seeking an
intermediary to stand between them and G-d.
This was seemingly in accordance with the
system G-d Himself had instituted, in which
Moses is described as “the person who took us
out of Egypt’—the exodus isn't attributed to
G-d directly, but to Moses who served as the
conduit between G-d and the Jewish people.
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The Jews didn't suddenly decide, on the fortieth day after receiving the Torah, to worship idols.

They weren’t demanding a new G-d. They only wanted a replacement for Moses. Moses was the

intermediary who connected them to G-d. After he disappeared, they wanted a new intermediary.

For some reason, they figured that an animal intermediary would be better than a person. (There is

a kabbalistic explanation as to why, but we will not get into it in this class.)

Even after the calf had been created—but
before it had been worshiped—Aaron was still
hoping for “a celebration for G-d tomorrow.”
He was hoping that this episode would result
in spiritual improvement, when Moses would
come and the Jewish people would realize that
the idea of a calf is worthless.
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This would further express Divine oneness,
that there is none other than G-d, and the only
one capable of serving as an intermediary is
Moses, who was appointed by G-d and sent as
His messenger to the Jewish people. Moses was
a conduit for connection, not an intermediary
who separates.
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Even after they fashioned the calf, Aaron still hoped that the next day would be a “celebration for
G-d.” How? He hoped that Moses would descend early and then be able to explain to the Jews that
only G-d can choose an intermediary between Himself and the people; it wasn’t something they
could do on their own. Then everything would work out; not only would the Jews not commit idol

worship, they'd learn a lesson in faith: an intermediary is chosen only by G-d.

However, the actual outcome the next day was
the sin of the golden calf, which some Jews
worshiped as a form of idolatry, contrary to
the principle of Divine oneness.

The “difficult” matter on “the day the golden
calf was created” (not the day on which it was
actually worshiped) was that it contained the
potential to lead to the sin of idolatry.
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In summary: the problem of “the day the golden calf was made” was the potential for it to become an
idol, not idol worship itself.

The same is true regarding the Greek
translation of the Torah that the Sages made
for Ptolemy. The teaching that states that the
Torah can't be translated adequately means
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that there can't be any precise literal 59 23Na° 99190 TNN0 0N RY”
translation, preserving the original Hebrew TN DB DNy RUP onR

structure. The problem is that this creates the gy 53 mxnm 07PMA 970
possibility for erroneous conclusions [by its - ay 19X R WP YA 1093

readers]. MO ."0AINAR 791 AMNN PR
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Source 5 mractate Sofrim

In order to understand this potential issue, let’s examine two Divinely-inspired changes the sages
made to the translation:

“G-d created in the beginning,” in order not to NPY ,newik2 X972 DR

give the impression that “beginning” is a divine o LRI OW NOWRI2 1NR°

name, and there are two divine powers D 3w

Had they translated the Torah literally, it would read: “Beginning created G-d,” and Ptolemy could
have thought that “beginning” was the name of the first god and he created what we call G-d, the
second god, G-d forbid. In order to prevent this mistake, they edited it to read: G-d created in the
beginning.

"I will make man,” they wrote, not as written nipws 1202 N1 0N NN
(“Let us make man”), in order to prevent Ptolemy WY TmNe XPY o ,20n0T3
from thinking that there are two divine powers. DY

If they would literally translate “let us make man” Ptolemy could have erred in thinking that there are
multiple divine beings who are “making” man together. He may not have accepted Rashi’s explanation
that G-d was speaking to the angels and in His humility he considered them partners in creation.
Thus, they wrote “I will make man” in the singular form.

13
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When a non-Jew like Ptolemy would later
study a perfectly precise translation of
the Torah in Greek, he wouldn’t be able to
understand various passages, and could
even reach an understanding completely
opposite of the intended one. This is why
G-d assisted the seventy-two sages and
planted in their minds the same idea of
making changes. That's what it means
when it says the Torah was not translated
adequately.
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To “adequately” translate the Torah means perfectly, literally. The challenge is that Torah cannot

be translated that way, because it will cause misunderstandings which could lead to heresy, like

believing there are two divine powers.

This is why the translation of the Torah
is compared to the day of the creation of
the golden calf. The day of the creation of
the calf was “difficult” because it laid the
groundwork for the sin of idolatry that took
place the next day. Similarly, the day the
Sages translated the Torah into Greek was a
difficult day for the Jewish people because
it bore the potential of causing the Torah to
be misunderstood and distorted.
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This is why the Septuagint is compared to the day of the creation resting of the golden calf. They

both had explosive potential. The golden calf maybe didn’t come from such a bad place, but it led to

idolatry, and the Septuagint could have led to heretical interpretations of the Torah.

Similarly regarding the day when Hillel sat
submissively before Shammai.

The actual fact that rulings were issued on
that day in accordance with the opinion
of Shammai was not the problem. Hillel
conceded to Shammai and didn’'t maintain
his disagreement, so the ruling was proper.

The “difficulty” was that this had the
potential of setting a precedent for ruling
in favor of Beit Shammai in the future as
well, contrary to the general rule that “the
opinion of Beit Shammai doesn’t count
against the opinion of Beit Hillel”
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The issue was not that 18 rulings followed Beit Shammai, even Hillel wouldn't really disagree

with that outcome. The problem was the potential that it had: that Beit Shammai would achieve

permanent dominance in halachic decision making.

What'’s wrong with that?

It is known that Shammai reflected the
Divine attribute of severity, while Hillel
reflected the attribute of kindness. This is
why Beit Shammai usually rules stringently,
and Beit Hillel usually rules leniently.
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Hillel would descend to the level of each
individual, and, irrespective of their level,
he would look at them with kindness. Hillel
believed that he needed to descend to any
level and express kindness there, “educate
the child according to their path,” and then
“even when they grow old they will not stray
from it” It is Hillel's conduct that sustains
the world because he acts kindly.

Shammai, by contrast, acted in accordance
with the attribute of truth, leading him to
be more stringent. Such conduct cannot
sustain the world.
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Shammai expressed a strict style of ruling, one that was less concerned with the person standing

before him and more concerned with the truth, no matter the price. The issue is that the world

cannot function in such a fashion. Before G-d created the world, the attribute of truth advised G-d

not to even create it. When we follow only the truth, without considering one’s circumstances and

complicated reality - we leave no room for human existence.

This was the major tragedy that day; not the eighteen rulings which were issued, but the potential

for Shammai to become dominant and dictate the law, something that would challenge the world’s

existence. That’s why they compared it to the day the golden calf was made; it too had a problem in

terms of the potential results, not necessarily the actual events.

In practice, however, there was no negative
result from the translation of the Torah
into Greek nor from the day when Hillel
sat submissively before Shammai. In this
respect these events differ from the day of
the creation of the golden calf.
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Moreover, we can argue that this Greek
translation of the Torah by the seventy-
two sages for Ptolemy, and its editorial
changes—starting with translating “G-d
created the world in the beginning,” rather
than the strictly literal “in the beginning
created G-d"—brought the message of
G-d’s oneness to the nations of the world
as well.

Similarly when Hillel sat submissively before
Shammai like one of his students. Not only
did it not result in the law being determined
in favor of Shammai in general, it even
had a subjugative effect on Shammai. This
may be the reason why we find a number
of instances in which Beit Shammai are
lenient.
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C. Disseminating Chassidic Teachings

Mashiach’s Message To The Baal Shem Tov

In a letter to his brother-in-law, Rabbi Gershon of Kitov, the Baal Shem Tov describes a time when

his soul ascended to heaven on Rosh Hashanah 1746

SOUrce 6 sen porat Yose Rabbi Yaakov Yosef of Polnoye

I ascended from level to level, until I reached
Mashiach’s chamber, where he studied Torah
from the great sages and with the seven
“shepherds.” I saw great joy there, and I didn’t
know the cause of it. I thought perhaps they
were rejoicing over my passing from this
world, but later they informed me that I had
not passed; they took great pleasure in the
fact that I was teaching their Torah down
below. I still do not understand the reason for
this joy.

I asked Mashiach: “When is the master
coming?” and he answered me: “This will be
a sign; when your teachings will spread forth
and be revealed, and your wellsprings spread
outwards, that which I have taught you and
you have grasped, and then they will also be
able to have the effect you have, the negative
forces will be nullified, and it will be a time
ripe for redemption."
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The story is told that when the instruction was
given that the teachings of Chassidut need to
be spread everywhere, to all people, Chassidim
cried. On the one hand, this spreading of
Chassidut is what will bring Mashiach, but
on the other hand it requires that the great
secrets of Chassidut be revealed in the public
thoroughfare.

When my predecessor, the Rebbe Rayatz, began
publishing translations of Chassidic teachings
in various languages, there were also people
that raised complaints. They asked: How can
you take the deepest secrets of the Torah and
translate them into foreign languages, thereby
enabling everyone to understand them? These
teachings were even published in newspapers,
bringing them into the public thoroughfare!
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What’s the issue? Similar to the fears of the seventy elders, that if the Torah would be translated
literally Ptolemy would err and think there are two divine powers, the same could happen here when
translating and spreading the Torah’s secrets. People might misunderstand things, and by that time
it would be too late to correct them. That’s why the Chassidim cried, and why there was some initial
opposition to translating Chassidic teachings.

The explanation given above is relevant to our
case as well.
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Spreading the teachings of Chassidut is indeed a
difficult and risky task, and this is why Chassidim
cried. But the result was extraordinarily
successful, leading to a great spiritual elevation.
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The seventy elders as well as Hillel and Shammai were fortunate that the dangerous potentials
didn't materialize, and the actual outcomes were positive. The same happened with the spreading
of Chassidut. The Baal Shem Tov, and successive Chassidic leaders, were successful in teaching the

masses with positive results and—as Mashiach promised—bringing the redemption closer.
Student's  The lesson we can learn from this is to N¥OIA POYND WY R N RN
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engage in the spreading of the teachings
of Chassidut, even to a person who seems
far removed from them. We need to look
at such people like Aaron did in his time,
seeing the positive potential they have. We
need to spread Chassidut to everyone, in
their own language, and this will lead to the
redemption, speedily in our time.
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