THE ULTIMATE TEST

Historically, our nation's most transformative
moments came as a result of persecution.

In this foundational discourse, the Rebbe
explains how today's freedoms set the stage
for Judaism's most consequential test.
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A. The Leader's Role

Source 1 exodus 27:20-21

And you should command the children of Israel, and
they should take to you pure olive oil, crushed for
the lamp, to kindle the lamps continually. In the Tent
of Meeting, outside the dividing curtain that is in
front of the ark of the covenant, Aaron and his sons
should set it up before G-d from evening to morning,
It should be an everlasting statute throughout their
generations, from the children of Israel.

>> The Rebbe

The Questions On The Verse

A number of points are discussed regarding the
precise wording of these verses.

(@ The Torah generally introduces its
commandments with the expression, “command
the children of Israel,” or a similar phrase. The verse
in question, by contrast, states, “And you should
command the children of Israel”

This question is about more than a choice of
wording; it affects the meaning as well. “And you
should command” implies that Moses is the one
issuing the command. But Moses was merely an
agent to transmit G-d's commandments to the
Jewish people. Why then does the verse say, “and
you should command”™?
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(b) The phrase “oil, crushed for the lamp” also
requires explanation. It would appear more
appropriate for the verse to read “oil, crushed
to illuminate.

Moses’ Role

The Rebbe Rayatz explains in his renowned
discourse, titled Vekibel HaYehudim 5687, that
the Hebrew for command, “tzivui,’ is related
to the word tzavta, which means “connection”
or “bond” Thus, the verse “And you should
command the children of Israel” carries
with it the implication that Moses binds and
connects the Jewish people to G-d.
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B. The Shepherd of Faith

>> The Rebbe

Moses Nurtures the Faith of the Jewish People and

Helps Them Internalize it

To explain the above point, the Rebbe Rayatz
quotes the Sages’ description of Moses as "Raya
Mehemna".

There are two ways to render this term: (a) “the
faithful shepherd,” and (b) “a shepherd of faith
meaning that he sustains and nurtures the faith of
the Jewish people.

The Jewish people have inherent resources of
faith, for the Jews are “believers, descendants of
believers” However, it is possible for this belief to
be a detached concept, without being internalized
in the person’s conscious thought processes.

The Righteous Thief

Source 2 vekibel Havehudim 5687, ch. 10

Faith transcends our ordinary conscious processes
and is often not integrated within them. An
illustration of this concept can be found in the
Sages' teaching: “a thief calls out to G-d before
breaking into a house.” This thief believes in G-d; he
believes that G-d nourishes and sustains all of His
creatures, “providing bread for all flesh,” overseeing
the fortunes of each and every creature individually.
And it is because of this faith that He asks G-d to
help him and grant him success, so that he too will
have “bread to eat and clothing to wear.”
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In what, however, does he ask for success? In
stealing, and in not being caught in the act! This
is an extreme paradox: asking G-d for help while
flagrantly defying His will.

This inconsistency is possible because this person's
faith is far removed from their ordinary conscious
processes, and is not internalized within them. If
the faith would be integrated within the person,
they would find it impossible to defy G-d’s will. This
paradoxical situation can exist only because faith
stands beyond our ordinary conscious processes.

Source 3 vekibel Havehudim 5687, ch. 11

Every person can find parallels to this paradox in
their own lives, either in a crude or subtle form.

For example, commercial activity is intended to be
a medium through which we can earn a livelihood.
This medium must be pure; it should not involve
the slightest trace of the prohibitions of falsehood,
dishonesty, and the like. . . .

Accordingly, when we ask G-d for help in earning
a livelihood, we must first be certain that our
business is a pure medium. Furthermore, we need
to ensure that this business is a vessel fit to receive
blessings, i.e., that it is conducted according to
G-d’s will. Nevertheless, since faith transcends the
level of our conscious processes, we often don’t
pay sufficient attention to this.

This is what it means that faith requires
“nourishing” in order for it to radiate within
our consciousness. This was the spiritual role of
Moses, the shepherd who nurtured faith, allowing
“the righteous” to “live by his faith,” so that it is
felt with an internal vitality.
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C. Inspiring Self-Sacrifice

>> The Rebbe

Encouraging the People in Trying Times

The discourse Vekibel HaYehudim goes on to state
that the designation of Moses as “a shepherd of
faith,” applies not only to Moses who led the Jews
out of Egypt, but also to “the extensions of Moses in
all generations,” the leaders of the Jewish people in
every generation who reinforce the faith of the Jews
of their generation, enabling them to internalize
their faith.

For example, Mordechai served as “the extension of
Moses” in his generation, as reflected in our Sages’
statement, “Mordechai in his generation, as Moses
in his generation.” Even during the time of Haman,
when the study of the Torah and the observance
of mitzvot required self-sacrifice, Mordechai
assembled groups of people to study publicly,
in order to strengthen the Jews’ faith in G-d and
inspire them to stand firm in the study of Torah and
the observance of mitzvot
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Accepting the Torah During the Ahasuerus Era

Source & vekibel Havehudim 5687

The verse in the Megillah “the Jews accepted that
which they had begun doing” means that now,
during the time of exile, they accepted what they
had already begun at the giving of the Torah. As
the Sages teach (Shabbat 88) on this verse, “they
reaccepted now that which they already accepted
at the giving of the Torah.”
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The Rebbe Rayatz points outin his discourse that
this seems to be an inconceivable statement. At
the giving of the Torah, the Jews were at the
highest of spiritual peaks and received the most
sublime revelations of G-dliness. This was all
on top of the great revelations the Jews were
granted before the giving of the Torah: the
revelations associated with the Exodus, and
particularly those of the splitting of the Red Sea.

In the times of Ahasuerus, by contrast, the
Jews were at a nadir. Every exile entails a
concealment of G-dliness, following the
paradigm of the Egyptian exile, of which it is
written, “They did not listen to Moses because
of their dwindled spirits and hard toil” Similarly,
all subsequent exiles present various challenges
with regard to the observance of the Torah and
its mitzvot. During the time of Haman there was
a particularly great concealment, and the very
lives of the Jewish people were endangered.

Nevertheless, at Sinai when the Jews were
at their apex they only experienced the
"beginning." Specifically at the time of Haman’s
decree, when they hit their absolute nadir, they
“accepted” what they had begun at Sinai.
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The discourse continues, explaining that at the
time of Haman's decree, the Jewish people's
observance of Torah and mitzvot was inspired
by absolute self-sacrifice. They exhibited self-
sacrifice in not renouncing G-d and the Torah,
because, as explained in Torah Or, they would
have been spared had they forsaken their faith.
For the decree was issued only against the Jews,
i.e., those who held firm to their faith. Never-
theless, the thought of renouncing their faith did
not occur to them.

Moreover, they exhibited self-sacrifice in the
observance of Torah and mitzvot, to the extent
that they gathered publicly to study Torah with
self-sacrifice. It was Mordechai, the Moses of the
generation, who inspired this self-sacrifice.

On this basis, we can understand the verse “The
Jews accepted what they had already begun.” The
giving of the Torah was merely a beginning, and
the full acceptance came at the time of Haman’s
decree. For their practical expression of self-
sacrifice in their observance of Torah and mitzvot
elevated them - in this regard - to a level higher
than that experienced at the giving of the Torah.
This is why the complete acceptance, "the Jews
accepted,' took place at this time.
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After explaining at length how Moses and
subsequent Jewish leaders nourish the faith
of the Jewish people, the discourse then
continues to explain the phrase, “crushed
for the lamp.” During the time of exile, when
we are all broken and distressed, “crushed,”
we reach the “lamp,” the essential source of
the light.
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D. An Alternative Crush

Even when the Jews are living in a state
of material and spiritual prosperity, and
their observance of Torah and mitzvot
is in the most complete and joyous form,
they can still feel “crushed”

The very fact that the Divine presence
isn't openly revealed while we are in exile
causes a feeling of “crushed” The very
identity of every Jew is Divine revelation,
so when the Divine light is in exile, we
are broken and shaken, “crushed.” This
is what the Sages taught, “For whoever
did not merit to have the Holy Temple
built in their time, it is considered it as
if it was destroyed in their time.”

There are two paths of "crushed" that
lead to "the lamp":

The first path is when the Jewish people
are being crushed by decrees against
Torah study and mitzvah observance, as
they were at the time the Rebbe Rayatz
delivered this discourse. Their self-
sacrifice leads them to "the lamp."
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There is, however, another dimension to the
phrase “crushed for the lamp™ Even when the
Jews are living in a state of prosperity, both
in a material and spiritual sense, the very fact
that they are in exile leads them to a state of
"crushed." Through this crushed state, they
reach “the lamp.”

The Hebrew word for “sick, choleh has the
numerical value of 49. There are 50 “gates of
understanding,” so choleh alludes to a person
who has attained 49 of these gates and is lacking
merely the fiftieth. They aren’t content with this
achievement, and feel “sick” with yearning for
the revelation of G-dliness.

Moses was lacking only a little in his
understanding of G-d. He achieved 49 of the 50
gates during his lifetime, but only on the day of
his death was the 50th level revealed to him, as
he stood on Mt. Nevo, which is an acronym for
nun bo, “50 in him.

The third Chabad Rebbe, the Tzemach Tzedek,
famously writes:

We would hear from our teacher and master
(i.e., the first Chabad Rebbe, the Alter Rebbe): “I
do not want anything. I do not want Your Gan
Eden. I do not want Your World to Come. I want
nothing else but You Yourself”
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The fact that the Alter Rebbe made such a
statement—and as inferred from the expression
“we would hear,” he would say this regularly—and
the fact that the Tzemach Tzedek publicized it,
endows each and every Jew with the potential to
have a similar desire. Our most basic desire can be
for the revelation of G-d’s essence.

Moreover, this desire can be so powerful that
when such a revelation is absent - and especially
in the time of exile when we are lacking even the
revelation that existed in the time of the Holy
Temple - we are “crushed” We request three
times - or more - every day, “may our eyes behold
Your return to Zion in mercy, i.e., that there be
a revelation of G-dliness, a revelation of G-d’s
essence.

This is the meaning of the phrase “crushed for the
lamp” The feeling of being “crushed” that stems
from our being in exile brings us to “the lamp’”
For the desire of every Jew for the revelation of
G-dliness - and the fact that this desire affects
the very essence of their being, causing them
to feel broken and “crushed” in the time of exile
when there is no revelation of G-dliness - is an
expression of the essence of the soul, the soul’s
“lamp.” The connection shared with G-d at this
level is essential in nature, (i.e., it is not a bond
between two different entities, but a single
existential union).
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This work leads to unity among the Jewish
people. For as previously explained, the Hebrew
for command, tzivui, is related to the word
tzavta, which means “connection,” or “bond.” This
unity is reached through working in the mission
of our leader, the Moses of our generation, the
Rebbe Rayatz, to bring all of Israel closer to the
observance of Torah and mitzvot, by revealing
the inner light within them, until they become
an eternal, unwavering flame.

Through this work, we will merit very soon the
kindling of the lights in the Holy Temple, with
the true and complete redemption, when there
will be a revelation of divinity. Such a revelation
already occurred to some degree during the
giving of the Torah, and it will happen again very
soon with the coming of our righteous Messiah.
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