THE OMER: A CHAMETZ
TRANSFORMATION

Before Passover, we scrub our houses clean of

all leavened bread. Yet, just a few weeks later,
chametz becomes a most important element of
the Holy Temple service. Why the transformation?
What does it represent in the journey of the soul?
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A. Converting a Prohibition Into an ODUQAtION..........cceereeeeeeeeereeresssssssssseesssssssssssssesseses 65

During Passover, chametz is absolutely forbidden (Source 1). After Passover, the Torah
commands us to count seven weeks and then, on Shavuot, to bring a special offering, made
specifically of chametz (Source 2). Sefer Hachinuch gives a detailed description of the
baking of the offering (Source 3), and the Talmud describes the process of waving, as well as
explaining the merit and blessing the offering provided. (Source 4)

The Rebbe asks a basic question: If chametz was so terrible just a few weeks ago, how did it
get promoted to being a sacrifice in the Holy Temple?!

B. From Belief to Real TranSfOrmMatiON.......oo....eeeeeeeeeeeeeeeeseeeesseseeeessseseeessssseeesssesseeesasee 10

As you surely learned over Passover, chametz represents ego while matzah represents
humility (Source 5). However, the Alter Rebbe adds something else: chametz represents
rationalization, while matzah represents simple faith (Source 6). The Exodus took place as a
sublime revelation which the people weren't really ready to internalize, as they had just left
a place of extreme impurity (Source 7). Their ‘intellect’ wasn’t ready to agree, and it was only
after seven weeks of internal improvement that they were able to internalize, understand,
and feel this revelation. (Source 8)

C. A PEISONALJOUMMBY..ueeeeussssssseeeeersssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssssseses 16

The Rebbe explains that this is the basic journey from Passover to Shavuot. At the outset, we
embrace G-d out of simple faith while eradicating all chametz, but after refining ourselves
during the Omer Counting, we become ready to bring our intellect and feeling along, using
them to commit ourselves to G-d and to make G-d’s will our own.

The emphasis on G-dly service based on our own intellect is a basic part of Chabad
philosophy, which prioritizes personal understanding as opposed to relying on trust in a
leader. (Source 9)



Introduction

Just a few days ago, we concluded the Passover holiday, a festival which necessitates
extensive preparations. The most important mitzvah of the holiday, alongside eating matzah
on the Seder night, is the commandment to rid our homes of any crumbs of chametz.

If you attended a Passover associated event at any Chabad center, you probably heard about
the deeper meaning of chametz vs. matzah — ego versus humility. Chametz, which rises,
represents our ego, while matzah, which is flat, represents humility.

Exactly seven weeks after Passover, we celebrate the festival of Shavuot. Surprisingly, the
sacrifice associated with this holiday is specifically one that is made of chametz! What
happened? How did something as intimidating and negative as chametz suddenly become
material for the most sacred of services?

In this talk, the Rebbe speaks about the spiritual journey of a Jew. The humility that we
experience through Passover is only a beginning. The journey continues through the
counting of the Omer and culminates with the holiday of Shavuot, when we are commanded
to serve G-d specifically with our ego.
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A. Gonverting a Prohibition Into an Obligation

The Prohibition of Chametz on Passover
Source 1 exodus 13:67

Stlldel;;'j For seven days you must eat matzot, and the D121 N¥n YIXA 0N NYaw
~ seventh day shall be a festival to G-d. 112 30 YWD

Matzot must be eaten these seven days. No on’1 NYav nX PaR? Nign
chametz may be seen in your possession, and T2 R XD v 77 R XY

no leaven may be seen in all your boundaries. 7233 223 N

The Offering of The Two Loaves

Source 2 ieviticus 23:15-17

On the holiday of Shavuot, we bring a special holiday offering to the Temple: two loaves of bread which
must consist of chametz.

Student's You shall count, from the day following the naws nInpn 03% OpIODY
4 T .T: T " T o : :
" [Passover] holiday when you brought the omer 719103 7Y DX DIX°17 O1H

offering, seven complete weeks. SO0 DR MN3Y Yav

Until the day after the seventh week, you shall Ny Ay naws nannn Ty
count fifty days, and then you shall present a 8032711 or Dwnn 11900
new meal-offering to G-d. 2 Y0 A
ADUR DN W'D 0NN
PN NP0 DY " DAY

/712 077123 APORD YN

From your settlements, bring two loaves of
bread as a wave offering. They shall be made
of two-tenths [of an ephah measurement] of
wheat meal, and shall be baked as leavened
bread. They are the first-harvest offering to
G-d.
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After the “Day of Rest”, here meaning Passover, the Omer offering was brought in the Temple. There is
then a mitzvah to count 49 days, and on the 50th to bring another grain offering, baked into two loaves
of bread. The Torah stresses that this offering needs to be leavened, it needs to be chametz.

This is a startling departure from the norm, as all other grain offerings were made out of unleavened
matzah, including the Lechem Hapanim (showbread) which was on display all week. There was never
any chametz to be found in the Temple, besides this sacrifice of Two Loaves.

The one other exception was the Thanksgiving offering, which included 40 loaves of bread, 10 of which
were made as chametz. (This is the reason we do not say the prayer Mizmor L'Todah in our morning
prayers on Passover, as the Toadah /Thanksgiving offering could not be offered on Passover). However,
that sacrifice was a personal sacrifice. The Shavuot offering of Two Loaves is the only communal
sacrifice to be made out of chametz.

Source 3 sefer Hachinuch, Mitzvah 307

A Description of The Two Loaves Offering

They would do as follows: They would bring W9 D°X*210 1Y 12 720 13yM
three se’ah of new wheat and smooth them DR ") ,MWIN D°WN QRO
and pound them just like all meal-offerings, NI 93 7772 172 U
and grind them..and make two loaves from MR PO IR PImD)

them... Each loaf was seven handbreadths long, TIXY L.00P0 CRY 17 TR
nIT BNDY YW A 92

AIYAIR YA A72N VI
297 IR POIRY 10 MY
13,1021 I0R MNPy 2w Ov
01 MR 9D DoIgDy MYOX

four handbreadths wide, and four fingers tall.
They were square. They were baked on the day
before the holiday, and on the morrow after
their waving, they were eaten by the priests on

that day and half the night. e ,xm

The loaves were rectangular, seven handbreadths by four handbreadths, with protrusions on the
corners, four fingerbreadths high.

With much pomp and ceremony the loaves would be waved—moved up and down and side to side—and
then given to the Kohen-priests to eat, with one loaf given to the High Priest and one to all the other
Kohanim. They were obligated to eat it inside the Temple courtyard, and to finish it before midnight.



Source & gabylonian Talmud, Menachot 62

The Talmud tells us how exactly the loaves were waved, and what this brought to the world.

Student'g With the Two Loaves Offering, what did he [the 27" XI7 7%°2 .. On?0 "Av
o : ¥ :
Kohen] do? He would extend it toward each of ~ ¥2IX T332 O DR WM ..
the four directions of the skies, and then bring 1123 2w) ,D0¥3 MM

it back. Then he would raise it upward and m2YD WD 120 WKA .ONIK
lower it downward. T 2Y) YR *D2Y DO

Said Rabbi Chama bar Ukva: He waved it back 19D ONIR

and forth to all four directions, to hold back 1 2% ,XIPY 72 X7 37 N

the harmful winds, and he would raise and X391 T2Mm XPI 7 72 00
T3 - DMWY MM YIRY

XPY M) Mim Tyl ey
I ARYm ,09Ye MmN
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lower it to hold back the harmful dews.

0
, : bl |
The ceremony of the two loaves offering in the Temple
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>> The Rebbe

How Chametz Became a Mitzvah

Between Passover and Shavuot we
count the Omer, which means that
there are three time periods: Passover,
the Omer period, and Shavuot.

The distinctions between them: On
Passover, chametz is forbidden. During
the Omer period, it is permitted.
On Shavuot, its consumption is a
commandment—the two loaves were
specifically made of chametz.

This raises the question: If chametz
is forbidden on Passover, how does
it suddenly become an article of a
mitzvah (with two loaves specifically of
chametz)?
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B. From Belief To Real Transformation

Let’s first explain the spiritual difference between chametz and matzah:

>> The Rebbe

The explanation: Chametz represents bW PIY R YR 2PV MR
ego and haughtiness, and logic, while 91 DY oYL L MIRWINM M

matzah represents the opposite, it is JROIY RDAY” NRIPIW RN Iy
called “poor man’s bread” as it has no DYDY 713 R MIRWINT 73 PRY
self-importance, and no taste.

The Rebbe notes two metaphors implied by the contrast of chametz vs matzah: Chametz portrays self-
worth, conceit, even arrogance; and also represents understanding and logic, meaning and “taste.”
Matzah symbolizes humility, and also implies a lack of understanding. The following texts expound on
these two themes:

Arrogance and Humility

SouUrce 3 or Hatorah, Neviim-Ketuvim pg. 97

Chametz and matzah are made of the same main ingredients: flour and water. What is the difference?
Chametz rises while matzah remains flat. Chametz represents ego, and matzah represents humility.

Studegﬁ The difference between chametz and X3 A¥0? Y00 1°3 w037 3

1970 ,Mw NP3 XA YROaY
Y NEY Wav3 A2m NI

e , 2103 NP R IR
represents humility, in that it does not XY MR 37330 RY

matzah is: Chametz represents ego, as
expressed in the fact that it rises. Matzah

rise.

.OW 1037127 ,136 Y 2721, 72K 31 370 275 wMph 03 IR (2
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Enlightenment vs Simplicity

Source 6 maamarei Admur Hazaken, Torah Umoadim vol. Il pg. 551

On the other hand, chametz also represents comprehension, while matzah - humility - represents
simple, unquestioning faith.

This is the main difference between chametz ,7¥10? YR "2 W97 WY 3N

and matzah: the bread of chametz, which has 0¥Y 13 ¥ Ynnawy onpaw
2w 90w Drna wnnd
RIP3T N¥Rd 02 23X 1D DYV
~292 oYL X923 XNy Iy ony
the other hand, is called “bread of the pauper,” ngpaw -mn m‘?qwan n;sn: N'lfl]
lacking any flavor at all... It represents humility ~— XD NI RPN NRIPI
and nullification... That is why matzah is called DYVa M NYRY

“bread of faith,” because faith transcends reason.

flavor, symbolizes a person’s intellect, which
likewise has a ‘flavor. The bread of matzah, on

We see that matzah and chametz represent two distinct methods of serving G-d:
The first way is through nullification - matzah:

The Jew serves his Creator out of acceptance of the yoke of Heaven. It does not matter whether he
personally understands and feels the internal meaning of the commandment or not, nor whether he has
an inner desire to fulfill it or not. The very fact that the Creator commanded him to perform it causes
him to fulfill the will of his Creator, like a servant obeying his master. In this mode of service, the great
virtue of absolute subservience to G-d is evident.

The second way is through understanding - chametz:

The Jew learns Torah and fulfills commandments out of understanding and feeling. He understands the
greatness of G-d and the significance of the mitzvot, and as a result, he has a desire to fulfill them. And
therefore, he serves his Creator.

What is the advantage of this second mode, over simple dedicated service?

Acceptance of divine authority through self-nullification does not elevate the human so much. Instead
it ignores his personality and inner drives, forcing him to behave according to the will of G-d, which is
against his nature. What about intellect, emotion, and satisfaction? Have these faculties been purified
and drawn closer to G-d? Not at all. The intellect doesn’t understand why the commandment needs
to be fulfilled, the emotion isn’t drawn to the Torah and the mitzvot, and the soul remains immersed
in worldly matters. The person may have neutralized the influence of these faculties on his actions,
not letting them interfere with serving G-d. But these faculties and tools themselves remain low and

il
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distant from G-d, just as they were before.

In contrast, when a person incorporates his intellect, emotion, and enjoyment (Mochin, Middos, and
Taanug) into this framework of serving G-d, when he understands the significance of the mitzvot, feels
an emotional desire to fulfill them, and gets satisfaction from them, he raises these faculties and uses
them in his divine service. He's not shutting down his natural inclinations, he’s transforming them and
using them for good.

A person who serves G-d in this manner becomes a different person. His intellect becomes refined, and
he is capable of understanding divine matters, comprehending the greatness of G-d and the significance
of the mitzvot. His heart feels an inner connection to the Torah and its commandments, and he possesses
a love for G-d and fear of Him. His enjoyment is found in holy matters. He has “convinced” himself in a
deep and internal manner that he must engage in Torah and mitzvot, and now his own nature draws
him there.

In this mode of service, the absolute subservience of the person to G-d is not explicitly emphasized, but
the refinement in serving G-d through understanding and emotion is highlighted.

After learning about the idea of chametz and matzah in the service of G-d, as well as the two paths they
symbolize, we can go on to understand why during the Exodus from Egypt we can only eat matzah,
whereas during Shavuot it is permissible and even required to eat chametz.

At the Exodus from Egypt, the Israelites Were in a Low Spiritual
State

Source 7 Likkutei Sichot vol. 1 pg. 267

Before the Exodus from Egypt, the People of Israel °13 ¥ D2%n NX°X? nywa
were sunken in the “forty-nine gates of impurity”; ¢ U'm3 DYPY X
IPIPRY 0°99 P KDY ,IRnD
TIYY 1Y AXY MRIY M3
2o Ton DRy AYN'Y KPX
the King of kings, personally revealed Himself and 7y T2 wvTRn Domn
rescued them from Egypt. YOI DROXITY MRy 17203

077371 ONIX

they were not receptacles for G-dliness, as the
verse says, “You were naked and bare.” G-d Himsellf,

12



DNTIAY TER K3 XD QT 02
M12YN%M MR PR T¥N RPN
MY 17 2173 D2 YD XD XPMn
Py PR XD MY DPRiD:
MR 153 TIRY P ,727 23
NYWIY 1707 .LDIPIPRY 1DWN)

Since this was not a result of their own efforts but
merely a ‘revelation’ from above, the experience
didn't not change them internally—because they
did not have the necessary capabilities—and it was
only the revelation that drew them to G-d. When
PIY TIDDY XD DI DXR)
woil aw D23 YR

DPNI IR 17TY MR

they left Egypt they were not yet free of the evil
inside them, as their animalistic soul was still at full
strength.

Since at the time of the exodus from Egypt, the children of Israel were immersed in impurity—as the
Talmud relates that they served idols right alongside the Egyptians—they were unable to completely and
immediately transform themselves internally and depart from the impure way of life and thinking in
which they were entrenched. Therefore, G-d gave them a powerful experience that revealed the faith in
their souls, and in one moment, He brought them out of Egypt. This revelation of divinity did not change
their thoughts and character traits, but rather neutralized them with an excess of spiritual good, which
affected at least their actions. This is the first type of service we mentioned earlier - nullification and
dedication, which is symbolized by the matzah.

After The Counting of The Omer, The Jews Were Improved
Spiritually

Source 8 tikkutei sichot vol. 22 pg. 35

52 IRY ,MYIAYa DX Npy?
nNroo SY Mg ATRyg
72 N DR AR MYT
nnaan woia 2w N yaw
MO WK YR T PYID 227
XY 17907 XX /7 NTAYY

Studeg;l'g However, Shavuot comes after the process of the
Counting of the Omer, during which we refine
the seven traits of the Animal Soul; at that point,
chametzisnolonger a contradiction to serving G-d.
To the contrary, we then reach a state where the

chametz can be (and therefore must be) utilized in
our performance of Torah and Mitzvos. Therefore,
on Shavuot we are specifically commanded to bake

chametz.

YRmD MysRRIY 2¥nd
O7R? /I3 1271 ,7WBR MY
1991 ..AM¥nI DY) TRD DR
YRO” XPYT MV? TIY MY
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>> The Rebbe

After The Counting of The Omer, Chametz Can Be a Mitzvah

Therefore, on Passover, when the
People of Israel left Egypt, chametz was
prohibited. They had simplistic faith —
they were humble and faithful, but they
were internally empty, and therefore,
their intellect (their chametz) was not yet
in a desirable state.

Only on Shavuot, after the proper
completion of the Counting of The Omer
and refinement of the inner character
traits, is the intellect made holy, and then
chametz can be made into a mitzvah.

"12 NXX¥2 TR 7 NI AN,
,2JOR YN P07 DRI ORI
NI°M23 7IMART ONA T7°RT IRY 11D
TR OO PRAw WURT ,NNup
™IV NPRtIna ax ,7a%1 D
Ny oypn 1991,0190 ona 700 R
RD 17y - OOOW (YRANT IV RIWY)

Y270 170

LY InRS ,Mynawn N2 pMm
M2 MW NPDOT MY
WY DA 70 ,NPRYID MmN
TWOR MR - IR WY NYTI oYL

SN W IV YN 03 MY

Story

In 1985, there was a bitter dispute regarding the ownership of the Chabad library of
the Previous Rebbe. One of his heirs claimed that the library was private property of
the Previous Rebbe and his family, and should therefore be divided among all the heirs,
including himself. On the other hand, Chabad argued that the library was not private
property, but rather belonged to the movement and the community of Chassidim, and

therefore should remain in the movement’s possession.

This issue was argued in court, and after a long legal battle, the courts ruled in two
separate judgments that the library belonged to the movement, and therefore should

remain in its possession.

During one of the earlier meetings that the Rebbe held with Chabad’s attorneys, he
instructed them to buttress their argument with a letter from the previous Rebbe,
in which he declared that the books were the public property of the movement. The
Rebbe said that this was the main argument that would tip the scales in their favor.

At the end of the meeting, the Rebbe said that he did not want the attorneys to act on
this line of reasoning only because he said so, but rather because they truly believed

14



in it. The Rebbe did not want the attorneys to act out of blind obedience, but to bring
all their experience, insights, and skills to the table. This would only happen if they
were convinced and believed in the Rebbe’s argument, and then they could advance it

with their expertise and experience in court.

The same applies in serving G-d. He does not want us to perform mitzvot merely out
of obligation or duty. He desires that we be convinced in our hearts and minds of the
importance and correctness of Torah and mitzvot, for only then can we serve Him
with all our strengths.

15
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C. A Personal Journey

>> The Rebbe

Leaving Egypt Every Day

In our day, we do not physically offer the
sacrifice of the two loaves, but it is still
relevant to our soul’s spiritual journey
during those three periods. Our sages
said, “In every generation, a person must
view himself as if he left Egypt today”
We must always strive to escape the
constraints of our body and animal soul,
leaving Egypt in a spiritual sense.

The journey out of Egypt is also our personal journey. Chassidut explains that the word “Mitzrayim”
is from the root “meitzar” which means a boundary or a narrow limit. Every person has their
own “Mitzrayim,” limitations that restrict and hinder them from being who they truly are. These
“Meitzarim” include habits, patterns of thought, desires, environment, and so on. All of these constrict
and limit an individual, even attempting to divert them to a different path. They do not allow one’s

real, inner, G-dly self to express itself fully.

A person is obligated to “leave Egypt” - to release himself from his own limitations and constraints.
To become who they truly should be - a good person, who wishes to do good for those around them,
and fulfill the Torah and its mitzvot. A person must free their soul from its chains, and enable it to
find its true expression through sincere prayer, fulfilling mitzvot, doing good for others with warmth,

etc.

anLi PN NAPR PR I 71, mm
TTAYA 7 PIY N Pax  nrnwaa
01T WA ,0IRT WO NI
552" 35”7 13°7391 1R :9°YD 0719117
MY DR NIRT? QIR 230 N7 N7
/O3 (01 R¥YORINTOIPRD
PIV DR TR THAY UM
,PNRAT WO AT RN IRIL

L1732 073N NRVYY IV RIY

The Basis of Divine Service: Simple Acceptance

We do so in the following order: At the
outset (corresponding to the actual
exodus from Egypt on Passover) chametz

TTAyn nenntaw - Ama 37om
AN 093N DRXYT 1PIYA DRATI)
PRY 117777 ,70KR R ¥NR0 (T0DA

.(Mwna) 2,70p 0°nod (3
71097 RN (4
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should not be consumed, meaning, we T'X,12 NYT1 QYOI Y 592 1wn®
should not scrutinize everything from ,"19%5® %y 1°1°y2 871 °19D 11y
an intellectual viewpoint. Our personal 1991 ;"3T9 1R 177V WOw W
perspective might be skewed. Instead,  yyy N%ap1 9103 YN RS 1YY
focus on humility a.nd accepFing the YT OYOn Toynbw
yoke of G-d. That is something that

transcends intellect.

The basis of divine service is acceptance of divine authority. That is to say, a person cannot expect to
first understand the reasons for the mitzvot and wait for inspiration and excitement. One can only
focus on the action itself, doing it just because G-d commanded it.

An analogy would be a person who goes to a doctor complaining of a specific malady, and the doctor
prescribes a specific medication. Would the patient say to the doctor, “Explain to me what the pill is
made out of and exactly how and why it works, and only then will I take the pill”? Obviously, this is
not the right way! The patient does not have the required knowledge and time to understand all the
nuances and complexities of the treatment. He must take the pill in obedience to the doctor, and in
the future, he can go learn medicine and understand why and how the pill helps.

It is the same with serving G-d. When a person is just starting on their path, they cannot expect to
first understand the why, and have a feeling of love for G-d, and only then fulfill the mitzvot and
learn the Torah. They are not there yet. The first step is to accept the authority and obligation of the
Torah, and to do what is necessary just because G-d commanded it.

Studepr;t'lg [This idea is applicable not only at  7T2Y7 nonNna PR 1 ]
~ the outset of our general journey to  RIIW PIY 1W° 2¥H 591 XOX ,wnn

Judaism, but in every situation that %537 »spw ,;72v0 nSANT NPT
can be considered a “beginning” For,  (qum Tnayn 553 WwrnT) NN NI
our sages said, “In every generation” — X177 T9°K3 MYY IR MRS 07X 10
meaning, in every situation — “a person Rl T o cmwap——
must view himself as if he left Egypt ' ’ '
MY YNNI ROW < 1 AN M

Student'ls1 today” Therefore, this approach applies
. 5
" to every situation: focus less on your ~ N1713¥3 DAV 2°y2 3130 105w

own perspective; as we said earlier, even ~ 1TAYA NPA? TR DPTEN
righteous people need to strive to escape LI0IRTxmN ARYEM 72WNT
their limitations].
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The concept that one needs to start with “kabbalat ol” and only later on reach a deeper understanding
that penetrates the heart and mind, doesn’t only apply in the general spiritual journey of life, but also
to every time we rise to a higher level, or embark on a new journey to discover something deeper.
The beginning of that personal journey needs to be with “kabbalat ol,” and only then can we ascend

further.

However, once you leave your Egypt
- your constraints and limitations -
chametz is no longer prohibited, even if
you cannot fully transform it to holiness.
At that point, it is time to focus on your

7M3¥N"A RYY 720w INRD ,0INR
AR M - (9w MDA DIRNN)
YRR MWY? 177V 9197 10K IR DAY
Don,(wnn AYITR ,11°0) NP0 MEn
ROX ,70X7 937 920 77 PR 0PN

internal character and intellect — your
personal chametz — and align it with
your spiritual journey.
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The Completion of Divine Service: Intellectual and Emotional

Connection
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The final goal is when you reach a state
in which you can (and therefore must)
bring your chametz, your intellect, to
become a part of your spiritual journey
and a vessel for G-dliness, transforming
it entirely.

After a person gets accustomed to the idea of “kabbalat ol” in his daily life, only then can he also start
mixing in enthusiasm in his service, based on his nature and character. And not only is he able to
do so, but he is also obligated to do so, because work that is done solely with kabbalat ol, without any
emotional expressions or elevated experiences, is not enough, and does not penetrate every aspect of
a person’s existence.

This logical progression is a major condition for healthy and balanced living. At the beginning of
one’s spiritual efforts, at the beginning of the journey out of Egypt, it is forbidden to eat chametz -
one must not wait for understanding and feeling, the basis is accepting G-d’s authority. Only later in
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one’s spiritual journey is he commanded to eat chametz, meaning to ensure that his understanding
and character understand and adapt to G-d’s will.

Serving G-d with nullification and subservience is the type of work required during Passover - at
the beginning of the journey of the people of Israel. Therefore, they ate matzah, which symbolizes
nullification. But the Jew cannot be satisfied with that. They must continue the work of Counting the
Omer - to work on themselves and refine their character traits. Thus, they progress to the holiday
of Shavuot, where the type of service required of them is intellectual understanding and emotional
feeling. And then, the commandment is to bring a new offering - the “chametz” of the individuality
and essence of the human soul.

This is the advantage of Chabad  773f MT°0N NN NPYn "M% *IM
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do with external inspiration, it gives the gy Sown XOR 970 INIINKRA
individual his own path to G-d, making JIPORY 993 oyl
his mind and heart a receptacle for

G-dliness.

This brief sentence references a clash of ideas between the Chassidic discipline of Chabad, and other
Chassidic disciplines. Let’s read a little more on that, with the following excerpt of a different talk of

The Rebbe.

Source 9 torat Menachem vol 24, pg. 269,19 Kislev 5719

It is know that the students of the Baal Shem 5ya7 >Tn%n S¥RY YT
Tov and the Maggid of Mezritch forged various 1192 "7 7323 237) 20 OV
distinct paths, which were generally split into two *3¥? Ni9223 w900 Moy
categories: :o°10
PRD MTon YY nvwn (R
’?8 ,":'l_’__i':l? '1n§1?3?{3 P"I'X"W "

Poland - [The verse states:] “A righteous person i
AT T KPR M R

DY RPN pOVIY
PIY 7%y Ayl anng

nmg‘pmn ’T_l’j-bl]] NI
the righteous spiritual leader, and “by his faith”— DTy nIMRI 1"2?5

The philosophy of the Chassidic communities of

lives by his faith,” which can be interpreted to read
“gives life by his faith” This means that the study
of the esoteric parts of Torah was performed by
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The philosophy of Chabad Chassidism, which .

rejects the previous approach and instead requires _ _
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everyone to themself study the esoteric meaning
behind Judaism. This is a foundational principle [of
Chabad thought].

What the Rebbe is saying is that it is not enough for a person’s personal service to mostly consist
of his practical actions being correct and holy, while he relies on his spiritual leaders to study and
understand, as well as to bless him or reprimand him when his spiritual state is lacking. Rather, each
individual must use his specific gifts to work on his own spiritual refinement and understanding of
the divine.
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