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A.  Judges and Courts

After the awe-inspiring story of the  giving of the Torah in the reading of Yitro, the reading of 
Mishpatim contains the laws of interpersonal conduct. 

The reading begins with a five-word verse, and the Oral Torah teaches many laws regarding judges 
and courts based on these words

Source 1 Exodus, 21:1

Last week’s reading ended with the laws of the altar, and this week’s reading picks up with the civil 
laws which require judges. This juxtaposition alludes to the proper place of the court: near the altar. 
Indeed, the court was very close to the altar in the Temple. 
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שִיׂם  תָּ ר  אֲשֶׁ טִים  פָּ שְׁ הַמִּ ה  וְאֵלֶּ
לִפְנֵיהֶם.

רש”י

ה  וְלָמָּ טִים.  פָּ שְׁ הַמִּ ה  וְאֵלֶּ
ת  לְפָרָשַׁ ינִין  דִּ ת  רָשַׁ פָּ נִסְמְכָה 
שִיׂם  תָּ שֶׁ לְךָ,  לוֹמַר  חַ?  מִזְבֵּ
שׁ  קְדָּ הַמִּ אֵצֶל  סַנְהֶדְרִין 

)מכילתא(:

גוֹיִם,  לִפְנֵי  וְלֹא  לִפְנֵיהֶם. 
הֵם  אֶחָד שֶׁ דִין  יָדַעְתָּ בְּ וַאֲפִלּוּ 
אַל  יִשְׂרָאֵל,  דִינֵי  כְּ אוֹתוֹ  נִין  דָּ
הֶם,  לָּ שֶׁ אוֹת  עַרְכָּ בְּ בִיאֵהוּ  תְּ
לִפְנֵי  יִשְׂרָאֵל  ינֵי  דִּ בִיא  הַמֵּ שֶׁ
ר  וּמְיַקֵּ ם  הַשֵּׁ אֶת  ל  מְחַלֵּ גוֹיִם, 
יחָהּ,  בִּ לְהַשְׁ זָרָה  עֲבוֹדָה  ם  שֵׁ
צוּרָם  כְצוּרֵנוּ  לֹא  י  כִּ אֱמַר  נֶּ שֶׁ
לִילִים )דברים לב( –  וְאֹיְבֵינוּ פְּ
לִילִים זֶהוּ עֵדוּת  אוֹיְבֵינוּ פְּ שֶׁ כְּ

לְעִלּוּי יִרְאָתָם )תנחומא(:

And these are the laws you shall place before 
them.

Rashi

And these are the laws. Why are civil laws 
juxtaposed with the laws of the sacrificial 
altar? To teach you that the court should be 
adjacent to the Temple (Mechilta).

Before them. Not before foreign nations. 
Even if they rule the same way in this specific 
case, do not try a Jew before them, for this 
desecrates G-d’s name and glorifies idolatry, 
as the verse states: For their rock is not like 
our Rock, and our enemies sit in judgment 
(Deuteronomy 32:31). When our enemies sit 
in judgment over us, this elevates their deity 
(Tanchuma). 
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The Midrash explains that when one sues his fellow Jew, he may only do so in a Jewish court. “These 
are the laws,” and they should only be applied “before them,” in a Jewish court.

Baal Haturim

The words  “the laws that” teach us that when two parties come before a judge, he must first try to 
broker a compromise between them. Only if the parties insist on a verdict, or a compromise cannot 
be reached, may the judge issue a ruling.

אָדָם  וְחַיָּב   – נוֹטָרִיקוֹן  ה:  וְאֵלֶּ
ין. לַחְקֹר הַדִּ

יָּן  הַדַּ  – נוֹטָרִיקוֹן  טִים.  פָּ שְׁ הַמִּ
טֶרֶם  רָה  שָׁ פְּ ה  יַּעֲשֶׂ שֶׁ מְצֻוֶּה 

ט.  פָּ ה מִשְׁ יַעֲשֶׂ

נֵיהֶם  שְׁ אִם   – נוֹטָרִיקוֹן  ר.  אֲשֶׁ
רוֹצִין:

These: These Hebrew letters stand for: One is 
obligated to investigate the case 

The laws: These Hebrew letters stand for: 
The judge must first attempt to reach a 
compromise before ruling.

That: This stands for: If both parties agree.

The Baal Haturim gleans several laws regarding judges via an allusion—reading the words as 
acronyms. The word “these” teaches the importance of properly investigating the matter and 
revealing the truth

מַע  תִּשְׁ נוֹטָרִיקוֹן  ים.  שִׂ תָּ
רִים.  נֵיהֶם יַחַד מְדַבְּ שְׁ

נֵי  פְּ לֹא   – נוֹטָרִיקוֹן  לִפְנֵיהֶם. 
ר מֵהֶם. ר הִתְנַכֵּ נָדִיב יְהַדֵּ

Place: These letters stand for: Listen to both 
of them speak. 

Before them: These letters stand for: Do not 
favor the wealthy; pretend you do not know 
them.

The verse contains five words, to teach that 
one who judges truthfully has fulfilled the 
five books of the Torah and has become G-d’s 
partner in creation.

In this address, the Rebbe speaks about one of the best-known judges in Jewish history, King Solomon—
the wisest of all men—and his unique judicial method.
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The words “place before them” teach us that the judge must treat both parties equally and not give 
preference to either of them. He must remain neutral, as if he didn’t know either of them beforehand.

לוֹמַר  בוֹת,  תֵּ ה’  סוּק  פָּ בַּ וְיֵשׁ 
ין אֱמֶת לַאֲמִתּוֹ  ן דִּ ל הַדָּ כָּ לְךָ, שֶׁ
תּוֹרָה  י  חֻמְשֵׁ ה’  קִיֵּם  אִלּוּ  כְּ
להקב”ה  ף  תָּ שֻׁ ה  נַעֲשָׂ וּכְאִלּוּ 

ית. ה בְרֵאשִׁ מַעֲשֵׂ בְּ
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B.  Trials Without Witnesses?

>> The Rebbe 
The Judgement of Solomon

ע״ב  בפרק  הראשון  בפסוק 
אֱלֹקִים  לֹמֹה   “לִשְׁ נאמר:  בתהלים 
לְבֶן־ וְצִדְקָתְךָ  ן  תֵּ לְמֶלֶךְ  טֶיךָ  פָּ מִשְׁ

מֶלֶךְ״. 

התנ”ך  במפרשי  מצינו  שבזה 
פירושים1:  שני  חז”ל  ומדרשי 
פירוש אחד, שזה מתייחס לשלמה 
שני,  ופירוש  מלכותו,  בעת  המלך 

שזה מתייחס למלך המשיח. 

ט  פָּ “מִשְׁ במדרש2:  זה  על  ומובא 
אָמַר  טֶיךָ,  פָּ מִשְׁ א  אֶלָּ אוֹמֵר,  אֵינוֹ 
ל עוֹלָם,  וִד לִפְנֵי הקב”ה, רִבּוֹנוֹ שֶׁ דָּ
ה  אַתָּ שֶׁ ם  שֵׁ כְּ לְמֶלֶךְ,  טֶיךָ  פָּ מִשְׁ ן  תֵּ
ךְ  כָּ הַתְרָאָה,  וּבְלֹא  עֵדִים  לֹא  בְּ ן  דָּ
וּבְלֹא  עֵדִים  לֹא  בְּ ן  דָּ לֹמֹה  שְׁ יְהֵא 
ךְ  הַתְרָאָה. אָמַר לוֹ הקב”ה, חַיֶּיךָ, כָּ
לֹמֹה  שְׁ ב  וְיָשַׁ נֶּאֱמַר3  שֶׁ ה,  עוֹשֶׂ אֲנִי 
לָאָדָם  לוֹ  ר  אֶפְשָׁ וְכִי  ה’,  א  סֵּ כִּ עַל 
ן  דָּ הָיָה  א שֶׁ אֶלָּ ה’...  א  סֵּ כִּ עַל  ב  לֵשֵׁ
הַתְרָאָה.  וּבְלֹא  עֵדִים  לֹא  בְּ יוֹצְרוֹ,  כְּ
אָז  נֶּאֱמַר4  שֶׁ זוֹנוֹת,  ל  שֶׁ ינָן  דִּ וְזֶהוּ 

ים זֹנוֹת וְכוּ’”.  יִם נָשִׁ תַּ בֹאנָה שְׁ תָּ

The first verse of Psalms, chapter 72 states, 
“On Solomon. G-d, give Your judgments to 
a king and Your righteousness to a king’s 
son.”

In the Midrashim and commentaries, we 
find two ways to read this verse. According 
to one explanation, the verse was said about 
the reign of King Solomon, while according 
to the second explanation it refers to the 
future reign of the King Moshiach.

The Midrash expounds on this verse: “The 
verse doesn’t just say judgments, it says 
Your judgments. With this verse King David 
was entreating G-d, ‘give Your judgments 
to the king’ - just as You are able to judge 
without witnesses or forewarning, so 
too should Solomon be able to do. G-d 
responded, ‘indeed, this is what I will do.’ 
As the verse states, “Solomon sat on G-d’s 
throne.” Is it possible for a person to sit 
on G-d’s throne? Rather, this means he 
was able to judge like his Creator, without 
witnesses or forewarning. This is how he 
decided the case of the two harlots that 
came before him.”
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1( פי' התרגום והראב"ע עה"פ.

2( מדרש תהלים ושוח"ט ויל"ש )רמז תתה( עה"פ.
3( דברי הימים א' כט, כג.

4( מלכים א' ג, טז.
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The Midrash relates that King David requested from G-d that his son Solomon be able to render judgment 
like G-d, without witnesses and forewarning. The Midrash cites the famous story of the Judgement of 
Solomon as an example of this.

Source 2 Kings I, 3:16-28

ים זֹנוֹת אֶל  יִם נָשִׁ תַּ בֹאנָה שְׁ אָז תָּ
עֲמֹדְנָה לְפָנָיו.  לֶךְ וַתַּ הַמֶּ

י אֲדֹנִי,  ה הָאַחַת: בִּ אמֶר הָאִשָּׁ וַתֹּ
בַיִת  בְּ בֹת  יֹשְׁ את  הַזֹּ ה  וְהָאִשָּׁ אֲנִי 
וַיְהִי  יִת.  בָּ בַּ הּ  עִמָּ וָאֵלֵד  אֶחָד, 
לֶד  וַתֵּ י,  לְלִדְתִּ י  לִישִׁ הַשְּׁ יּוֹם  בַּ
ו  יַחְדָּ וַאֲנַחְנוּ  את,  הַזֹּ ה  הָאִשָּׁ ם  גַּ
יִם  תַּ יִת זוּלָתִי שְׁ בַּ נוּ בַּ אֵין זָר אִתָּ
ה  הָאִשָּׁ ן  בֶּ מֹת  וַיָּ יִת.  בָּ בַּ אֲנַחְנוּ 
עָלָיו.  כְבָה  שָׁ ר  אֲשֶׁ לָיְלָה,  את  הַזֹּ
ח  קַּ וַתִּ יְלָה  הַלַּ תוֹךְ  בְּ קֹם  וַתָּ
נָה,  יְשֵׁ וַאֲמָתְךָ  מֵאֶצְלִי  נִי  בְּ אֶת 
נָהּ  בְּ וְאֶת  חֵיקָהּ,  בְּ יבֵהוּ  כִּ שְׁ וַתַּ
וָאָקֻם  בְחֵיקִי.  יבָה  כִּ הִשְׁ ת  הַמֵּ
ה מֵת,  נִי וְהִנֵּ קֶר לְהֵינִיק אֶת בְּ בֹּ בַּ
לֹא  ה  וְהִנֵּ קֶר  בֹּ בַּ אֵלָיו  וָאֶתְבּוֹנֵן 

י. ר יָלָדְתִּ הָיָה בְנִי אֲשֶׁ

לֹא  הָאַחֶרֶת:  ה  הָאִשָּׁ אמֶר  וַתֹּ
וְזֹאת  ת,  הַמֵּ וּבְנֵךְ  הַחַי  נִי  בְּ כִי 
וּבְנִי  ת  הַמֵּ נֵךְ  בְּ כִי  לֹא  אֹמֶרֶת: 

לֶךְ.  רְנָה לִפְנֵי הַמֶּ דַבֵּ הֶחָי. וַתְּ

נִי  לֶךְ: זֹאת אֹמֶרֶת זֶה בְּ אמֶר הַמֶּ וַיֹּ
ת, וְזֹאת אֹמֶרֶת לֹא  הַחַי וּבְנֵךְ הַמֵּ

ת וּבְנִי הֶחָי. נֵךְ הַמֵּ כִי בְּ

חָרֶב.  לִי  קְחוּ  לֶךְ:  הַמֶּ אמֶר  וַיֹּ
אמֶר  לֶךְ. וַיֹּ בִאוּ הַחֶרֶב לִפְנֵי הַמֶּ וַיָּ
הַחַי  לֶד  הַיֶּ אֶת  זְרוּ  גִּ לֶךְ:  הַמֶּ
לְאַחַת  הַחֲצִי  אֶת  וּתְנוּ  נָיִם,  לִשְׁ

וְאֶת הַחֲצִי לְאֶחָת. 

Two harlots came and stood before the king.

One of them said, “Pardon me, my lord. This 
woman and I live in the same house, and I had 
a baby while she was there with me. The third 
day after my child was born, this woman also had 
a baby. We were alone; there was no one in the 
house but the two of us. During the night this 
woman’s son died because she smothered  him. 
So she got up in the middle of the night and took 
my son from my side while I, your servant, was 
asleep. She put him by her breast and put her 
dead son by my breast. The next morning, I got 
up to nurse my son—and he was dead! But when 
I looked at him closely in the morning light, I saw 
that it wasn’t the son I had borne.”

The other woman said, “No! The living one is 
my son; the dead one is yours.” But the first one 
insisted, “No! The dead one is yours; the living 
one is mine.” And so they argued before the king.

The king said, “This one says, ‘My son is alive and 
your son is dead,’ while that one says, ‘No! Your 
son is dead, and mine is alive.’”

Then the king said, “Bring me a sword.” So they 
brought a sword for the king. He then gave an 
order: “Cut the living child in two and give half to 
one woman and half to the other.”

Student’s
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הַחַי  נָהּ  בְּ ר  אֲשֶׁ ה  הָאִשָּׁ אמֶר  וַתֹּ
רַחֲמֶיהָ  נִכְמְרוּ  י  כִּ לֶךְ,  הַמֶּ אֶל 
נוּ  אֲדֹנִי! תְּ י  בִּ אמֶר:   וַתֹּ נָהּ,  בְּ עַל 
אַל  וְהָמֵת  הַחַי  לוּד  הַיָּ אֶת  לָהּ 
ם לִי גַם  מִיתֻהוּ! וְזֹאת אֹמֶרֶת: גַּ תְּ

זֹרוּ!  לָךְ לֹא יִהְיֶה. גְּ

אֶת  לָהּ  נוּ  תְּ אמֶר:  וַיֹּ לֶךְ  הַמֶּ עַן  וַיַּ
תְמִיתֻהוּ.  וְהָמֵת לֹא  הַחַי,  לוּד  הַיָּ

הִיא אִמּוֹ.

ט  פָּ שְׁ מְעוּ כֹל יִשְׂרָאֵל אֶת הַמִּ שְׁ וַיִּ
נֵי  מִפְּ רְאוּ  וַיִּ לֶךְ,  הַמֶּ פַט  שָׁ ר  אֲשֶׁ
י חֹכְמַת אֱלֹקִים  י רָאוּ כִּ לֶךְ, כִּ הַמֶּ

ט. פָּ קִרְבּוֹ לַעֲשוֹׂת מִשְׁ בְּ

The woman whose son was alive was deeply 
moved out of love for her son and said to the 
king, “Please, my lord, give her the living baby! 
Don’t kill him!” But the other said, “Neither I nor 
you shall have him. Cut him in two!”

Then the king gave his ruling: “Give the living 
baby to the first woman. Do not kill him; she is 
his mother.”

When all of Israel heard the king’s verdict, they 
held the king in awe, because they saw that he 
had wisdom from G-d to administer justice.

>> The Rebbe 
:This raises an obvious halachic problemכאן מתעוררת מיד קושיה בנגלה:

Source 3 Talmud, Rosh Hashanah, 21b

ינִין  לֹמֹה[ לָדוּן דִּ שׁ קֹהֶלֶת ]=שְׁ קֵּ בִּ
ר  בֵּ סְתַּ הַמִּ י  פִּ עַל  וְלִקְבֹּעַ  ב  לֵּ בַּ שֶׁ
הַתְרָאָה  לֹּא בְּ עֵדִים וְשֶׁ לֹּא בְּ לוֹ, שֶׁ
יָכוֹל  הוּא  שֶׁ הֲבָנָתוֹ  עַל  וְלִסְמֹךְ 
ת קוֹל  לְגַלּוֹת אֶת הָאֱמֶת. יָצְתָה בַּ
בְרֵי  דִּ ר  יֹשֶׁ “וְכָתוּב  לוֹ:  וְאָמְרָה 
 – הוּא  וּמָה  י(  יב,  )קהלת  אֱמֶת” 
ה  לֹשָׁ שְׁ אוֹ  עֵדִים  נַיִם  שְׁ י  פִּ “עַל 
עַל  יוּמַת  לֹא  ת  הַמֵּ יוּמַת  עֵדִים 
אֵין  י עֵד אֶחָד” )דברים יז, ו(. שֶׁ פִּ
א עַל  נִים לְמָוֶת אוֹ לְמַלְקוּת אֶלָּ דָּ

חוֹת. נֵי עֵדִים וְלֹא פָּ י שְׁ פִּ

Solomon wished to judge by knowing what was 
in one’s heart and rule as he saw fit, without 
witnesses and without forewarning the offenders 
before they committed the offense. He wanted 
to rely on his intellect to reveal the truth. A 
Heavenly voice rang out, telling him (Ecclesiastes, 
12:10): “Write honest, truthful words.” Which 
words does this refer to? “By the testimony of 
two or three witnesses he shall be killed, he 
shall not be killed by the word of one witness” 
(Deuteronomy, 17:6). Capital punishment and 
lashes aren’t administered without the testimony 
of two witnesses.
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>> The Rebbe 
Torah Isn’t In The Heavens

Question 1: The Talmud says the opposite: a Divine voice told Solomon that it was impossible for him 
to judge without witnesses. 

לכל לראש – גמרא מפורשת במסכת 
בעדות  לדון  שחייבים  השנה5,  ראש 

ובהתראה דוקא!

רק  לא  היא  שהקושיה  זאת,  ועוד 
השנה,  ראש  במסכת  הגמרא  מדברי 
בכך  שרגילים  לומר  יכולים  זה  שעל 
שיש מדרשות חלוקות, אלא הקושיה 

היא שזהו ענין שהוא היפך ההלכה:

כדי ליטול ממון מאחד וליתן לחבירו, 
שנים  פי  “על  בתורה  דין  פסק  ישנו 
עדים יקום דבר”, ועל דרך זה בשאר 

דיני התורה שיש צורך בעדות.

ועל זה לא יועילו ענינים של תפלות 
וכפי שמאריך הרמב”ם  כו’,  ובקשות 
שנביא  המשניות6  לפירוש  בהקדמה 
בדברי  מאומה  לפעול  יכול  אינו 
לחדש  רשאי  הנביא  “אין   – תורה 
דבר”7, כיון שזהו ענין ששייך לחכמי 
יסוד  על  לפסוק  יכולים  שהם  הדור, 
הקבוע בתורה, אבל לא לחדש דבר, 
ועל אחת כמה וכמה לא לעשות דבר 

בניגוד לתורה.

יש אמנם ענינים שנביא יכול לעשות 
דין  זהו  אבל  שעה”,  “הוראת  בתור 

בתורה. 

The Talmud clearly states that Solomon 
was told that he could only judge based on 
witnesses’ testimony and forewarning. 

About this passage in the Talmud, we could 
say that there are conflicting sources from 
the Sages on this point. But the question 
goes much deeper, because this is a matter 
of law.

The Torah rules that in order to take money 
out of one person’s possession and award 
it to another, two witnesses are required. 
The same applies to all other areas where 
testimony is required. 

Against this, no prayers or requests can 
help. Maimonides explains at length in his 
commentary to the Mishnah that a prophet 
cannot make any legal innovation. The 
decision-making process for matters of law 
is the exclusive domain of the generation’s 
sages, based on established Torah 
principles. A prophet cannot make a legal 
innovation, and he 
inly cannot do anything contrary to Torah 
law.

There are certain measures that the Torah 
does allow a prophet to take on a temporary 
basis.

5( כא, סע"ב )הובא גם במכתב י"א ניסן הנ"ל הערה ד"ה משפטים(. וראה 
גם "רשימות" חוברת קכא ס"ח.

6( קרוב לתחלתה.
7( שבת קד, רע”א. וש”נ.
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Question 2: This is against a fundamental halachah. The Torah’s entire justice system is built on the 
principle that people can only be judged based on testimony, and that halachic rulings are the domain of 
the Torah scholars of the generation who rule based on logical proofs and testimony. Prophets invoking 
Divine inspiration have no place in this system, as the Torah is not in the Heavens. How then could 
King Solomon judge prophetically, without witnesses? 

Student’s
 pg. 9

“משפטיך  של  סדר  לקבוע  אבל 
מלכותו,  ימי  משך  לכל  למלך” 
יפסקו  לסנהדרין,  שבאים  שבשעה 
ואילו  ובהתראה,  בעדות  תורה  דין 
עדות  בלא  יפסוק  לשלמה,  כשיבואו 
שלמה  ש”וישב  בגלל  התראה,  ובלא 
– הרי זה  על כסא הוי’”, “דן כיוצרו” 
לכאורה )לא רק היפך הסוגיה בראש 
פסוקה  הלכה  היפך  אלא(  השנה, 
ומפורשת שאין עליה חולק, שהתורה 
“לא בשמים היא”8, אלא צריך להיות 

פסק דין למטה דווקא!

But here we are discussing the judicial 
process for the entire duration of a 
king’s reign: The regular Sanhedrin court 
rules based on witness testimony and 
forewarning, but King Solomon wished to 
be able to rule without those conditions, 
with the justification that he sits on G-d’s 
throne and is able to judge like his Creator. 
This isn’t just contrary to the Talmudic 
passage quoted above, it is contrary to the 
universally accepted clear law that Torah 
law isn’t decided in heaven, and a ruling can 
only be issued by an earthly court.

8( נצבים ל, יב. וראה ב"מ נט, ב.
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C. Heavenly Proof

>> The Rebbe 
The Manna Decided Law

בנוגע  דומה.  ענין  עוד  בהקדם  ויובן 
ל”מן” מובא בגמרא כדלהלן9: 

To understand this, we must first 
explore a similar problem. The Talmud 
teaches the following regarding the 
manna:
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Source 4 Talmud, Yoma, 75a

ם  שֵׁ כְּ אוֹמֵר:  יוֹסֵי  י  רַבִּ נְיָא,  תַּ
יד לָהֶם לְיִשְׂרָאֵל  בִיא הָיָה מַגִּ הַנָּ שֶׁ
ךְ  סְדָקִין, כָּ בִּ חוֹרִין וּמַה שֶּׁ בְּ מַה שֶּׁ
מַה  לְיִשְׂרָאֵל  לָהֶם  יד  מַגִּ ן  הַמָּ
יצַד?  סְדָקִין. כֵּ בִּ חוֹרִין וּמַה שֶּׁ בְּ שֶּׁ
ה לְדִין, זֶה  אוּ לִפְנֵי מֹשֶׁ בָּ נַיִם שֶׁ שְׁ
אוֹמֵר:  וְזֶה   , נַבְתָּ גָּ י  עַבְדִּ אוֹמֵר: 
לָהֶם  אָמַר  לִי.  מְכַרְתּוֹ  ה  אַתָּ
ט. לְמָחָר, אִם  פָּ ה: לַבּוֹקֶר מִשְׁ מֹשֶׁ
רִאשׁוֹן  רַבּוֹ  בֵית  בְּ עוֹמְרוֹ  נִמְצָא 
נִמְצָא  אִם  נָבוֹ.  גְּ ה  זֶּ שֶׁ יָדוּעַ  בְּ  –
יָדוּעַ  בְּ  – נִי  שֵׁ רַבּוֹ  בֵית  בְּ עוֹמְרוֹ 

ה מְכָרוֹ לוֹ.  זֶּ שֶׁ

Rabbi Yose taught: Just as the Prophets told the 
Jews matters hidden “in the cracks and crevices,” 
so too the manna told the Jews matters of the 
“cracks and crevices.” In what way? Two parties 
came before Moses in judgment, one said: “He 
stole my slave.” The other retorted: “You sold him 
to me.” Moses answered: “The morning will judge: 
Tomorrow, if you find his portions of manna at 
the house of his previous master, you will know 
that he was stolen. If you find his portion of 
manna at the home of the second master, you 
will know that he was sold.

When the manna descended from heaven, each person received the same amount, one omer-sized 
portion per head. The portions of manna fell next to each tent, one for each member of the household. 
Thus, if a household of ten stole a slave from a neighbor, they would still receive only ten portions. This 
was unimpeachable proof that the slave was not theirs.

9( יומא עה, א.
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Removing money from one person and awarding it to another based on where the manna fell is deciding 
a law based on Heavenly signs. This, too, is contrary to what we have learned, “the Torah isn’t in the 
Heavens.”

>> The Rebbe 

איך  קושיה:  אותה  נשאלת  כאן  וגם 
הוא  אם  אפילו  ממון,  להוציא  אפשר 
שה”מן”  זה  יסוד  על   – בספק  מוטל 

נמצא במקום זה או במקום אחר?!

שמבוססים  משפט,  בחושן  דינים  יש 
שבעל- ותורה  שבכתב  תורה  על 
דורו;  עם  רבינו  משה  שלמד  כפי  פה, 
שירד  השנים  שבמשך  העובדה  ואילו 
ראובן  של  מרשותו  עבד  הוציאו  המן 
שראו  זה  ידי  על  שמעון  של  לרשותו 
הדין  היפך  זה  הרי   – המן  ירידת  אופן 

בחושן משפט!

Here too we have the same question: 
How can money be awarded—even if its 
ownership was in doubt—based on the 
precise place where the manna fell? 

There are laws in the civil section of 
the Code of Jewish Law that are based 
on the Written and Oral Torah that 
Moses taught. But the fact that, for 
the duration of the years when the 
manna descended, ownership could be 
determined by the location where the 
manna fell, is contrary to the Code of 
Jewish Law.
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D. Lions And Bears At Judicial Proceedings

>> The Rebbe 
Solomon’s Throne

מה  פי  על  מובנת  בזה  ההסברה  אך 
אסתר10  למגילת  שני  בתרגום  שכתוב 

בנוגע ל”וישב שלמה על כסא ה’”:

We can answer this question based on 
the account given in the Targum Sheini 
to Megilat Esther describing Solomon’s 
throne.
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Solomon’s throne was built with incredible ingenuity. It was built to resemble G-d’s “chariot,” His throne 
of glory. The throne of glory contains the likenesses of four creatures: a human, a lion, an ox and an 
eagle, and so did Solomon’s.

The throne was built of ivory, coated with pure gold, and adorned with precious stones. Six golden steps 
with tiles of gemstones and pearls went up the throne, and on the steps stood ten golden lions facing 
twelve golden eagles, oxen, wolves, and bears. When the king ascended his throne, the lions spread 
fragrant scents.

When the king entered the gates of the hall, all the Jews stood and the king approached his throne, 
followed by the seventy elders, the high priest, Nathan the Prophet and Gad the Seer.

When he placed his foot on the first step, the golden lion lifted him to the second step, and so on, until 
the sixth step when the eagles lifted him up and placed him on the throne.

After King Solomon sat down, the eagle returned with his crown and put it on his head. Then a golden 
dove came down, opened the ark and brought a Torah scroll and placed in in King Solomon’s hands, in 
accordance with the verse (Deuteronomy, 17:19): “The Torah scroll should accompany the king and he 
will read from it all the days of his life … so that he and his sons may reign for lengthy days.” All the Jews 
present would proclaim: “May the Davidic kingdom reign forever!”

10( א, ב.
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אוֹל  דוֹל לִשְׁ יעַ הַכֹּהֵן הַגָּ ר הִגִּ אֲשֶׁ כַּ
וְכָל  לֹמֹה,  שְׁ לֶךְ  הַמֶּ ל  שֶׁ לוֹמוֹ  שְׁ בִּ
מֹאל  וּמִשְּׂ מִיָּמִין  בוּ  יָשְׁ קֵנִים  הַזְּ
ר  אֲשֶׁ כַּ לָעָם.  ין  דִּ וְדָנוּ  א,  סֵּ לַכִּ
לֶךְ  הוֹפִיעוּ עֵדִים לְהָעִיד לִפְנֵי הַמֶּ
וָרִים  הַשְּׁ נָעוּ,  ים  לִּ לְגַּ הַגַּ לֹמֹה,  שְׁ
ים  הַדֻּבִּ אֲגוּ,  שָׁ הָאֲרָיוֹת  עוּ,  גָּ
רִים  נְתֵּ הַפַּ עוּ,  פָּ ים  בָשִׂ הַכְּ נָהֲמוּ, 
כוּ, הַחֲתוּלִים  צָעֲקוּ, הַיַּנְשׁוּפִים בָּ
רְנְגוֹלִים  הַתַּ לוּ,  יִלְּ וָּסִים  וְהַטַּ
פּוֹרִים צִפְצְפוּ  ים וְהַצִּ צִּ קָרְאוּ, הַנִּ
ל הָעֵדִים  ם שֶׁ דֵי לְהַבְהִיל אֶת לִבָּ כְּ
וְהָיוּ  קֶר.  שֶׁ עֵדוּת  יָעִידוּ  לֹּא  שֶׁ
“עָלֵינוּ  ם:  לִבָּ בְּ אוֹמְרִים  הָעֵדִים 
הָעוֹלָם  לֹא  וְאִם  הָאֱמֶת,  לְהָעִיד 

גְלָלֵנוּ”. יֵחָרֵב בִּ

When the high priest came to greet King 
Solomon, the elders sat on the right and left of the 
throne and judged the people’s disputes. When 
witnesses came to testify before King Solomon, 
the wheels rolled, the oxen bellowed, the lions 
roared, the bears growled, the sheep bleated, the 
panthers hissed, the owls hooted, the cats and 
pheasants purred, the roosters crowed, and the 
hawks and birds chirped, all in order to fluster 
the witnesses so they would not testify falsely. 
The witnesses told themselves: “We must speak 
the truth; if not, the world will be destroyed on 
our account.”
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>> The Rebbe 

שלמה  כסא  איך  בארוכה  שם  מתואר 
וזאבים  אריות  בו  שהיו   – בנוי  היה 
הגיע  מישהו  וכאשר  וכו’,  ודובים 
היו  תורה,  לדין  או  שאלה  לשאול 
צועקים  והדובים  והזאבים  האריות 
וצווחים כו’, באופן שהיה נופל אימתה 
על  מודים  והיו  הדין,  בעלי  על  ופחד 

האמת.

בעדים  צורך  אין  כזה  שבמצב  ומובן 
ה’,  כסא  על  בשבתו  כי,  והתראה, 
הדין  בעלי  היו  כו’,  צווחו  והאריות 
בעל  “הודאת  והרי  האמת,  על  מודים 
דין כמאה עדים דמי”11; ואז היה יכול 
זה שייך לאשה פלונית,  לפסוק שילד 
או שממון זה שייך לאיש פלוני, כסיפור 
המטבעות  אודות  במדרש12  הידוע 

שהיו בכד עם הדבש וכו’. 

The Targum Sheni describes at length 
the structure of Solomon’s throne, 
which included lions, wolves, and 
bears. When a person would come for a 
court case the wild animals would roar, 
frightening the litigants and causing 
them to confess the truth.

Under such circumstances there is no 
need for witnesses and forewarning. 
When Solomon sat on G-d’s throne and 
the lions roared, the litigants would 
confess, and the law is that “a litigant’s 
confession is as powerful as a hundred 
witnesses.” Solomon could then rule 
which woman the child belongs to and 
who the rightful owner of a sum of 
money is, as in the story related by the 
Midrash about the coins in the jug of 
honey. 

11( גיטין מ, ב. וש"נ.

12( ראה אוצר מדרשים )אייזנשטיין( ח"ב ע' 533.

After we read about Solomon’s unique throne and how his judgements played out, everything is 
understood. Yes, there were no witnesses and there was no forewarning, but there was an admission 
by the defendant, which is equal to the testimony of a hundred witnesses. When people came before 
judgment and were terrified by what they saw, they immediately admitted the truth. Based on their 
confessions, Solomon ruled whose baby was whose, and who the money belonged to, etc. 

As an example of this, the Rebbe quotes the story of the Midrash that occurred with King David, Solomon’s 
father, and  reinforces the same idea: Circumstantial events which cannot be admitted as proof in court 
may cause the defendant to confess, and a verdict can then be based on that confession.
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The Honey Barrels and the Hidden Gold

Source 6 Otzar Hamidrashim, Midrashim About King Solomon, The Barrels Of Honey And Gold

A man in the times of King Saul had a very beautiful wife who was very wealthy. He 
was very old and then passed away.

Because his wife was so beautiful, the ruler of that region laid his eyes upon her and 
prepared to take her by force. She refused, and was terrified of the consequences. 

She took all her wealth, placed it in barrels, and filled them with honey. She gave 
the barrels to a friend of her husband’s to watch over, and fled the region.

Eventually, the ruler died and the woman returned home. The man with whom she 
had entrusted her barrels had made a wedding for his son and needed honey. He 
found those barrels and took some honey from them. Eventually, he saw that all the 
barrels were filled with gold. He took the fortune and filled the barrels with honey.

When the woman returned home, she asked him for her barrels back. “Bring the 
witnesses who watched you give me the barrels and I will return them,” he said. She 
brought the witnesses and he returned the barrels. When she returned home, she 
found the barrels filled with honey and began to cry and scream. 

She went to the local judge and he asked her if she had witnesses that there was 
gold in the barrels. “No,” she replied. “My daughter, what can I do? Go to King 
Saul and he will judge.” She went to Saul and he sent her to the Sanhedrin. They 
asked her if she had witnesses and she responded that she had none, because she 
had wished to conceal it from the ruler. “My daughter, we can only rule based on 
witnessed events, we cannot rule on what was in your heart,” she was told. The 
woman left distraught.

On her way home, she met the future King David, then a young shepherd playing 
with his friends.

She raised her voice: “My son, They will not rule in my favor over the man who 
cheated me. Listen to me and kindly give a ruling!” David responded: “Go to the 
king and request permission for me to rule and I will bring the true verdict to light.” 
She returned to King Saul and said: “My master, I have found a young boy who 
can find out the truth.” He told her to bring him before him. She brought David to 
the king. Saul asked him: Is it true that you can resolve this case?” “If I have your 
permission, I trust in my Creator.” “Go along with him,” he told her.
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David told the woman to take out the barrels that she had entrusted to the man. 
She did, and he asked her, “Do you recognize that these are the barrels you gave 
this man?” “Yes my master.” They asked the man, and he too admitted they were his. 
David told her to bring other, empty barrels. She brought them and he emptied the 
honey into them. David picked up the barrels and shattered them before everyone. 
He felt around and found in the shards two gold coins which were stuck to the 
walls. David immediately told the man to return the gold coins to the woman. 
When Saul and all the Jews heard about this event, they were in awe and knew that 
the Divine Spirit rests upon David.

Here too, gold coins found on the walls of the barrels aren’t acceptable evidence. But finding those coins 
in such dramatic fashion brought the defendant to confess. 

The same is true regarding the manna. The manna falling outside Reuben’s tent wasn’t acceptable 
evidence in court. But the daily reality that the manna was arriving at Reuben’s doorstep created 
pressure on Simeon, leading him to confess.  

>> The Rebbe 

ועל דרך זה בנוגע ל”מן”: בשעה שמידי 
על  מיותר  מן  עומר  ירד  ביומו  יום 
פתחו של ראובן, ולא של שמעון, אזי 
מראים  שהנה  שמעון,  של  לחייו  ירדו 
מן השמים בכל יום שהעבד אינו שייך 
שהוכרח  עד  לראובן,  אם  כי  אליו, 
להודות – מפני אלו שמלעיגים ומצירים 
את  החזיר  הטוב  וברצונו  ומציקים, 
היא  לכך  הסיבה  אבל  לראובן.  העבד 
– לא בגלל שהביאו עדות כנגדו, אלא 
בגלל שה”מן” ירד על פתחו של ראובן.

 משיחת ליל י”א ניסן, ה’תשל”ג.
 הנחה בלתי מוגה
תורת מנחם כרך ע”ב עמוד 41 ואילך 

The same can be said about the manna. 
When an extra portion of manna 
descended at the opening of Reuben’s 
tent rather than Simeon’s, people 
would harass Simeon because this was 
a sign from heaven that the servant 
didn’t belong to him. As a result of 
the harassment and mockery, Simeon 
would be compelled to confess and 
willingly return the servant to Reuben. 
Simeon wouldn’t do this because 
witnesses came forward against him, 
but as a result of the manna descending 
at Reuben’s tent. 
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How does all this relate to us? We don’t have Solomon’s throne, nor does manna rain down from heaven.

Let’s think about what is really behind the miracles of the manna and the roars of the animals. Moses 
and Solomon elevated those being judged before them to a higher spiritual level, where they were 
ashamed to lie and confessed to the truth.

The manna and Solomon’s throne accomplished this in a very visual way, but we see this in a more 
spiritual sense with Moses’ conduct:

Yitro’s Suggested Judicial System

After the exodus from Egypt, in addition to being the one who transmitted G-d words to the people, 
Moses also became the sole judge of the people. Any time a judicial ruling was required, both parties 
came before Moses himself and he would render a verdict.

When Yitro, Moses’ father-in-law, comes to visit the Jews in the desert, he tells his son-in-law that he 
cannot continue to do this alone13. “What you are doing is not right. You will surely wear yourself out, 
and the people as well, for the task is too great for you; you cannot do it alone.”

He suggests delegating responsibilities. Moses will continue to be the one who communicates with G-d 
and teaches the Torah, but judgment will be rendered by a hierarchical system of judges of tens, judges 
of fifties, judges of hundreds and judges of thousands.

Each unit of ten people will have one judge. For every fifty people, a higher judge will be appointed. For 
every two “judges of fifties” another judge will be appointed over 100, and for every ten such judges, a 
higher judge will rule over 1000. 

When people wish to bring a dispute before a court, they will go to the lowest judge. On appeal it will 
go higher, and only seldomly will it rise all the way to Moses himself.

Moses accepts his father-in-law’s recommendation and applies it. In those days, the Jewish population 
was 600,000 men and according to this math, 78,600 judges were appointed!

Lesson for Life

Yitro’s idea was simple and made sense. Moses himself cannot judge the people, therefore additional 
judges must be appointed. Could Moses, the leader of the Jewish people, not come up with this himself?

13( הסיפור מובא בשמות פרק יח.
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The Rebbe explains14: Moses knew that when the Jews face him, they will feel a high level of holiness, rise 
above their day-to-day issues and immediately the conflict would be resolved

Create Your Environment

We are all leaders: of our families, communities or workplaces. Instead of chasing after our children or 
students and making sure they’re one thing or another, and instead of being the arbiter of all conflicts, 
we should invest in creating an environment of holiness and positivity around us. Then, our children 
will rise above petty issues, above their egos, on their own, and will live at a higher level from the outset

The Rebbe explains: Moses knew that when the Jews face him, they will feel a high level of holiness, rise 
above their day-to-day issues and immediately the conflict would be resolved.

14( ליקוטי שיחות חלק טז, עמוד 203.


