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Why did they need the miracle of the jug of oil? After all, according to jewish law, 
it is permissible to light a fire with impure oil in such a situation! (Source 7). The 
Rebbe explains that since the Jewish people sacrificed themselves in a manner that 
was beyond the letter of the law, G-d performed a miracle for them, beyond the letter 
of the law, so that they could light with pure oil.

Introduction 

The Jewish people rebel against the ruler who wants to defile a Jewish girl on her 
wedding night, killing him, his ministers and his servants. As a result, the city of 
Jerusalem is besieged. A Jewish woman asks to leave the besieged city. In her heart is 
a dangerous ruse that could cost her her life.

Who was this woman, what did she want to do, was she actually able to carry out this 
dangerous operation, and what does this all mean to us?

A lesson on dedication, self-sacrifice, and going the “extra mile”.

משיחת ליל נר חמישי דחנוכה, בעת הקבלת פנים, ה’תשי”ב
הנחה בלתי מוגה

תורת מנחם חלק ד’ עמ’ רלב

השיעור לחג החנוכה
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A.  Women and Chanukah

 – רָמָא  גְּ מַן  הַזְּ שֶׁ ה  עֲשֵׂ מִצְווֹת  ל  כָּ
טוּרוֹת,  פְּ ים  וְנָשִׁ חַיָּבִין,  ים  אֲנָשִׁ
רָמָא  מַן גְּ לֹּא הַזְּ ה שֶׁ וְכָל מִצְוַת עֲשֵׂ
ים  הַנָּשִׁ וְאֶחָד  ים  הָאֲנָשִׁ אֶחָד   –
ה,  עֲשֶׂ תַּ לֹא  מִצְווֹת  וְכָל  חַיָּבִין. 
מַן  הַזְּ לֹּא  שֶׁ ין  בֵּ רָמָא  גְּ מַן  הַזְּ שֶׁ ין  בֵּ
וְאֶחָד  ים  הָאֲנָשִׁ אֶחָד   – רָמָא  גְּ

ים חַיָּבִין. הַנָּשִׁ

All positive, time-bound mitzvot are obligatory 
for men, but not women. All positive mitzvot that 
are not time bound are obligatory for both men 
and women. All prohibitions, whether they are 
time-bound or not, are obligatory for both men 
and women.

Source 1 Talmud, Kiddushin 29a

The mitzvot that don’t obligate women
Student’s
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Women must only observe the positive commandments whose application is not limited to specific 
times. For example, Tefillin are layed only during the day and not at night, so women are exempt. The 
commandment of the Sukkah is for specific dates - the 15th-22nd of Tishrei, and women are therefore 
exempt from this mitzvah as well.

In contrast, the grace after meals is a commandment that has no specific slot in the Hebrew calendar, 
therefore, women must also bless after eating bread. The same goes for the commandment of honoring 
parents, etc. 

Why are women exempt from a large part of the commandments?

The Rebbe explains in a talk (Likkutei Sichos Vol. 26 p. 267), that this is because women’s faith in G-d 
is naturally much stronger than men’s, and they therefore don’t need to be commanded as much. The 
Torah trusts them to do the right thing, even without a command.

מצינו  חנוכה  נרות  הדלקת  במצות 
שגם נשים מחויבות בה, כפי שכתוב 
חנוכה  בנר  חייבות  “נשים  בגמרא1 

שאף הן היו באותו הנס”.

ושני פרטים בזה:

עליהן”2,  מאד  הייתה  “הגזירה  א( 
ידם  “פשטו  הרמב”ם3  וכלשון 

The mitzvah of lighting Chanukah 
candles obligates women as well, as the 
Talmud states, “women are obligated to 
kindle Chanukah candles because they 
were part of that miracle.”

There are two elements to this:

A. “The decree was especially aimed 
against them,” as Maimonides says, 

>> The Rebbe
Women Are Obligated In The Mitzvah Of Chanukah Candles

Student’s
 pg. 3
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1( שבת כג, א. 

2( תוד”ה שאף – מגילה ד, א.
3( ריש הל’ חנוכה.

4( שבת שם )ד”ה היו(. וכן בר”ן שם )ד”ה שאף(. ועוד.

5( רש”י, ר”ן ותוס’ שם. ועוד. וראה אנציק’ תלמודית ערך חנוכה )ע’ רמז(. 
וש”נ.

6( קדושין כט, א.

Source 2 Talmud, Shabbat 23a

Based on what we learned earlier it seems that women should not be obligated to light Chanukah 
candles. The mitzvah to light candles every night for eight nights is time bound, and women are 
generally exempt from such mitzvot. Yet, the reality is that Jewish law obligates women to light 
Chanukah candles as well, just as men are obligated.

The Rebbe quotes the Talmud that explains that an exception was made for Chanukah candles because 
the decree also affected the women, and the victory came through women. The women’s central role 
in the story of the festival creates an obligation in its mitzvah. 

We will now study the sources and learn which aspect of the decree specifically targeted the women, 
and who was the woman who brought about the victory. 

וכמבואר  ובבנותיהם”,  בממונם 
מהגזירה  ההצלה  ב(  רש”י4.  בפירוש 

נעשתה על ידי אשה5.

ומפני זה – אף שמצות נר חנוכה היא 
מצות עשה שהזמן גרמא, וכל מצות 
פטורות  נשים  גרמא  שהזמן  עשה 

ממנה6 – מחויבות בה גם הנשים.

“the Greeks stole their money and their 
women.” Rashi also explains this.

B. The salvation from the decree came 
about through a woman.

For this reason women are obligated to 
light the Chanukah candles even though 
it is a time-bound mitzvah from which 
women are usually exempt. 

ים  נָשִׁ לֵוִי:  ן  בֶּ עַ  יְהוֹשֻׁ י  רַבִּ אָמַר  דְּ
הָיוּ  הֵן  אַף  שֶׁ ה  חֲנוּכָּ נֵר  בְּ יבוֹת  חַיָּ

אוֹתוֹ הַנֵס.  בְּ

רש״י

יְוָנִים עַל  זְרוּ  גָּ הַנֵּס: שֶׁ אוֹתוֹ  הָיוּ בְּ
עֵל  לְהִבָּ שוּׂאוֹת  הַנְּ תוּלוֹת  בְּ ל  כָּ
ה  אִשָּׁ יַד  וְעַל  ה  חִלָּ תְּ לְטַפְסָר 

ה הַנֵּס. נַעֲשָׂ

As Rabbi Yehoshua ben Levi said: Women are 
obligated in lighting the Chanukah light, as they 
too were included in that miracle.

Rashi

Were in that miracle: Since the Greeks decreed 
upon all the women getting married that they 
must first cohabitate with the Greek officer. 
In addition, the miracle happened through a 
woman.

Student’s
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“They were in that miracle”, is a principle that excludes certain time constrained commandments from 
the usual exemption for women, and instead obligates women in them just like men. The reasoning is 
that these commandments are intended to commemorate special miracles performed for the entire 
Jewish people - both men and women. The Talmud gives examples for this: The commandment of 
drinking four cups of wine at the Seder table, the commandment of listening to the reading of the 
Megillah on Purim, and lighting Chanukah candles.
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Source 3 Otzar Midrashim, Midrash Chanukah

The decrees of the Greeks 
עָה  ימֵי מַלְכוּת יָוָן הָרְשָׁ נָן, בִּ נוּ רַבָּ תְּ

רָאֵל: זְרוּ עַל יִשְׂ גָּ

תוֹךְ  בְּ רִיחַ  בָּ לוֹ  יֵּשׁ  שֶׁ מִי  ל  כָּ שֶׁ  .1
לְשוֹׂנְאֵי  אֵין  שֶׁ עָלָיו  יַחֲקֹק  יתוֹ  בֵּ
חֵלֶק  נהור(  סגי  )בלשון  רָאֵל  יִשְׂ
מִיָּד  רָאֵל,  יִשְׂ אֱלוֹקֵי  בֶּ וְנַחֲלָה 
רִיחִים  בְּ וְעָקְרוּ  רָאֵל  יִשְׂ הָלְכוּ 

יהֶם.  בָתֵּ בְּ שֶׁ

לוֹ  יֵּשׁ  שֶׁ מִי  ל  כָּ שֶׁ זְרוּ  גָּ וְעוֹד   .2
אֵין לְשוֹׂנְאֵי  שׁוֹר יִכְתֹּב עַל קַרְנוֹ שֶׁ
רָאֵל,  יִשְׂ אֱלוֹקֵי  בֶּ חֵלֶק  רָאֵל  יִשְׂ

רָאֵל וּמָכְרוּ שׁוֹרֵיהֶם.  הָלְכוּ יִשְׂ

הְיוּ בּוֹעֲלִין  יִּ זְרוּ עֲלֵיהֶם שֶׁ 3. וְעוֹד גָּ
רָאֵל וּפָרְשׁוּ  יהֶן נִדּוֹת, הָלְכוּ יִשְׂ נְשֵׁ

יהֶן. שֵׁ מִנְּ

The sages taught: During the days of the wicked 
Greek empire, they decreed upon the Jewish 
people:

1. Anyone who has a bolt in his house should 
engrave on it that the haters of Israel (a 
euphemism for the Jews) have no share in the 
G-d of Israel. The Jewish people immediately 
went and uprooted the bolts from their houses.

2. They further decreed that everyone who owns 
an ox should write on its horn that the haters 
of Israel have no part in the G-d of Israel. The 
Jewish people went and sold their oxen.

3. They further decreed that the men should 
cohabitate with their wives while they were in 
a state of niddah, The Jewish people went and 
separated from their wives.

Student’s
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(This was probably done by shuttering the mikvahs. Thus, the Jewish people were forced to live in 
celibacy. Similar events happened several times throughout history. For example, in the Soviet Union 
the Jewish branch of the Communist Party closed the mikvahs on health pretexts, and couples were 
forced to live separately for long periods of time).

The Seleucids tried to force the Greek Hellenistic culture upon the Jewish people. They admired the 
wisdom of the Jews, but despised faith in G-d as a source of authority that obliges people to specific 
forms of behavior, i.e. the commandments.

They enacted draconian laws with the aim of rooting out the commandments from the Jewish people. 
They forced every homeowner to write on the door bolt a prominent inscription declaring their 
disbelief in G-d - the Jewish people in response removed the bolts from their houses.

When the Greeks amended the law and applied it to the horns of the oxen, the Jewish people got rid 
of their oxen. And so on, the Jewish people kept finding creative solutions to avoid transgressing 
commandments without breaking the Greek law.

But then the Greeks came up with a particularly vicious and nasty decree:

4. They further decreed that before anyone 
marries a woman, the woman must first 
cohabitate with the ruler, and only then be given 
to her husband.

א  נּוֹשֵׂ שֶׁ מִי  ל  כָּ שֶׁ זְרוּ  גָּ וְעוֹד   .4
ה וְאַחַר  חִלָּ עֵל לַהֶגְמוֹן תְּ בָּ ה תִּ אִשָּׁ

חֲזֹר לְבַעֲלָהּ. ךְ תַּ כָּ
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The Protest Of The Maccabees’ Sister
נִים  שָׁ לֹשׁ  שָׁ הַזֶּה  בָר  דָּ בַּ וְנָהֲגוּ 
תּוֹ  את בִּ שֵּׁ נִּ ים עַד שֶׁ מוֹנָה חֲדָשִׁ וּשְׁ
רָצוּ  שֶׁ יוָן  כֵּ דוֹל.  גָּ כֹּהֵן  יוֹחָנָן  ל  שֶׁ
הַהֶגְמוֹן  אוֹתוֹ  אֵצֶל  לְהוֹלִיכָהּ 
פְנֵי  גָדֶיהָ בִּ הּ וְקָרְעָה בְּ רְעָה רֹאשָׁ פָּ
וְאֶחָיו  יְהוּדָה  א  נִתְמַלֵּ מִיָּד  הָעָם, 
“הוֹצִיאוּהָ  וְאָמְרוּ  עָלֶיהָ  חֵמָה 
“הֵיאַךְ  לוֹ:  אָמְרָה  אָז  רֵפָה”.  לִשְׂ
וְלֹא  וְרֵעַי,  אֶחָי  לִפְנֵי  זֶּה  אֶתְבַּ
ם  אַתֶּ וְטָמֵא שֶׁ עָרֵל  עֵינֵי  בְּ זֶּה  אֶתְבַּ
אוֹתִי  וּלְהוֹלִיךְ  י  בִּ לִמְעֹל  רוֹצִים 

ב אֶצְלוֹ?” כַּ לִשְׁ

They practiced this for three years and eight 
months until the daughter of Yochanan the high 
priest was married. When they wanted to take 
her to that ruler, she exposed her head and tore 
her clothes in front of the people. Judah and his 
brothers were outraged by her conduct and they 
said: take her out to be burned. She then said 
to him: I would rather be humiliated in front of 
my brothers and friends than be humiliated in 
the eyes of this impure person, that you wish to 
violate me by abandoning me to lie with him.

This criminal practice of taking the bride to the ruler continued for more than three and a half 
years, and the people lowered their heads and surrendered. What chance did they have against the 
greatest power in the world? (Some claim that this was a common practice of rulers in many places 
to demonstrate their power).

When the high priest’s daughter was about to be married, the same fate awaited her... Everyone 
gathered for the wedding feast knowing what would happen, and no one did anything. But that 
Jewish woman did something radical that awakened everyone and ignited in them the fighting spirit 
that would lead to the great rebellion.

The Beginning of The Uprising
ךְ  כָּ וַחֲבֵרָיו  יְהוּדָה  מַע  שָּׁ שֶׁ יוָן  כֵּ
מִיָּד  הַהֶגְמוןֹ.  לַהֲרֹג  יו  יַחְדָּ נוֹעֲצוּ 
מַלְכוּת  לְבוּשׁ  בִּ הַנַּעֲרָה  ישׁוּ  הִלְבִּ
ית  מִבֵּ הֲדַס  ל  שֶׁ ה  חֻפָּ וְעָשוּׂ 
הֶגְמוןֹ,  ל  שֶׁ יתוֹ  בֵּ עַד  מוֹנַאי  חַשְׁ
וּבַעֲלֵי  וְכִנּוֹר  נָבָל  עֲלֵי  בַּ ל  כָּ וּבָאִין 
עַד  דִים  וּמְרַקְּ רִים  מְזַמְּ וְהָיוּ  זֶמֶר 
מַע  שָּׁ יוָן שֶׁ אוּ לְבֵית הַהֶגְמוןֹ. כֵּ בָּ שֶׁ
וַעֲבָדָיו  רָיו  לְשָׂ אָמַר  ךְ  כָּ הַהֶגְמוֹן 
רָאֵל  דוֹלֵי יִשְׂ הֵם מִגְּ “רְאוּ אוֹתָם שֶׁ
הֵם  ה  מָּ כַּ הַכֹּהֵן,  אַהֲרֹן  מִזֶּרַע 
רְאוּיִים  רְצוֹנִי.  לַעֲשוֹׂת  מֵחִים  שְׂ
לְהוֹצִיא  וְצִוָּה  דוֹל”.  גָּ לְכָבוֹד  הֵם 
יְהוּדָה  וְנִכְנַס  וַעֲבָדָיו  רָיו  שָׂ חוּץ 
הַהֶגְמוֹן  אֵצֶל  אֲחוֹתוֹ  עִם  וַחֲבֵרָיו 
לוֹ.  ר  אֲשֶׁ ל  כָּ וּבָזְזוּ  רֹאשׁוֹ  וְחָתְכוּ 
וָנִים  רָיו וַעֲבָדָיו וְדָרְסוּ הַיְּ וְהָרְגוּ שָׂ

לְכוּת. ר הַמַּ מִירָא חוּץ מֵעִקָּ עַד גְּ

When Judah and his colleagues heard this 
they conspired together to kill the ruler. They 
immediately dressed the young woman in royal 
clothing and made a canopy of myrtle from the 
Hasmonean house to the house of the ruler. 
There were harpists, fiddlers, and singers, and 
they sang and danced until they came to the 
ruler’s house. When the ruler heard this, he said 
to his ministers and his servants, look at these 
people, from the greatest of Israel, and from 
the descendants of Aaron the priest, how happy 
they are to do my will! They are worthy of great 
honor! He ordered his ministers and servants 
to leave. Judah and his companions entered the 
ruler’s house with his sister and they cut off his 
head and plundered all his belongings. They 
killed his ministers and servants and completely 
obliterated the Greeks, except for the main part 
of the kingdom.

Student’s
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The Greek Army Goes Into Action
רֶתֶת  בְּ הָיוּ  עִיר  בָּ הָיוּ  שֶׁ רָאֵל  וְיִשְׂ
חוּרֵי  בַּ אוֹתָם  בִיל  שְׁ בִּ וּבְרַעַד 
וְאָמְרָה,  קוֹל  ת  בַּ יָצְאָה  רָאֵל.  יִשְׂ
חֵם  לְהִלָּ הָלְכוּ  שֶׁ עִירִים  הַצְּ חוּ  “נִצְּ
אוֹתָם  וְחָזְרוּ  אַנְטִיּוֹכְיָה”.  בְּ
וְעָשוּׂ  עָרִים  הַשְּׁ וְסָגְרוּ  חוּרִים  בַּ
וּבִגְמִילוּת  תּוֹרָה  בַּ וְעָסְקוּ  שׁוּבָה  תְּ

חֲסָדִים. 

הָרְגוּ  שֶׁ יְוָנִים  מֶלֶךְ  מַע  שָּׁ שֶׁ יוָן  כֵּ
ל עַמּוֹ  ץ כָּ לּוֹ, קִבֵּ רָאֵל הֶגְמוֹן שֶׁ יִשְׂ
אוֹתָהּ  וְהֵבִיא  ם  לִָ יְרוּשָׁ לִפְנֵי  וּבָא 

הוּדִים. מָצוֹר, וְנִפְחֲדוּ מְאֹד הַיְּ בְּ

The Jewish people back in the city were trembling 
in fear for those Jewish men. A heavenly voice 
emerged and proclaimed: “The young men who 
went to fight in Antiocha won.” The fighters 
returned and closed the gates and did penance 
and engaged in Torah and charitable deeds.

When the king of the Greeks heard that the Jewish 
people killed his representative, he gathered his 
entire nation and laid siege to Jerusalem, causing 
the Jewish people to be very afraid.

Judith’s Heroism
ה אַלְמָנָה, יְהוּדִית  ם אִשָּׁ וְהָיְתָה שָׁ
וְהָלְכָה  פְחָתָהּ  שִׁ וְלָקְחָה  מָהּ.  שְׁ
וְאָמְרָה,  ם  לִָ יְרוּשָׁ עֲרֵי  שַׁ אֵצֶל 
ה  יַעֲשֶׂ א  מָּ שֶׁ לָצֵאת  אוֹתִי  יחוּ  “הַנִּ
לָהּ  וּפָתְחוּ  יָדִי”,  עַל  נֵס  קוֹם  הַמָּ
לֶךְ, וַיֹּאמַר  וְיָצְאָה, וְהָלְכָה לִפְנֵי הַמֶּ
י?” וְאָמְרָה “אֲדוֹנִי!  בַקְשִׁ לָהּ “מָה תְּ
וְאַחַי  אָנֹכִי  רָאֵל  שְׂ מִיִּ דוֹלִים  גְּ ת  בַּ
אִים  הָיוּ מִתְנַבְּ י שֶׁ מַעְתִּ נְבִיאִים. וְשָׁ
יוָן  יָדְךָ”. כֵּ ם בְּ לִָ פֹּל יְרוּשָׁ חָר תִּ מָּ שֶׁ
דוֹלָה.  גְּ מְחָה  שִׂ מַח  שָׂ ךְ  כָּ מַע  שָּׁ שֶׁ
לְאוֹתָהּ  מַאֲמִין  לֶךְ  הַמֶּ וְהָיָה 
לָהּ,  וְיֹאמַר  אוֹתָהּ  וַיֶּאֱהַב  יְהוּדִית 
וְאָמְרָה  לִי?”  אִי  נָּשְׂ תִּ שֶׁ “רְצוֹנֵךְ 
רְאוּיָה  אֵינִי  לֶךְ  הַמֶּ “אֲדוֹנִי  לוֹ, 
וְאָמְנָם  מֵעֲבָדֶיךָ,  לְאֶחָד  אֲפִילּוּ 
רוֹז  עֲבִיר כָּ ךָ נוֹטֶה לָזֶה תַּ בְּ לִּ יוָן שֶׁ כֵּ
רְאֶה  יִּ שֶׁ מִי  ל  כָּ שֶׁ חֲנֶה  הַמַּ כָל  בְּ
עְיָן  הַמַּ אֵצֶל  הוֹלְכוֹת  ים  נָשִׁ י  תֵּ שְׁ
רִיכָה אֲנִי  צְּ הֶן, לְפִי שֶׁ עוּ בָּ אַל יִפְגְּ
וְלִטְבֹּל”.  עַצְמִי  לִרְחֹץ  ם  לְשָׁ לֵילֵךְ 
ךְ,  כָּ תָה  וְעָשְׂ רוֹז  הַכָּ הֶעֱבִירוּ  מִיָּד 
תוּ  וְשָׁ דוֹל  גָּ ה  תֶּ מִשְׁ לֶךְ  הַמֶּ ה  וְעָשָׂ

רוּ. כְּ וְנִשְׂ

There was a widow named Judith who took her 
maidservant and went to the gates of Jerusalem. 
She said to the guards: let me go out, perhaps 
G-d will do a miracle through me. They opened 
the gates for her and she went out. She went 
before the king, and he said to her, what would 
you like? And she said, master! I am a daughter 
of great Jewish people, and my brothers are 
prophets. I heard them prophesying that 
tomorrow Jerusalem will fall into your hands. 
When the king heard this, he rejoiced greatly. 
The king believed Judith and fell in love with 
her, and said to her, would you like to marry me? 
And she said to him, my lord the king, I am not 
worthy of even one of your servants, butsince 
your heart is so inclined, make a proclamation 
throughout the camp that anyone who sees two 
women walking by the spring should not harm 
them, as I must go there to bathe and immerse 
myself. Immediately the proclamation was sent 
out and that is what she did. The king followed by 
making a great feast, and the people drank and 
became inebriated.
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Tidings At The City Gates
וְאֶחָד  אֶחָד  ל  כָּ הָלְכוּ  ךְ  כָּ וְאַחַר 
ן, וְהָלְכָה  ב וְיָשַׁ לֶךְ יָשַׁ לְאֹהָלָיו וְהַמֶּ
לּוֹ  שֶׁ סַיִף  וְנָטְלָה  יְהוּדִית  אוֹתָהּ 
טָה סָדִין עָלָיו,  וְחָתְכָה רֹאשׁוֹ וּפָשְׁ
אֵצֶל  מֶלֶךְ  ל  שֶׁ רֹאשׁוֹ  עִם  וְהָלְכָה 
תְחוּ  “פִּ וְאָמְרָה,  ם  לִָ יְרוּשָׁ עֲרֵי  שַׁ
ה הקב”ה  עָשָׂ בָר  כְּ שֶׁ עָרִים  הַשְּׁ לִי 
יֵּךְ  דַּ “לֹא  לָהּ,  אָמְרוּ  יָדִי”.  עַל  נֵס 
עֲלִילָה  בַּ את  בָּ שֶׁ א  אֶלָּ לְקַלְתְּ  קִּ שֶׁ
ל  נוּ”. מִיָּד הֶרְאָהּ לָהֶם רֹאשׁוֹ שֶׁ עִמָּ
עָרִים  תְחוּ הַשְּׁ רָאוּהוּ פָּ יוָן שֶׁ מֶלֶךְ, כֵּ
רָאֵל  מַע יִשְׂ וְיָצְאוּ וְהֵרִימוּ קוֹל “שְׁ

ה’ אֱלֹקֵינוּ ה’ אֶחָד”.

They each went to their tents and the king 
went to sleep. Judith followed him and took his 
sword, cut off his head and spread a sheet over 
it. She went with the king’s head to the gates 
of Jerusalem and said, “Open the gates for me, 
for G-d has already done a miracle through 
me.” They said to her, is it not enough that you 
defiled yourself, but you are coming to us with a 
conspiracy? Immediately she showed them the 
head of the king, and as soon as they saw it, they 
opened the gates and proclaimed loudly: Hear O 
Israel, G-d is our L-rd, G-d is one (Shema Yisrael 
Hashem Elokeinu Hashem Echad).

The Enemies Flee
אָמְרוּ  ךְ,  כָּ יְוָנִים  מְעוּ  שָּׁ שֶׁ יוָן  כֵּ
וְהָלְכוּ  עָלֵינוּ,  אִים  בָּ לְמָחֳרָת 
וְנָפַל  רֹאשׁ  לֹא  בְּ וּמְצָאוּהוּ  לֶךְ  לַמֶּ
ם,  כֻּלָּ וּבָרְחוּ  וָפַחַד  אֵימָה  עֲלֵיהֶם 
וְהָרְגוּ  אַחֲרֵיהֶם  רָאֵל  יִשְׂ פוּ  וְיִרְדְּ
ה הקב”ה  ן יַעֲשֶׂ ה. כֵּ ה וְכַמָּ מָּ מֵהֶם כַּ
שוֹׂנְאֵינוּ מְהֵרָה וְיָחִישׁ לָנוּ  נְקָמָה בְּ

תוּב וּבָא לְצִיּוןֹ גּוֹאֵל. כָּ יְשׁוּעָה כַּ

When the Greeks heard this, they said “soon 
they will be coming for us.” They went to the king 
and found him headless. A terror and fear fell 
upon them and they all fled. The Jewish people 
pursued them and killed many of them. So may 
the Almighty take revenge on our enemies, 
speedily, and grant us salvation, as is written, 
“And a redeemer shall come to Zion.”

In summary, the midrash lays out how significant the women were in the Chanukah story. They were 
the main victims of the Greek occupation; It was a young woman who awakened the spirit of honor 
in her brothers and encouraged them to rebel; And it was a woman who courageously killed the Greek 
commander and brought about a victory. They were also the primary beneficiaries of the victory: the 
overwhelming defeat of the Greek military brought about the end of the Jewish women’s nightmare. 
Abuse of women stopped, and they could marry their husbands without fear.

Therefore, even though time-constrained commandments generally do not apply to women, the 
commandment of Chanukah was made an exception due to the women’s central role in the holiday 
story.

This is the historical background.
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)בפנימיות  הדבר  טעם  לבאר  ויש 

הענינים( שההצלה של נס חנוכה באה 

על ידי אישה דווקא )שלכן מחויבות – 

כאמור – בהדלקת נר חנוכה(.

We will now explain the deeper reason 
for why the salvation of Chanukah came 
about specifically through a woman, 
thereby obligating women in the 
mitzvah.

>> The Rebbe
Student’s
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In the next sections of the address, the Rebbe will explain the reason why events occurred in this way 
and the lesson we can learn from it.
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B. Is a Suicide Mission Allowed?

מובן  אינו  שלכאורה   – ובהקדמה7 

ישראל  בני  של  נפשם  מסירת  טעם 

על  שהרי,  היוונים,  נגד  במלחמתם 

מחויבים,  ישראל  בני  היו  לא  דין  פי 

לכאורה, במסירות נפש זו, כי, גזירת 

היוונים היתה8 על מצוות שחל עליהן 

הדין של “יעבור ואל יהרג”9.

First we must address the question of 
the Jewish people risking their lives in 
the war against the Greeks. According 
to Jewish law it seems that they were 
not obligated to risk their lives because 
the Greek decrees didn’t affect any of 
the cardinal sins which we are obligated 
to risk our lives to avoid violating. 

>> The Rebbe
Who Allowed Them To Risk Their Lives?

Student’s
 pg. 8

7( בהבא לקמן – ראה גם ד”ה וישב יעקב )לעיל ע’ 205(. לקו”ש חל”ה ע’ 
172 ואילך. 

8( ראה מגילת אנטיוכוס. אוצר מדרשים )אייזענשטיין( ע’ 190 ואילך.
9( סנהדרין עד, א. רמב”ם הל’ יסוה”ת רפ”ה. טושו”ע יו”ד ר”ס קנז.

Source 4 Maimonides’ Mishneh Torah, Yesodei Hatorah 5:1

Transgress And Do Not Get Killed 
קִדּוּשׁ  עַל  ין  מְצֻוִּ יִשְׂרָאֵל  ית  בֵּ ל  כָּ
אֱמַר )ויקרא  נֶּ ה שֶׁ דוֹל הַזֶּ ם הַגָּ הַשֵּׁ
נֵי  בְּ תוֹךְ  בְּ י  תִּ שְׁ “וְנִקְדַּ לב(  כב, 
לוֹ  לְחַלְּ א  לֹּ שֶׁ וּמֻזְהָרִין  יִשְׂרָאֵל”. 
“וְלֹא  לב(  כב,  )ויקרא  אֱמַר  נֶּ שֶׁ
יצַד.  כֵּ י”.  קָדְשִׁ ם  שֵׁ אֶת  לוּ  תְחַלְּ
עֲמֹד עוֹבֵד כּוֹכָבִים וְיֶאֱנֹס אֶת  יַּ שֶׁ כְּ
ל מִצְוֹת  יִשְׂרָאֵל לַעֲבֹר עַל אַחַת מִכָּ
נּוּ, יַעֲבֹר  תּוֹרָה אוֹ יַהַרְגֶּ הָאֲמוּרוֹת בַּ
צְוֹת )ויקרא  מִּ אֱמַר בַּ נֶּ וְאַל יֵהָרֵג שֶׁ
ר יַעֲשֶׂה אוֹתָם הָאָדָם  יח, ה( “אֲשֶׁ
מוּת  יָּ וְלֹא שֶׁ הֶם  בָּ וָחַי  הֶם”.  בָּ וָחַי 
זֶה  הֲרֵי  עָבַר  וְלֹא  מֵת  וְאִם  הֶם.  בָּ

נַפְשׁוֹ. ב בְּ מִתְחַיֵּ

The entire Jewish people are commanded 
regarding the sanctification of G-d’s great name, 
as the verse states: (Leviticus 22:32) “And I shall 
be sanctified amidst the children of Israel.” Also, 
they are warned against desecrating it, as the 
verse states: (Ibid) “And they shall not desecrate 
My holy name.”

What is implied? Should a gentile arise and force a 
Jew to violate one of the Torah’s commandments 
on pain of death, he should violate the 
commandment rather than be killed, because 
the verse states concerning the commandments: 
(Leviticus 18:5) “which a person will perform and 
live by them.” They were given so that one may 
live by them and not die because of them. If a 
person dies rather than transgress, he is held 
accountable for his life.
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“Be killed and don’t transgress” is a halachic instruction for a person who is required to choose 
between two options: To sin or die. A Jew must sacrifice his or her life rather than transgress.

But this obligation only applies when at stake is one of the three sins of idolatry, forbidden relations, 
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or murder. The Torah has 365 negative commandments prohibitng certain things and yet, with the 
exception of the three offenses mentioned above, a life comes first, even at the painful expense of 
committing a sin.

This begs the question, how were the Maccabees allowed to embark on a hopeless rebellion and risk 
their lives for the observance of the Torah and mitzvot? The Torah itself states that physical danger 
overrides the entire Torah!

ואף על פי שהחילוק האמור בין שאר 

המצוות )ש”יעבור ואל יהרג”( ושלוש 

אינו  יעבור”(  ואל  )ש”יהרג  העבירות 

“אבל10  השמד,  בשעת  שלא  אלא 

מלך  שעומד  והוא  השמד11,  בשעת 

רשע . . ויגזור שמד11 על ישראל לבטל 

ואל  יהרג  המצות,  מן  מצוה  או  דתם 

יעבור אפילו על אחת משאר מצות”, 

ובפשטות נראה12 שדינו של מצב ימי 

חנוכה הוא כשעת גזירה.

The aforementioned distinction 
between the three cardinal sins and the 
other mitzvot of the Torah only applies 
during regular times. However, “in a 
time of religious persecution, when a 
wicked king issues a decree against the 
Jewish religion or one of its mitzvot, 
we are required to give our lives in 
order not to violate any of the mitzvot.” 
It appears that the situation during 
the Chanukah era fit the criteria for a 
“period of religious persecution.”

>> The Rebbe
During A Period Of Religious Persecution We Must Give Our Lives

Student’s
 pg. 9

10( רמב”ם שם ה”ג )מסנהדרין שם, סע”א(.
11(לפנינו ברמב”ם “גזירה” במקום “שמד”. אבל בכ”י התימנים ועוד 

“שמד”. 

12( ראה רמב”ם שבהערה 3.

Source 5 Maimonides’ Mishneh Torah, Yesodei Hatorah 5:3

עַת  שְׁ בִּ א  לֹּ שֶׁ הָאֵלּוּ  בָרִים  הַדְּ וְכָל 
וְהוּא  זֵרָה  הַגְּ עַת  שְׁ בִּ אֲבָל  זֵרָה  הַגְּ
ר  נְבוּכַדְנֶצַּ כִּ ע  רָשָׁ מֶלֶךְ  עֲמֹד  יַּ שֶׁ
יִשְׂרָאֵל  עַל  זֵרָה  גְּ וְיִגְזֹר  וַחֲבֵרָיו 
צְוֹת.  הַמִּ מִן  מִצְוָה  תָם אוֹ  ל דָּ לְבַטֵּ
אַחַת  עַל  אֲפִלּוּ  יַעֲבֹר  וְאַל  יֵהָרֵג 
תוֹךְ  בְּ נֶאֱנָס  ין  בֵּ מִצְוֹת  אָר  מִשְּׁ
ינוֹ לְבֵין עוֹבְדֵי  ין נֶאֱנָס בֵּ עֲשָׂרָה בֵּ

כּוֹכָבִים.

All the above distinctions only apply in times 
other than times of a decree. However, in 
times of a decree—i.e., when a wicked king, like 
Nebuchadnezzar or his like, will arise and issue a 
decree against the Jewish people to nullify their 
faith or one of the mitzvot—one should sacrifice 
one’s life rather than transgress any of the other 
mitzvot, whether one is compelled to transgress 
amidst ten Jews or one is compelled to transgress 
merely amidst gentiles.
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The order “be killed and don’t transgress”, as limited to only the three specific offenses, applies only 
to a Jew as an individual. However, when the Jewish people as a collective are faced with a spiritual 
threat in which a hostile regime tries to force them to abandon their religion, they are all required 
to sacrifice their lives over every sin, even the smallest and most insignificant. Obviously, this was 
the situation under the Greek decrees. Therefore, it is clear that the Maccabees had to sacrifice their 
lives for it!
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True, in a time of religious persecution we are obligated to give up our lives for every mitzvah. But 
this obligation only applies in a scenario where a person is personally and directly being compelled 
to transgress. In many cases people have a third option, to flee to the desert or hide somewhere, 
thereby avoiding transgression. Nowhere does it say that people are obligated to launch a rebellion 
against the strongest army in the world, and begin what would be a suicidal war! 

בני  אם  לעיון  מקום  יש  עדיין  הרי 

במלחמה  לצאת  חייבים  היו  ישראל 

על כך, שהרי, כוונת הדברים שבשעת 

כל  על  יעבור”  ואל  “יהרג  השמד 

המצוות, היא, שאם כופים את האדם 

הוא  חייב  התורה,  מצוות  על  לעבור 

אבל  לעבור;  ולא  נפשו  את  למסור 

לצאת  חיוב  שיש  לומר  אין  לכאורה 

במלחמה נגד המלכות הרשעה לבטל 

גזירות.

But there is still room to question 
whether the Jewish people were 
obligated to go to war over this. When 
the law states “be killed and don’t 
transgress” this means that if a person 
is being forced to violate a prohibition 
he is obligated to give his life. But this 
doesn’t seem to mandate launching a 
war against the evil kingdom in order to 
abolish the decrees.

>> The Rebbe
Willingness To Die Doesn’t Require Active Rebellion
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מדוע   – והסבר  ביאור  דרוש  זה  ולפי 

יצאו בני ישראל במלחמה נגד היוונים 

היו  שלא  באופן  נפשם  את  ומסרו 

מחויבים בו כלל?!

We therefore require an explanation 
for why the Jewish people went to war 
against the Greeks, risking their lives in 
a way that wasn’t at all obligatory.

We see that, from the standpoint of pure halachah, the Maccabees seemingly shouldn’t have risked 
their lives against the mighty Greek army. Rather, they should have kept a low profile and tried to 
ride out the wave until better times would come. 
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>> The Rebbe
Beyond Reason

C. National Sanctity

There are times when a Jew’s conduct goes beyond the regular halachic rules. There are times when 
the soul comes to the fore and makes decisions on its own. In such cases, a Jew doesn’t enter into 
a logical analysis of halachic angles to determine how to act, but rather acts instinctively, beyond 
reason. 

As we will see, halachah itself recognizes the legitimacy of such conduct. 

ויש לומר הביאור בזה:

הגזירה  הייתה  חנוכה  שבימי  מכיון 

“טהרת  עם  הקשורים  ענינים  על 

לקדושת  הנוגע  דבר  המשפחה”, 

עם  קדושת  גם  תלויה  ובזה  האומה, 

הבאים  הדורות  כל  במשך  ישראל 

בני  התחשבו  לא  לכך   – זה  לאחרי 

למסור  הם  חייבים  אם  כלל  ישראל 

את נפשם או לאו, אלא יצאו למלחמה 

במסירות נפש שלמעלה מטעם ודעת, 

קדושת  את  ולהבטיח  לשמור  כדי 

האומה.

We can suggest the following 
explanation:

During the Chanukah period there was 
a decree that targeted the purity of 
Jewish family life. This is a matter on 
which the sanctity of the Jewish people—
at that time and for all subsequent 
generations—is dependent. Therefore, 
the Jewish people made no calculations 
about whether risking their lives was 
obligatory or not, and embarked on a 
war beyond any rhyme or reason - in 
order to protect and guarantee the 
sanctity of the Jewish people.
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Source 6 Kesef Mishneh on the above Mishneh Torah

מָרָא  גְּ בַּ אָמְרוּ  שֶׁ כְּ שֶׁ ינוּ  רַבֵּ סוֹבֵר 
צָרִיךְ  רוּשׁ  פֵּ יֵהָרֵג  וְאַל  יַעֲבוֹר 
אֲבָל  יֵהָרֵג.  לֹּא  שֶׁ דֵי  כְּ לַעֲבֹר 
אִם  דְּ סוֹבְרִים  ים  רַבִּ וְכֵן  לֵמִים  שְׁ
ב לוֹ.  חָשֵׁ צְדָקָה תֵּ עָבַר  וְלֹא  נֶהֱרַג 
וְאַל  יַעֲבוֹר  ים  פָרְשִׁ מְּ שֶׁ וְנִרְאֶה 
דֵי  כְּ לַעֲבֹר  יָדוֹ  בְּ הָרְשׁוּת  יֵהָרֵג 

לֹּא יֵהָרֵג.  שֶׁ

לְפִי  אֲפִילּוּ  דַּ יוֹסֵף,  נִמּוּקֵי  בְּ וְכָתַב 
דוֹל  גָּ אָדָם  הוּא  אִם  ינוּ  רַבֵּ סְבָרַת 
הַדּוֹר  וְרוֹאֶה שֶׁ מַיִם  יְרֵא שָׁ וְחָסִיד 

Maimonides is of the opinion that when the 
Talmud states that one should transgress and 
not be killed, it means that one must transgress 
so as not to be killed. But many other great 
authorities maintain that if the person allowed 
themselves to be killed rather than transgress, it 
is considered a righteous act. It seems that they 
explain the command “transgress and do not get 
killed” as mere permission to transgress, but not 
as a requirement.
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ם  שׁ אֶת הַשֵּׁ אי לְקַדֵּ כָךְ רַשַּׁ רוּץ בְּ פָּ
מִצְוָה  עַל  אֲפִלּוּ  עַצְמוֹ  וְלִמְסוֹר 
וְלָמְדוּ  הָעָם  רְאוּ  יִּ שֶׁ דֵי  כְּ ה  קַלָּ
כָל  בְּ וּלְאַהֲבוֹ  ם  הַשֵּׁ אֶת  לְיִרְאָה 

ם. לִבָּ

And it is written in the Nimukei Yosef, that even 
according to Maimonides’s opinion, a great 
and pious person who fears G-d, and sees that 
the generation is completely disregarding the 
proposed transgression, may sanctify G-d’s name 
and sacrifice himself even for a simple mitzvah, 
so that the people will see and learn to fear G-d 
and love him with all their hearts.

A person may “sanctify G-d’s name and sacrifice himself even for a minor mitzvah” if the generation 
is disregarding it. Meaning, there is room for performing an act of self-sacrifice for the purposes 
of education and influence on society. This may be an extreme case, but its occurrence is certainly 
possible and valued.

>> The Rebbe
The Women Inspired The Men To Rebel

ישראל  נשי  ידי  על  נפעל  זה  וענין 

שבדור ההוא:

נוסף לכך שגם הנשים עצמן לחמו נגד 

היוונים באופן של מסירות נפש שלא 

היו מחויבים בה )כמו האנשים(, הרי, 

נשי ישראל הן הן שעוררו ופעלו על 

האנשים להתעורר ברגש של מסירות 

ולצאת  ודעת,  מטעם  שלמעלה  נפש 

במלחמה גלויה נגד היוונים13.

וכיון שהעבודה המיוחדת של מסירות 

)מסירות  חנוכה  בימי  שמצינו  נפש 

 – ודעת(  מטעם  שלמעלה  נפש 

ישראל,  נשי  ידי  על  ובאה  נתעוררה 

ידן  על  בא  ההצלה  נס  שגם  זכו  לכך 

דווקא.

This was achieved by the Jewish women 
of that generation. 

In addition to the Jewish women 
themselves resisting the Greeks in non-
obligatory self-sacrifice (like the men), 
the Jewish women were the ones that 
inspired the men to feel the need for 
superrational self-sacrifice and to rebel 
against the Greeks militarily. 

Since this unique form of self-sacrifice 
during the Chanukah era—sacrifice 
beyond any reason—was inspired by the 
Jewish women, they also merited that 
the miracle of salvation came about 
through a woman.
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The women didn’t only resist the Greeks themselves, they were the catalysts for the rebellion, 
inspiring the men to fight on behalf of the sanctity of the nation. This is why the salvation ultimately 
came about through a woman. 

13( ראה יוצר ושאילתות שבהערה הקודמת )ס”ע קפז ואילך(. וש”נ. אוצר 
מדרשים ע’ 190. ע’ 192. ולהעיר מפסקי ריא”ז שבת פ”ב הל’ חנוכה אות 

טו. 
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ויש לומר, שמכיון שהקב”ה משלם לישראל 

– לכן, כשם שעבודתם  “מדה כנגד מדה”14 

של  באופן  הייתה  ההוא  בזמן  ישראל  של 

גם  ודעת,  מטעם  שלמעלה  נפש  מסירות 

)בשביל  הקב”ה  מאת  להם  שניתן  השכר 

עבודתם( היה למעלה מטעם ודעת.

ושני פרטים בזה: )א( ניצחון המלחמה נגד 

היוונים – שהיה ניצחון שלמעלה מן הטבע. 

)ב( נס מציאת פך השמן הטהור, ועוד ועיקר 

הנס שלאחרי זה – שאף ש”לא היה בו אלא 

והדליקו  נס  בו  נעשה  אחד,  יום  להדליק 

ממנו שמונה ימים”15.

As the Jewish people acted with self-
sacrifice beyond reason, G-d rewarded 
them measure for measure, beyond 
nature.

There were two supernatural elements 
in the story: (a) the military victory over 
the Greeks was supernatural, and (b) 
the finding of the jug of pure oil and the 
subsequent miracle that the oil lasted for 
eight days. 
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Supernatural Reward For Superrational Sacrifice

14( שבת קה, ב. סנהדרין צ, סע”א. וראה סוטה ח, ב ואילך.
15( שבת כא, ב ובמאירי שם. וראה ד”ה ואתה ברחמיך הרבים כו’ תשמ”ח 

ס”ב )תו”מ סה”מ כסלו ע’ קפז( ואילך.
16( בהבא לקמן – ראה פני יהושע לשבת שם. ועוד. וראה גם לקו”ש ח”כ 

ע’ 488 ואילך. מכתב כ”ו וכ”ח כסלו שנה זו )אג”ק ח”ה ס”ע צו ואילך. ע’ 
קו ואילך(.

17( פסחים עז, א. פ, סע”א. וש”נ.

Until now we learned that mitzvot are compatible with life, and when there are certain extenuating 
circumstances preventing people from observing a mitzvah, they are halachically exempt. On this 
level, reason plays a central role. The halachic and rational analysis of the situation guides us how 
to conduct ourselves in it. 

During the rebellion against the Greeks, logic and reason didn’t play a role. The force motivating 
the women—and the men that followed in their wake—to rebel against the Greeks, was super-
rational self-sacrifice, beyond any reason.

In response, the reward was correspondingly supernatural. The victory of a band of poorly armed 
Maccabeans against the mighty Greek empire was completely supernatural. In addition, the miracle 
of finding a small jug of pure oil that lasted for eight days in the Menorah of the Holy Temple was 
similarly supernatural. 

הוצרכו  מדוע  לכאורה  בהקדם16:  זה  ויובן 

ישראל לנס מציאת פך שמן טהור, ושהשמן 

“טומאה  הרי   – ימים  שמונה  במשך  ידלק 

היה  כן  ואם  בצבור”17,  דחויה(  )או  הותרה 

בשמן  גם  המנורה  את  להדליק  להם  מותר 

טמא?

There is a question that needs to be 
addressed regarding the oil. The law is 
that “impurity is allowed for the public,” 
meaning that when the public as a whole 
is impure, their state of impurity can 
be ignored and they may go about the 
regular Temple service. If so, the Jewish 
people should have been allowed to 
kindle the Menorah using impure oil and 
shouldn’t have needed the miracle of 
finding the one pure jug. 
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Why Was Pure Oil Needed? 
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Source 7 Penei Yehoshua, Shabbat 21b

אוּ  טִמְּ כו’  נָן  רַבָּ תָנוּ  דְּ ה  חֲנֻכָּ מַאי 
וְלֹא  כו’  הֵיכָל  בַּ שֶׁ מָנִים  הַשְּׁ ל  כָּ
ה  ךְ אֶחָד ]כו’[ וְנַעֲשָׂ א פַּ מָצְאוּ אֶלָּ

בּוֹ נֵס. 

ל טֹרַח הַנֵּס  וְלִכְאוֹרָה יֵשׁ לִתְמֹהַּ כָּ
טֻמְאָה  לַן  קַיְמָא  הָא  דְּ ה  לָמָּ זֶה 
צִבּוּר וְהָיוּ יְכוֹלִין לְהַדְלִיק  רָה בְּ הֻתְּ

מֶן טָמֵא. שֶׁ בְּ

What is Hanukkah? The Sages taught . . . the 
Greeks defiled all the oils that were in the 
Sanctuary . . . the Jews searched and found only 
one jug of oil . . . a miracle occurred etc. 

Seemingly, one must wonder, why was the trouble 
of the miracle necessary? It is an established law 
that impurity is allowed for the public, and they 
could have kindled the menorah with impure oil.
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When examining the situation according to halachic standards, it is not clear why such an amazing 
miracle was really necessary. The halacha expressly permits the use of impure oil, of which there 
was plenty. “Impurity was allowed for the public” - this is what the halacha states very clearly. 
Granted, it is not at all pleasant to light with impure oil which was defiled by the Greeks, but 
definitely not the end of the world.

>> The Rebbe
לבני  שילם  שהקב”ה   – בזה  והביאור 

ומכיון  מדה”,  כנגד  “מדה  ישראל 

לפנים  של  באופן  נפשם  מסרו  שהם 

להם  שילם  הדין,  משורת  ולמעלה 

שמן  של  הפך  מציאת  בנס  הקב”ה 

ימים,  שמונה  במשך  והדלקתו  טהור 

)כיון  הדין  משורת  למעלה  הוא  שגם 

כאמור,  מותרים,  היו  דין  פי  שעל 

להדליק בשמן טמא(18.

The explanation is that G-d rewarded 
the Jewish people measure for measure. 
since they had self-sacrifice beyond the 
letter of the law, G-d rewarded them 
with the miracle of finding a jug of pure 
oil that miraculously lasted for eight 
days. This was also beyond the letter 
of the law, as strictly speaking it would 
have been permissible to use impure oil 
under the circumstances. 

Student’s
 pg. 13

18( בהמשך הדברים הזכיר כ”ק אדמו”ר שליט”א, שנרות חנוכה ענינם 
להאיר את החושך. 

When people go beyond their obligations and make the effort to do something they aren’t obligated 
in, G-d derives pleasure from this and rewards them in kind. 

ואחת  אחד  לכל  והוראה  לימוד  ומזה 

מישראל: 

בדבר הנוגע לקדושת האומה אין לעשות אך 

ורק מה שמותר )וצריך( משורת הדין, אלא 

צריכים להתחזק ולהתאמץ ללכת במסירת 

There is a lesson here for every Jew:

In matters pertaining to the sanctity of 
the Jewish people we shouldn’t only do 
what we are allowed and obligated to do 
by the letter of the law. We must exert 
ourselves and act with superrational self-
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No Compromise On National Security
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משורת  לפנים  ודעת,  מטעם  למעלה  נפש 

הדין, והקב”ה משלם מדה כנגד מדה, שאף 

בענינים שיכולים להסתפק במדה מסוימת, 

נותן הקב”ה בשפע רב – בגשמיות ועל דרך 

זה ברוחניות.

משיחת ליל נר חמישי דחנוכה, בעת הקבלת פנים, ה’תשי”ב
הנחה בלתי מוגה
תורת מנחם חלק ד’ עמ’ רלב

sacrifice, beyond the letter of the law. 
G-d will reward us measure for measure, 
and bless us with great abundance in our 
material and spiritual affairs, even when 
a more measured blessing would have 
sufficed. 

Thank G-d, we no longer have to deal with oppressive regimes that prevent us from observing 
mitzvot. We enjoy unprecedented religious freedom, and Jewish communities are flourishing around 
the world, living in peace and respect from our non-Jewish neighbors. Expressions of antisemitism 
are roundly condemned by governments and prominent civil organizations. 

But the concept of self-sacrifice still finds expression in our lives. When we make the extra effort to 
do a good deed even when we aren’t obligated, even when we have valid justifications for inaction, 
G-d rewards us in kind, measure for measure. 


