
PARSHAT BESHALACH

GOLD CHASERS AND 
GRAVE DIGGERS
Before the Israelites left Egypt, some 
chased after gold and some chased 
after graves — both upon the express 
command of G-d. Who was right?

A lesson about priorities.

TEACHER’S MANUAL



Published and Copyright 2021 by

Shluchim Office International

816 Eastern Parkway, Brooklyn, NY 11213

718.221.0500

5782- 2021

Founded in 2007 in memory of Rabbi Gabi and Rivky Holtzberg OB”M  
Shluchim of the Rebbe to Mumbai India

For sponsorship opportunities, email jewishinsights@shluchim.org

©

Dedicated by
Marty & Kate Rifkin

KMR Group Foundation

Vancouver, WA

Book of Exodus / Shemot



3 3

Contents:
A. The Plundering of Egypt...................................................................................................................5

Before G-d took the People of Israel out of Egypt, he commanded them to plunder Egypt 
of all its wealth (Source 1). The Jews responded enthusiastically (Source 2). Then, at the 
splitting of the sea, the Jews gained even more wealth from the drowning Egyptians (Source 
3). According to the Talmud, every Jew left Egypt with ninety donkeys laden with gold and 
silver (Source 4).

The Rebbe cites the Chassidic teaching that the Jewish people “gained” from their experience 
in Egypt. On a most basic level, they amassed great wealth. But there was certainly more to 
it.

B. Spiritual Earnings................................................................................................................................9

According to Kabbalah, there were many Divine sparks hidden in Egypt, and the plundering 
of its gold and silver was to redeem them (Source 5).

The Rebbe explains that for Jews, material and spiritual success are integrated. The great 
wealth of Egypt also had spiritual meaning. Essentially, they weren’t just chasing money; 
there was profound meaning to their project.

C. Who is Wise...........................................................................................................................................9

This entire lesson seems to turn on its head with Source 6, which praises Moses for 
searching out Joseph instead of chasing money. But wasn’t the plunder an express 
command from G-d?

The answer, the Rebbe says, is about choosing your priorities correctly.

.



Introduction:
During the Covenant with Abraham, when G-d chose him and his descendants to be 
the chosen nation, He informed Abraham that his progeny would serve as slaves in a 
land strange to them — but they would ultimately leave with great wealth.

When the time for redemption arrives and Moses was about to lead the exodus, G-d 
asks him to ensure that the second part of the promise is fulfilled — that the Jews 
take gold and silver from the Egyptians — so that Abraham would not be able to claim 
that G-d had completed the first promise while leaving the second one unfulfilled.

Moses indeed fulfills his mission and encourages the Jews to “borrow” gold and silver 
from the people of Egypt. The Jews responded enthusiastically; after all, they had 
been working in Egypt for many years without pay! In the end, they leave the country 
laden with the world’s finest clothes and jewelry.

But one person wasn’t chasing gold; he was working to fulfill another promise — not 
a promise of G-d, but a promise of a mortal.

In this lesson, we will learn: Why was it so important to plunder Egypt? Why by G-d’s 
command? And why did Moses find something else to do nonetheless? 

A great lesson in priorities.
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A. The Plundering of Egypt

Source 1 Exodus 11:2
When G-d prepared the Jews for the final step of the Exodus, he asked Moses to relay to the 
Jews an important message.

Source 2 Exodus 12:35-36
In this week’s Torah portion, we read how the Jews did as G-d commanded, draining Egypt 
of its wealth.

ֲאלּו  אְזֵני ָהָעם ְוִישְׁ ר־ָנא בְּ בֶּ דַּ
ה  ְוִאשָּׁ ֵרֵעהּו  ֵמֵאת  ִאיׁש  
ֵלי־ֶכֶסף ּוְכֵלי  ֵמֵאת ְרעּוָתּה כְּ

ָזָהב.

א  ֶאלָּ ָנא  ֵאין  ר־ָנא:  בֶּ דַּ
ה  שָׁ ַבקָּ בְּ ה,  שָׁ קָּ בַּ ְלׁשוֹן 
א  לֹּ שֶׁ ְך,  כָּ ַעל  ַהְזִהיֵרם  ָך  ִממְּ
ַאְבָרָהם  יק  ַצדִּ אוֹתוֹ  יֹאַמר 
אוָֹתם״  ְוִעּנּו  ״ַוֲעָבדּום 
ֶהם,  בָּ ם  ִקיֵּ ט״ו(,  )בראשית 
ְרֻכׁש  בִּ ֵיְצאּו  ֵכן  ״ְוַאֲחֵרי 

ֶהם. ם בָּ דוֹל״ )שם(, לֹא ִקיֵּ גָּ

ְדַבר  כִּ ָעשּׂו  ּוְבֵני־ִישְָׂרֵאל 
ְצַרִים  ִממִּ ֲאלּו  שְׁ ַויִּ ה  מֹשֶׁ
ֵלי־ֶכֶסף ּוְכֵלי ָזָהב ּושְָׂמלֹת.  כְּ
ֵעיֵני  בְּ ָהָעם  ֶאת־ֵחן  ָנַתן  ַוה׳ 
לּו  ַוְיַנצְּ ִאלּום,  שְׁ ַויַּ ִמְצַרִים 

ֶאת־ִמְצָרִים. 

Please speak to the people discreetly and let 
each man request gold and silver articles from 
his friend. Let every woman make [the same] 
request of her friends.

Rashi

Please, speak: [The verse is saying that] I ask 
you to warn them about this, [i.e., to ask their 
neighbors for vessels] so that the righteous 
man, Abraham, will not say that G-d fulfilled 
with them [His promise] “and they will enslave 
them and oppress them,” but He did not fulfill 
with them [the conclusion of His promise], 
“afterwards they will go forth with great 
possessions.”

The Jews did as Moses had said; they requested 
from the Egyptians silver and gold articles and 
clothing. G-d made the Egyptians respect the 
people, and they granted their request. [The 
Jews] thus drained Egypt of its wealth.
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Source 3 Exodus 14:21-28, 30
Seven days after leaving Egypt, the Egyptians chased the Jews, which led to the splitting of 
the Red Sea — the Jews passed through the opening, but the sea fell on the Egyptians as they 
gave chase.

ם  ַעל־ַהיָּ ֶאת־ָידוֹ  ה  מֹשֶׁ ט  ַויֵּ
רּוַח  בְּ ם  ה׳  ֶאת־ַהיָּ ַוּיוֶֹלְך 
שֶׂם  ְיָלה ַויָּ ה ּכל־ַהלַּ ָקִדים ַעזָּ
ְקעּו  בָּ ַויִּ ֶלָחָרָבה  ם  ֶאת־ַהיָּ

ִים.  ַהמָּ

תוְֹך  בְּ ְבֵני־ִישְָׂרֵאל  בֹאּו  ַויָּ
ָלֶהם  ִים  ְוַהמַּ ה  שָׁ בָּ יַּ בַּ ם  ַהיָּ

חוָֹמה ִמיִמיָנם ּוִמשְּׂמֹאָלם. 

בֹאּו  ַויָּ ִמְצַרִים  פּו  ְרדְּ ַויִּ
ְרעֹה  פַּ סּוס  ל  כֹּ ַאֲחֵריֶהם 
ם. יו ֶאל־ּתוְֹך ַהיָּ ִרְכּבוֹ ּוָפָרשָׁ

ְנֵטה  ה  ֶאל־מֹשֶׁ ה׳  אֶמר  ַויֹּ
בּו  ְוָישֻׁ ם  ַעל־ַהיָּ ֶאת־ָיְדָך 
ַעל־ִרְכּבוֹ  ַעל־ִמְצַרִים  ִים  ַהמַּ

יו.  ָרשָׁ ְוַעל־פָּ

ם  ַעל־ַהיָּ ֶאת־ָידוֹ  ה  מֹשֶׁ ט  ַויֵּ
ֶקר  בֹּ ִלְפנוֹת  ם  ַהיָּ ׁשב  ַויָּ
ָנִסים  ּוִמְצַרִים  ְלֵאיָתנוֹ 
ֶאת־ ה׳  ַוְיַנֵער  ִלְקָראתוֹ 

ם. תוְֹך ַהיָּ ִמְצַרִים בְּ

ֶאת־ ַוְיַכּסּו  ִים  ַהמַּ בּו  שֻׁ ַויָּ
ְלכֹל  ים  ָרשִׁ ְוֶאת־ַהפָּ ָהֶרֶכב 
ִאים ַאֲחֵריֶהם  ְרעֹה ַהבָּ ֵחיל פַּ
ַעד־ ֶהם  בָּ ַאר  לֹא־ִנשְׁ ם  יָּ בַּ

ֶאָחד. 

ֶאת־ ַההּוא  ּיוֹם  בַּ ה׳  ע  ַוּיוֹשַׁ
ְרא  ַויַּ ִמְצָרִים  ד  ִמיַּ ִישְָׂרֵאל 
ִישְָׂרֵאל ֶאת־ִמְצַרִים ֵמת ַעל־

ם. שְַׂפת ַהיָּ

Moses extended his hand over the sea. During 
the entire night, G-d drove back the sea with 
a mighty east wind, transforming the sea bed 
into dry land and dividing the waters.

The Jews entered the sea bed on dry land. The 
water was on their right and left like [two] 
walls.

The Egyptians gave chase and came after [the 
Jews]. All of Pharaoh’s horses, chariot corps, 
and cavalry went into the middle of the sea.

G-d then said to Moses, “Extend your hand over 
the sea, and the waters will come back over the 
Egyptians, and it will cover their chariot corps 
and cavalry.”

Just before morning, Moses extended his hand 
over the sea, and the sea returned to its normal 
condition. The Egyptians were fleeing [the 
water], but G-d swamped the Egyptians in the 
middle of the ocean.

The waters came back and covered the cavalry 
and chariots. Of all Pharaoh’s army that had 
followed [the Jews] into the sea, not a single 
one remained.

Thus, on that day, G-d rescued the Jews from 
Egypt. The Jews saw the Egyptians dead on the 
seashore.
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ֶאת־ִמְצַרִים  ִישְָׂרֵאל  ְרא  ַויַּ
ַעל  ם  ַהיָּ ָלָטן  פְּ שֶׁ ֵמת. 
יֹאְמרּו  א  לֹּ שֶׁ ֵדי  כְּ שְָׂפתוֹ, 
עוִֹלים  ָאנּו  שֶׁ ם  שֵׁ כְּ ִישְָׂרֵאל, 
ד  ִמצַּ עוִֹלין  ֵהם  ְך  כָּ ֶזה  ד  ִמצַּ
פּו  ְוִיְרדְּ ּנּו,  ִממֶּ ָרחוֹק  ַאֵחר, 

ַאֲחֵרינּו.

ֶאת־ִישְָׂרֵאל  ה  מֹשֶׁ ע  סַּ ַויַּ
ר־ ְצאּו ֶאל־ִמְדבַּ ַויֵּ ם־סּוף,  ִמיַּ

ת־ָיִמים  לֹשֶׁ שְׁ ְלכּו  ַויֵּ ׁשּור, 
ר ְולֹא־ָמְצאּו ָמִים׃ ְדבָּ מִּ בַּ

ַעל  בְּ יָען  ִהסִּ ה:  מֹשֶׁ ע  סַּ ַויַּ
ֶאת  ִמְצַרִים  רּו  ִעטְּ שֶׁ ְרָחם,  כָּ
ָזָהב  יֵטי  ַתְכשִׁ בְּ סּוֵסיֶהם 
ְוָהיּו  טוֹבוֹת,  ַוֲאָבִנים  ָוֶכֶסף 
ם  יָּ בַּ אוָֹתן  מוְֹצִאין  ִישְָׂרֵאל 
ם  ַהיָּ ת  ִבזַּ ָהְיָתה  ּוְגדוָֹלה   –
ְלִפיָכְך   ... ִמְצַרִים  ת  זַּ ִמבִּ

ְרָחם: ַעל כָּ יָען בְּ ֻהְצַרְך ְלַהסִּ

Rashi

The Jews saw the Egyptians dead on the 
seashore — For the sea spewed them out 
on its shore so that the Jews would not say, 
“Just as we come up from this side of the 
sea, they came up the far side, and they will 
pursue us.”

Moses led the Israelites away from the Red Sea, 
and they went out into the Shur Desert. They 
traveled for three days in the desert without 
finding any water.

Rashi

Moses led the Jews away from the Red Sea 
— against their will, for the Egyptians had 
adorned their horses with gold, silver, and 
precious stones, and the Jews found it all 
in the sea. The spoils at the sea were more 
significant than the spoils they obtained in 
Egypt ... Moses, therefore, had to lead them 
away against their will.

A lesser-known fact about the miracle: the death of the Egyptians provided the Jews with 
even more wealth.

Source 4 Talmud, Tractate Bechoros 5b
The Talmud gives a clearer picture of just how much gold and silver the Jews had when they 
left Egypt.

ְוֶאָחד  ֶאָחד  ל  כָּ ְלָך  ֵאין  שֶׁ
ִעּמוֹ  ָהיּו  ּלֹא  שֶׁ ָרֵאל,  שְׂ ִמיִּ
לּוִבים  ֲחמוִֹרים  ִעים  שְׁ תִּ
ל  ְוֶזָהָבה שֶׁ ּה  ְספָּ ִמכַּ ְטעּוִנים 

ִמְצַרִים.

There was not one member of the Jewish 
people that did not have ninety Nubian 
donkeys [which were considered to be of 
superior quality] with him, laden with the 
silver and gold of the Egyptians.
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על הפסוק "ויהי בשלח פרעה את 
העם", איתא בתורה אור1 ובדרושי 
יסוד  )על  זה2  שלאחרי  חסידות 
ז"ל(  חכמינו  במדרשי  המבואר 
ב"העם"  פעל  שפרעה  מה  שזהו 

שיתעלו מעילוי לעילוי .

מה  זה  הרי   – הענין  ופשטות 
כלי  ממצרים  "וישאלו  שכתוב3 
וינצלו  ושמלות...  זהב  וכלי  כסף 
כל  לך  ש"אין  ועד  מצרים",  את 
אחד ואחד מישראל שלא היו עמו 
טעונים  לובים  חמורים  תשעים 
מכספה וזהבה של מצרים"4 , ובזה 
ניתוסף עוד יותר על ידי ביזת הים, 
יכולים  היו  שבקושי  כך,  כדי  עד 
לנתק אותם משם אפילו כדי לילך 
"ויסע  נאמר5  שלכן  למתן-תורה, 
משה את ישראל מים סוף" )הסיען 

בעל כרחם(.

When describing the exodus, the Torah 
says, “When Pharaoh sent out the nation…” 
implying that he was to be credited with the 
freedom of the Jewish people. Chassidism 
explains — based on Midrashic teachings — 
that Pharaoh and the Egyptians are indeed 
to be credited with the superior state of the 
Jewish people at the time of the exodus.

On the most basic level, it is a reference to 
the fact that the Jews borrowed gold, silver 
and precious garments from the Egyptians, 
draining the country of its wealth. As the 
Talmud relates, every single Jew had ninety 
nubian donkeys laden with the best of Egypt’s 
possessions, and their wealth was vastly 
expanded following the splitting of the sea, to 
the extent that Moses needed to drag them 
away to Mount Sinai to receive the Torah, as 
stated in the verse, “Moses led the Israelites 
away from the Red Sea.”

>> The Rebbe
The Great Jewish Wealth

1( ר״פ בשלח.
2( תו״ח ואוה״ת שם. 

3( בא יב, לה-לו.

4( בכורות ה, ב. מכילתא בשלח יד, ח. תנחומא בשלח כה. הובא בפרש״י 
בא יג, יג.

 5( בשלח טו, כב )ובפרש״י(.

Chassidic teachings explain that the words of “beshalach” mean that Pharaoh sent the Jews 
away on a much higher level than they stood when they first entered Egypt. On the most basic 
level — they left very wealthy.
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B. Spiritual Earnings
In the following talk, the Rebbe explains that the Jews also acquired spiritual wealth 
when they left Egypt. To understand how, we must first explain a fundamental concept 
in Chassidus — Shevirat Hakeilim [the Shattering of the Vessels] and Birur Hanitzotzot 
[Elevating the Sparks]. 

According to Kabbalah, the world as we know it is the second stage of G-d’s creation (which 
explains why the Torah begins with the letter Bet — the numerical value of two — indicating 
that this world is the second stage of creation). The first stage in G-d’s creation was an 
entirely different world, one with its own, unique spiritual reality.

This first world is not another physical planet somewhere in space. This stage was entirely 
a spiritual one, created on an entirely different plane — fundamentally different than our 
world. This first stage is called the world of “Tohu—Chaos” and our world is called “Tikkun—
Repairment.”

The world of Tohu and Tikkun is a common theme in Chassidus. Each world is entirely 
different than the other, each with its advantages and disadvantages, and only with the final 
redemption will these two worlds merge.

The definition of the world of Tohu is, “A great amount of light and few receptacles.” Tohu is 
the world where G-d is revealed in a most powerful way, but in which there are no adequate 
receptacles to handle it. This is comparable to a person who is convinced of a certain truth 
but does not have the words to express it to others. It can be a difficult situation for him, and 
it could even affect his sanity. So too, the world of Tohu is a chaotic one, one with extremely 
bright revelations but without a proper ability for expression.

This problem leads to another — a lack of “blending.” In a state where people are supremely 
convinced of their view but lack the skills to apply it, they cannot come to terms with 
conflicting views; they lack the ability to evaluate the two views and come to a conclusion in 
which there is space for both. 

In this world, every “light” of G-d shines extremely brightly; each element of G-d’s expression 
— that of kindness, that of severity and so on — shines on its own, without any thought of 
the level before or after. The light of kindness says, “all that exists is kindness.” The light of 
severity says, “all that exists is severity.” It is not an integrated, well-built system; it is an 
raw, unstructured, unfinished place with immense strength and potential.

1( בא יב, כט. 
2( תולדות כה, כג. 

3( פרש״י עה״פ. 
4( סנהדרין לט, ב. הובא בתניא פל״א. 



10 10

This problem leads to what is called in Chassidus, “Shevirat Hakeilim.”

Because the world of Tohu contains such a “sensory overload,” it smashed into smithereens 
and all order malfunctioned. Because of its lack of ability to cooperate, it turned into a 
world of devastation and confusion; Divine sparks that were once in high, lofty places, fell 
into low, degenerate locations which were not their true place.

Our world is the world of Tikkun; its job is to correct the mistakes that happened in the 
world of Tohu. 

G-d isn’t very revealed in our world at all, and whatever revelations we do experience 
are able to be contained without causing disaster. Each G-dly revelation is channeled to 
its proper place. Therefore, Tikkun is orderly; all the different elements are able to work 
together to create an integrated whole.

The Divine sparks from the world of Tohu that fell out of place are hidden among all the 
physical elements of our world. Our job is to find those sparks of light and elevate them. 

How so?

Kabbalah explains that the innate drive that we have for food or material needs stems 
from the fact that sparks exist in the food and worldly possessions. A man’s soul wants 
to collect those sparks, and therefore, he always feels the need to obtain food and other 
physical objects.

We see this from a verse in Deuteronomy (8:3), “It is not by bread alone that man lives, but 
by all that comes out of G-d's mouth.” It is not the bread, the physical component of the 
bread, that gives the person life. It is the G-dly light in the bread that makes him live. 

In simple terms, when a person uses something physical for a good purpose, he elevates the 
spark of light hidden in that object and returns it to its original, G-dly home.

(Based on Musagim Bachasidus in Sichat Hashavua)



11 11

Source 5 Torah Or, Parshat Bo 60c

The Alter Rebbe describes the situation.

The total number of sparks that fell and lay hidden was 288. During the Jews’ slavery in Egypt, 
they elevated 202 of those sparks. This was demonstrated by the vast possessions they obtained 
when they left Egypt; what they were doing was taking the sparks that lay within them out of 
Egypt. In the final verses, rav has the numerical value of 202.

ָנְפלּו  ִנצוִֹצים  רפ"ח  י  כִּ
ּוִמזֶּה  ִלים,  ַהכֵּ ִביַרת  שְׁ בִּ
ר"ב  ִמְצַרִים  ָגלּות  בְּ ֵרר  ִנְתבָּ
ֶנֱאַמר:  ֶזה  ְוַעל  ִנצוִֹצים. 
ְוֶזהּו  ִמְצַרִים.  ֶאת  לּו  ַוְיַנצְּ
ָעָלה  ַרב  ֵעֶרב  ְוַגם  תּוב  כָּ שֶׁ

ם. ּוְכִתיב ַרב ְלָך כו'. ִאתָּ

Two hundred eighty eight sparks fell by the 
Shattering of the Vessels, and during the exile 
in Egypt, the Jews elevated 202 of them. This 
is the intention of the verse (Exodus 12:36,) 
“They drained Egypt of its wealth.” and this 
also explains the verse (12:38) “A great mixed 
multitude - eirev rav - went up with them [out 
of Egypt],” and the verse (Deuteronomy 3:26)) 
“Rav - Many are with you.”

6( לך לך טו, יד. 
7( ראה כנפי יונה ח״ג סנ״ו. הובא במג״ע אופן נח. תו״א בא ס, ג. ובכ״מ. 

והיינו, שהיה אצלם ריבוי גדול בענינים 

גשמיים, ומזה מובן שהיה גם ריבוי גדול 

ברוחניות  שגם  כך,  רוחניים,  בענינים 

היתה פעולת ה"רכוש גדול"6 שעל ידי 

ענין  שהוא  הים,  וביזת  מצרים  ביזת 

בירור הניצוצות, כידוע הפירוש7 במה 

שכתוב8 "וגם ערב רב עלה אתם", דקאי 

על ר"ב הניצוצים שנתבררו מכל רפ"ח 

רק  נשאר לברר  זה  ולאחרי  הניצוצים, 

דשם  הגימטריא  שזוהי  ניצוצים,  פ"ו 

"אלקים".

The People of Israel left Egypt with vast 
possessions in a material sense, but it 
also means that they had vast spiritual 
possessions as well. The plundering of 
Egypt before leaving and at the sea wasn’t 
only a physical act; it was a collection of 
Divine sparks. The Torah speaks of a “mix-
multitude,” the eirev rav, which joined 
the people during the exodus. Rav has a 
numerical value of 202, representing the 
202 sparks that were elevated, leaving 
only 86 sparks left.

>> The Rebbe
Spiritual and Material Wealth
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...והענין בזה – שאצל בני ישראל באים 

להיות  יכולה  לא  ביחד:  הדברים  שני 

זה  שאין  בשעה  בגשמיות,  עריבּות 

כאשר  ולאידך,  רוחניות;  עם  קשור 

צריכים להמשיך  הרוחניות,  ענין  ישנו 

זאת גם בגשמיות, שהרי תכלית הכוונה 

היא – "המעשה הוא העיקר"9.

ל"רכוש  בנוגע  ביותר  זה מודגש  וענין 

ישראל  בני  של  ההתעסקות  גדול": 

ציווי  מצד  היתה  גדול"  בה"רכוש 

הקב"ה – כמו שכתוב10 "דבר נא באזני 

זהב",  וכלי  כסף  כלי  גו׳  וישאלו  העם 

ואמרו רבותינו ז"ל11 "אין נא אלא לשון 

בקשה, אמר ליה הקב"ה למשה בבקשה 

לישראל בבקשה  להם  ואמור  לך  ממך 

וכלי  כסף  כלי  ממצרים  שַאלּו  מכם 

ועבדום  צדיק  אותו  יאמר  שלא  זהב, 

וענו אותם, קיים בהם, ואחרי כן יצאו 

ברכוש גדול, לא קיים בהם".

In other words: For the Jewish people, 
spiritual and material matters are 
integrated. One cannot truly appreciate 
material wealth without investing it with 
spirituality, and one cannot truly be 
fulfilled spiritually without implementing 
his idea on a material level — after all, 
action is the main thing.

This is reflected in the great wealth 
associated with the exodus. The Jewish 
people went after the gold and silver 
upon the express commandment of G-d 
Himself. As Rashi explains, G-d begged 
Moses to ensure that the Jews left in great 
wealth, so that His promise to Abraham — 
that following the enslavement they would 
experience great prosperity — would be 
fulfilled.

8( בא יב, לח.
9( אבות פ״א מי״ז. 

10( בא יא, ב. 
11( ברכות ט, סע״א ואילך. 

Based on what we just learned, we see that the collection of spoils was not a crass craving for 
money; there was an inherent spiritual purpose. G-d told Moses to remind the Jews to collect 
the money because that is what he promised Abraham, and primarily because that was the 
purpose of the slavery in Egypt — to find the Divine sparks and to elevate them to holiness.
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C. Who Is Wise?

Source 6 Exodus 13:19 
When the Jewish nation prepared for the Exodus and got busy with the task of plundering 
Egypt of all its jewelry and fancy clothes, Moses was busy with something completely different.

Source 7 Mechilta D’Rabbi Shimon Bar Yochai 13:18

Rabbi Shimon bar Yochai gives us more details.

ֶאת־ַעְצמוֹת  ה  מֹשֶׁ ח  קַּ ַויִּ
יַע  בִּ ַע ִהשְׁ בֵּ י ַהשְׁ יוֵֹסף ִעּמוֹ. כִּ
ֵלאמֹר,  ִישְָׂרֵאל  ֵני  ֶאת־בְּ
ֶאְתֶכם,  ֱאלִֹהים  ִיְפקֹד  קֹד  פָּ
ה  ִמזֶּ ֶאת־ַעְצמַֹתי  ְוַהֲעִליֶתם 

ֶכם. ִאתְּ

ַעְצמוֹת  ֶאת  ה  מֹשֶׁ ח  קַּ ַויִּ
ה  מָּ כַּ ּוְרֵאה  ּבֹא  ִעּמוֹ:  יוֵֹסף 
ה  מֹשֶׁ ַעל  ִמְצווֹת  ֲחִביבוֹת 
ָרֵאל ֲעסּוִקין  ל ִישְׂ כָּ ינּו. שֶׁ ַרבֵּ
ה  ּומֹשֶׁ ִמְצַרִים,  ל  שֶׁ זָּה  בִּ בַּ
הּוא  ְוָעָליו  ִמְצָוה.  בְּ ָעסּוק 
ֵלי י׳ ח׳( ֲחַכם ֵלב  אוֵֹמר )ִמשְׁ

ח ִמְצווֹת.  ִיקַּ

ינּו  ה ַרבֵּ ּוִמנִַּיין ָהָיה יוֵֹדַע מֹשֶׁ
ָאְמרּו:  ָקבּור?  יוֵֹסף  ֵהיָכן 
יָרה  יְּ תַּ ִנשְׁ ר  ָאשֵׁ ת  בַּ ַרח  שֶׂ
ה  מֹשֶׁ ָהַלְך  ַהּדוֹר.  ֵמאוֹתוֹ 
ֶאְצָלּה ְוָאַמר ָלּה: ֵהיָכן יוֵֹסף 
ל  ָקבּור? ְוָאְמָרה לוֹ: ָארוֹן שֶׁ
ים,  ִמְצִריִּ לוֹ  ָעשּׂו  ֶכת  ַמתֶּ
ֵדי  כְּ ָנָהר,  ִנילּוס  בְּ ּוְקָבעּוהּו 

ְרכּו ִמיָָּמיו.  ְתבָּ יִּ שֶׁ

ַפת  שְׂ ַעל  ְוָעַמד  ה  מֹשֶׁ ָהַלְך 
יוֵֹסף  יוֵֹסף  ָאַמר:  ִנילּוס, 
ע  בַּ שְׁ נִּ שֶׁ בּוָעה[  ]ַהשְּׁ יָעה  ִהגִּ

Moses took Joseph’s remains with him. Joseph 
had bound the Jews by an oath: “G-d will surely 
remember you, and you must then bring my 
remains out of here with you.”

Moses took Joseph’s remains with him: Come 
and see how precious the mitzvot were to 
Moses. While all the Jews were occupied with 
the spoils of Egypt, Moses was busy fulfilling 
a commandment. In this regard the verse says 
(Proverbs 10:8), “The wise-hearted choose 
mitzvot.”

How did Moses know where Joseph was buried? 
They said: Serach, the daughter of Asher, is the 
only one left from that first generation. Moses 
went to Serach and asked her where Joseph 
was buried, and she answered, “The Egyptians 
made Joseph a coffin out of metal, and sunk 
his body in the Nile river, in order to bless the 
waters.”

Moses went to the river and said, “Joseph, 
Joseph! G-d’s oath to take the Jews out of 
Egypt is being fulfilled, and it’s time to fulfill 
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ְלָגֲאָלן,  ָרֵאל  ְלִישְׂ הקב"ה 
ְעתָּ  בַּ ִהשְׁ שֶׁ בּוָעה  שְׁ יָעה  ְוִהגִּ
ְמָעה  שָׁ יו  ַעְכשָׁ ָרֵאל.  ִישְׂ ֶאת 
ִאם  ְלָך,  ִבין  ְמעּוכָּ ָרֵאל  ְוִישְׂ
ֲהֵרי  ַעְצְמָך,  ה  ְמַגלֶּ ה  ַאתָּ
ים  ְנִקיִּ ָלאו,  ְוִאם  מּוָטב. 
ָצף  ִמיָּד  בּוָעְתָך.  ִמשְּׁ ֲאַנְחנּו 

ל יוֵֹסף. ֲארוֹנוֹ שֶׁ

יוֵֹסף  אוֵֹמר:  ָנָתן  ר' 
ָהָיה  ְמָלִכים  ל  שֶׁ ְרִניָטן  ַקבַּ בְּ
ַעל  ְוָעַמד  ה  מֹשֶׁ ָהַלְך  ָקבּור. 
ל ְמָלִכים, ְוָאַמר:  ְרִניָטן שֶׁ ַקבַּ
ְעַזע  ִנְזדַּ ִמיָּד  יוֵֹסף!  יוֵֹסף, 
ָהַלְך  יוֵֹסף,  ל  שֶׁ ֲארוֹנוֹ 
ִעּמוֹ.  ֶוֱהִביאוֹ  ּוְנָטלוֹ  ה,  מֹשֶׁ
ֶאת  ה  מֹשֶׁ ח  קַּ ַויִּ ֶנֱאַמר  ְלָכְך 

ַעְצמוֹת ]יוֵֹסף[ ִעּמוֹ.

the oath you put on the Jews. Now, listen, the 
Jews are being held back because of you. If 
you reveal yourself, good. if not, we are free 
of our promise.” Immediately, Joseph’s coffin 
surfaced.

Rabbi Natan relates: Joseph’s remains were 
in the tomb of the kings. Moses stood at the 
tomb and cried, “Joseph Joseph!” Immediately, 
Joseph’s coffin began to shake, and Moses took 
the coffin. This is what the verse implies when 
it says, “Moses took Joseph’s remains with him.”

ואף על פי כן, מצינו במדרש בפרשתנו12 

עצמות  את  משה  "ויקח  הפסוק13  על 

לב  חכם  אומר14  הכתוב  "עליו  יוסף", 

עסוקין  היו  ישראל  שכל  מצוות,  יקח 

בכסף וזהב )מביזת מצרים(, ומשה היה 

עסוק בעצמות יוסף". 

Nonetheless, a different Midrashic 
teaching seems to imply the opposite. 
Moses personally went to bring the coffin 
of Joseph along, and the Midrash praises 
him for being occupied with mitzvot while 
the rest of the Jewish people were busy 
with their own gold and silver. 

>> The Rebbe
Moses Wasn’t Confused

Although the Jews were collecting the possessions of the Egyptians only because G-d told 
them to, and, as we discussed, there was the spiritual elevation involved as well, Moses, on 
the other hand, was involved with a much more important job — to find the remains of Joseph 
and to fulfill the oath that the Jewish nation had sworn to him — to take him along for burial 
in the land of Israel. 

12( שמו״ר פ״כ, יט. 
13( בשלח יג, יט. 

14( משלי יו״ד, ח. 
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15(  ראה תולדות יעקב יוסף פ׳ ואתחנן. מאור עינים פ׳ תשא. אור המאיר 
פ׳ וישלח. כתר שם טוב סצ״ז. וראה גם תו״מ ח״כ ע׳ 46. וש״נ.

כיון  ואחד:  אחד  לכל  הוראה  וזוהי 
הגלות,  מן  בהיציאה  אנו  שעומדים 
שעל זה נאמר "ואחרי כן יצאו ברכוש 
– אזי יש צורך להבהיר ולשלול  גדול" 

ענין של טעות.

ובהקדם המשל הידוע15 מענין הכניסה 

מסתנוורים  העם  שהמון   – המלך  אל 

בחדרים  שישנו  והיוקר  מהיופי 

ונשארים  המלך,  שבארמון  החיצוניים 

שקועים שם עד כדי התעלפות... ואלו 

שהם חכמים גדולים יותר – ממשיכים 

יש  אבל,  מחדר;  לפנים  חדר  לילך 

זה  וגם   – ביותר  עמוקה  בחכמה  צורך 

ולהבלע  להשקע  שלא   – מועיל...  לא 

לגמרי מגודל היוקר והעילוי שבחדרים 

הפנימיים וטרקליני המלך, ולא לשכוח 

– להגיע אל  היא  שהתכלית האמיתית 

המלך בעצמו .

Therein lies a lesson for every Jew: As we 
stand at the threshold of the exodus from 
our exile — which we will leave with “great 
wealth” — it is important to clarify this 
matter: 

A famous Chassidic parable tells of a 
king who opened his doors wide and 
allowed any citizen to obtain an audience. 
The simple folk all entered the palace, 
but were so blinded by the beauty and 
splendor of the outer rooms that they 
remained mesmerized there — missing 
their opportunity. Those who were wiser 
continued into the inner chambers; 
however, it takes true wisdom — and even 
that is sometimes not enough — to not 
get carried away with the opulence and 
beauty of the king’s inner chambers and 
to remember that the main purpose is to 
get to the king himself. 

A person who gets a pass to visit the king will understandably be blinded with amazement 
from the vast beauty and riches in the different halls and rooms in the palace. But that will 
make him forget the main purpose — to visit the king himself…

The same is true in our lives:

We were placed in the world for a certain purpose, and we can, on the way, find many 
good and wise things to busy ourselves with. However, it can easily be a disturbance which 
prevents us from doing our true purpose.
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ועל פי המבואר בזה – הרי ענין החכמה 
החכמה  מצד  כי,  זה,  על  מועיל  אינו 
היקרים  הדברים  מעלת  הרי  והשכל, 
שבחדרים הנזכרים לעיל )לפני הכניסה 
אל המלך בעצמו( גדלה כל כך, שעילוי 
זה מספיק לו עבור כל ימיו בעולם הזה 
ובעולם הבא, מבלי להגיע אף פעם אל 

העצמות!

כאשר  שגם  להבהיר,  צורך  יש  ולכן, 

ישנו הענין דביזת מצרים, ועל ידי זה 

לשכוח,  אין   – הקב"ה  ציווי  מקיימים 

שישנו ענין חשוב יותר – ציווי הקב"ה 

בה"יוסף"  יוסף",  ב"עצמות  שישנו 

שבדורנו .

ואחד,  אחד  לכל  ההוראה  וזוהי 

שישנו  פי  על  שאף   – קצרים  בדברים 

פי  על  תורה,  פי  על  גדול"  "רכוש 

פנימיות התורה ועל פי רזין דרזין, הן 

של  ובאופן  בגשמיות,  והן  ברוחניות 

 – וכו׳  וכו׳  ממש"  כאחד  ורצפה  "גג 

צריך לדעת, ש"חכם לב יקח מצוות"; 

ואז  דיוסף.  בה"עצמּות"  להתקשר 

הטוב  שזהו  האמיתי,  להתכלית  באים 

האמיתי של כל אחד ואחד, בתוך כלל 

ישראל.

 משיחת יו"ד שבט, ה׳תשי״ט,  

 רשימת השומעים בלתי מוגה. 

תורת מנחם כרך כה עמוד 52.

The parable indicates that wisdom alone 
does not always suffice. From a purely 
intellectual perspective, the precious items 
found in the king’s outer chambers may be 
so valuable that they will provide for you 
throughout your lifetime in this world and 
in the next — without ever reaching the 
king himself.

Therefore, it is important to clarify that even 
when Egypt is available to be plundered by 
the express command of G-d, we shouldn’t 
forget that there is something more 
important — the connection to Joseph; the 
Joseph of every generation.

The lesson for every person, in simple terms: 
despite the fact that one could amass great 
wealth in a way which is meaningful on a 
literal level and kabbalistic level, enriching 
oneself both materially and spiritually, 
nonetheless, we must remember that the 
truly wise “choose mitzvot” — they choose 
to connect to the essence of Joseph [in 
Hebrew, bones—atzamot is the same word 
as essence—atzmut]. This allows a person 
to reach his ultimate purpose, the true 
good of every individual, and the general 
good as well. 
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We can learn a lesson from the story of Moses in our daily life:

Some may think that as long as I make a good choice – I use my time productively instead of 
wasting it – I am in the right place.

The story of Moses teaches us that sometimes there must be a decision to decide between two 
goods. And sometimes, when we do a good deed, it distracts us from doing the proper thing 
which we really ought to do.

Although it was essential to obtain gold and silver from Egyptians, a commandment from 
G-d after all, Moses nevertheless felt that he was tasked now with an even more important 
mission – to recover Joseph’s remains. Rabbi Shimon recognized this and praised Moses for 
what he did, calling him “wise-hearted.”

The Rebbe doesn’t define for us what is the proper work we should fulfill. He merely says that 
we must connect ourselves with “Joseph” – referring to the previous Rebbe. The message is 
that the ultimate proper thing to do is to follow the Rebbe’s instructions, which gives us the 
correct list of priorities, and the Rebbe, through his teachings, shows us the true and most 
proper objective one must have. 


