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The prophet Elijah delivers a scathing rebuke to the High 
Court, the group of the most respected elders of Israel. 
Their crime? They failed to wander through the shtetls 
and teach Jewish children. 
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Opening: The Priests & The Scholars

Our Torah portion begins with the laws of priesthood. 

There is a common misconception about the main role of the priestly class. Many 
assume that their primary task was to serve in the Holy Temple. However, in truth, 
the average priest spent very little time in the Temple—two weeks a year at the 
maximum. If a large number of priests were present, they would serve for even less.  

The Levites—the tribe from which the priests stem—were actually the elite 
intellectual class. They were the rabbis and the scholars, and they preserved the 
teachings of Judaism throughout the generations. Even during our exile in Egypt, the 
Levites were exempt of slavery, focusing on the teachings of the Torah. 

But moreover, in addition to their own intellectual pursuits, they were tasked with 
being the educators of the next generation. Forty-eight scattered cities were given 
to the tribe of Levi, where they were to serve as centers of Torah and education for 
the people of Israel. 

There is a fascinating passage in Tana D'vei Eliyahu, a Midrashic text, which the 
Rebbe often referenced when speaking about the role of Jewish leaders. This lesson 
revolves around that teaching. 

G-d said to Moses: Speak to the priests, 
the children of Aaron, and say to them: 
Do not become impure…

     Rashi: 

Speak to the priests: “Speak to the 
priests…and say”— [the double expression 
is] for the adults to teach the youngsters. 

Source 1 Leviticus 21:1
The opening verse of our Torah portion, a law regarding priesthood, has a unique double-
expression; it says the word ‘speak’ twice. Rashi explains that it teaches the priests about 
their responsibility to teach their youth.  

ֶאל־ ֱאמֹר  ה  ֶאל־מֹשֶׁ ה'  אֶמר  ַויֹּ
ֵני ַאֲהרֹן ְוָאַמְרתָּ ֲאֵלֶהם  ֲהִנים בְּ ַהכֹּ

יו׃ ַעמָּ א בְּ מָּ ְלֶנֶפׁש לֹא־ִיטַּ

     רש״י על הפסוק

ֱאמֹר...   - ֲהִנים  ַהכֹּ ֶאל  ֱאמֹר 
ַעל  דוִֹלים  גְּ ְלַהְזִהיר   , ְוָאַמְרתָּ

ים. ַטנִּ ַהקְּ
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But the priests, the Levites, sons of Zadok, 
who kept the charge of My sanctuary 
when the Children of Israel strayed from 
Me, they shall come near Me to serve Me, 
and they shall stand before Me to offer 
Me fat and blood, says the L-rd G-d.

They shall teach My people the difference 
between holy and profane and inform 
them of the difference between the 
impure and the pure. They shall adjudicate 
disputes; they shall judge according to My 
ordinances, observe My teachings and 
My statutes in all My appointed times, 
and sanctify My Sabbaths.

Why didn’t the Levites receive a portion 
of the Land of Israel and its spoils like 
their brethren? Because they were set 
aside to worship G-d, to serve Him and 
to teach the people His upright paths and 
righteous judgments, as the verse states: 
“They will teach Your judgments to Jacob 
and Your Torah to Israel.” Therefore, 

Source 2 This week’s Haftorah — Ezekiel 44:15, 23-24
The haftorah takes it a step further: the prophet Ezekiel says that they are responsible not 
only to raise their own children but to also teach Torah to the entire nation and guide them 
in the proper behavior.

Source 3 Maimonides, Mishneh Torah, Laws of Shmita and Yovel 13:12-13
Maimonides points out that their role as teachers was a central part of how G-d divided the 
land between the nation. The tribe of Levi received no agricultural land at all; they were to 
focus on spirituality, and it was the task of the nation to feed them. 

ר  ֲאשֶׁ ָצדוֹק  ֵני  בְּ ם  ַהְלִויִּ ְוַהּכֲֹהִנים 
י  שִׁ ִמְקדָּ ֶמֶרת  ֶאת־ִמשְׁ ְמרּו  שָׁ
ה  ֵהמָּ ֵמָעַלי  ָרֵאל  ֵני־ִישְׂ בְּ ְתעוֹת  בִּ
ְרֵתִני ְוָעְמדּו ְלָפַני  ִיְקְרבּו ֵאַלי ְלשָׁ
ה'  ְנֻאם  ָוָדם  ֵחֶלב  ִלי  ְלַהְקִריב 

אלוקים׃

ְלחֹל  קֶֹדׁש  ין  בֵּ יוֹרּו  י  ְוֶאת־ַעמִּ
ְוַעל־ יוִֹדֻעם׃  ְלָטהוֹר  ּוֵבין־ָטֵמא 
ט,  פָּ ְלִמשְׁ ַיַעְמדּו  ה  ֵהמָּ ִריב 
ְוֶאת־ּתוֹרַֹתי  טּוהּו,  פְּ ִישְׁ ַטי  פָּ ִמשְׁ בְּ
מֹרּו,  ִישְׁ ָכל־מוֲֹעַדי  בְּ ְוֶאת־ֻחּקַֹתי 

ׁשּו׃ תוַֹתי ְיַקדֵּ בְּ ְוֶאת־שַׁ

ַנֲחַלת  בְּ ֵלִוי  ָזָכה  לֹא  ה  ְוָלמָּ
ִעם  ּוְבִבזָָּתּה  ָרֵאל  ִישְׂ ֶאֶרץ 
ַלֲעבֹד  ל  ֻהְבדַּ שֶׁ ֵני  ִמפְּ ֶאָחיו, 
ָרָכיו  דְּ ּוְלהוֹרוֹת  ְרתוֹ  ְלשָׁ ה'  ֶאת 
יִקים  דִּ ַהצַּ ָטיו  פָּ ּוִמשְׁ ִרים  ַהְישָׁ
י(  לג  )דברים  נֱֶּאַמר  שֶׁ ים,  ָלַרבִּ
ְותוָֹרְתָך  ְלַיֲעקֹב  ֶטיָך  פָּ ִמשְׁ "יוֹרּו 
ְרֵכי  לּו ִמדַּ ָרֵאל". ְלִפיָכְך ֻהְבדְּ ְלִישְׂ
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ִמְלָחָמה  עוְֹרִכין  לֹא  ָהעוָֹלם. 
ְולֹא  נוֲֹחִלין  ְולֹא  ָרֵאל,  ִישְׂ ָאר  שְׁ כִּ
א ֵהם  כַֹח ּגּוָפן. ֶאלָּ זוִֹכין ְלַעְצָמן בְּ
נֱֶּאַמר )דברים לג יא(  ם שֶׁ ֵחיל ַהשֵּׁ
הּוא  רּוְך  בָּ ְוהּוא  ֵחילוֹ".  ה'  ֵרְך  "בָּ
נֱֶּאַמר )במדבר יח כ(  זוֶֹכה ָלֶהם שֶׁ

"ֲאִני ֶחְלְקָך ְוַנֲחָלְתָך":

ל  כָּ א  ֶאלָּ ְלַבד,  בִּ ֵלִוי  ֶבט  שֵׁ ְולֹא 
ָהעוָֹלם,  ֵאי  בָּ ל  ִמכָּ ְוִאיׁש  ִאיׁש 
ֶוֱהִבינוֹ  אוֹתוֹ  רּוחוֹ  ָנְדָבה  ר  ֲאשֶׁ
ה'  ִלְפֵני  ַלֲעמֹד  ֵדל  ְלִהבָּ עוֹ  ַמדָּ
ה',  ֶאת  ְלֵדָעה  ּוְלָעְבדוֹ  ְרתוֹ  ְלשָׁ
הּו ָהֱאלִֹהים,  ֲעשָׂ מוֹ שֶׁ ר כְּ ְוָהַלְך ָישָׁ
ּבוֹנוֹת  ּוָפַרק ֵמַעל ַצוָּארוֹ ַעל ַהֶחשְׁ
ָהָאָדם,  ֵני  בְּ ׁשּו  קְּ בִּ ר  ֲאשֶׁ ים  ָהַרבִּ
ים,  ָקָדשִׁ קֶֹדׁש  ׁש  ִנְתַקדֵּ ֶזה  ֲהֵרי 
ְלעוָֹלם  ְוַנֲחָלתוֹ  ֶחְלקוֹ  ה'  ְוִיְהֶיה 
לוֹ  ה  ְוִיְזכֶּ עוָֹלִמים,  ּוְלעוְֹלֵמי 
לוֹ  יק  ְספִּ ַהמַּ ָבר  דָּ ַהזֶּה  עוָֹלם  בָּ
ֲהֵרי  ם.  ַלְלִויִּ ַלּכֲֹהִנים  זָָּכה  שֶׁ מוֹ  כְּ
לוֹם אוֵֹמר )תהילים  ִוד ָעָליו ַהשָּׁ דָּ
ה  טז ה( "ה' ְמָנת ֶחְלִקי ְוכוִֹסי ַאתָּ

ּתוִֹמיְך ּגוָֹרִלי".

they were set apart from the ways of the 
world. They do not wage war like the rest of 
Israel, nor do they inherit or acquire assets 
through their physical might. Instead, they 
are G-d’s legion, as the verse states, “G-d 
has blessed His legion.” G-d provides for 
them, as the verse states: “I am your portion 
and your inheritance.”

But not only the tribe of Levi; any person who 
is motivated and intellectually stimulated to 
set himself aside and stand before G-d to 
serve Him, to minister to Him and to know 
Him, and proceeds straightforwardly as G-d 
created him, and relieves himself of the yoke 
of the many concerns which human beings 
pursue, he is sanctified as holy of holies. 
G-d will be His portion and heritage forever 
and will provide what is sufficient for him in 
this world like He provides for the priests 
and the Levites. As David declared, “G-d is 
the lot of my portion; You are my cup, You 
support my lot.”

In the next segment, Maimonides points out that this behavior is not limited to priests. Any 
person who chooses to focus on spirituality can be a ‘priest’ as well.

With the above in mind: what is the appropriate behavior for a Levite? What is expected of 
someone who devotes his life to spirituality and the study of Torah?



7 6

Part 1: Wandering Judges?

The members of the High Court who had 
received wisdom from Moses, Joshua, 
and Pinchas ben Elazar as well, should 
have girded themselves with iron belts,  
raised up the hems of their clothing, and 
traveled from town to town—one day to 
Lachish, one day to Beit El, one day to 
Chevron, one day to Jerusalem, and to all 
Jewish settlements—to teach the people. 

High Court appointees…must be wise and 
insightful men, with a comprehensive 
knowledge of Torah and broad 
intellectual capacity. They should have 
some knowledge of other disciplines, 
e.g. medicine, mathematics, the fixation 
of the calendar, astronomy, astrology, 
and also the practices of fortune-telling, 
magic, sorcery, and the hollow teachings 
of idolatry, so that they will know how to 
judge them. 

An effort should be made that they be 
white-bearded, tall, and dignified, men 
who understand subtle matters and who 
speak most languages, so that they will 
not need an interpreter.

Source 4 Midrash, Tana D’vei Eliyahu Rabbah, chapter 11
Tana D'vei Eliyahu is a Midrashic texts with teachings that are attributed to Elijah the Prophet. 
Here, he makes a very interesting statement: it would be appropriate for the members of the 
High Court to don durable clothes and wander from town to town, educating the young. 

Source 5 Maimonides, Mishneh Torah, Laws of High Court, 2:1, 6
Now, Maimonides describes the exact criteria for rabbis who serve in the High Court. 
Wandering school teachers doesn't seem to be a suitable job for them.

יַח  ִהנִּ דוָֹלה שֶׁ ָהָיה ָלֶהם ְלַסְנֶהְדֵרי גְּ שֶׁ
ֶאְלָעָזר  ן  בֶּ ּוִפְנָחס  ַע  ִויהוֹשֻׁ ה,  מֹשֶׁ
ְוִלְקׁשור  ֵליֵלְך  ָלֶהם  ָהָיה  ֶהם,  ִעמָּ
ֵניֶהם,  ַמתְּ בְּ ְרֶזל  בַּ ל  שֶׁ ֲחָבִלים 
ְלַמְעָלה  ְגֵדיֶהם  בִּ יהַּ  ּוְלַהְגבִּ
ָכל ֲעָיירוֹת  ֵמַאְרכוּבוֵֹתיֶהן, ְוַיְחְזרּו בְּ
ָרֵאל, יוֹם ֶאָחד ְלָלִכיׁש, יוֹם ֶאָחד  ִישְׂ
יוֹם  ְלֶחְברוֹן,  ֶאָחד  יוֹם  ֵאל,  ְלֵבית 
ְמקוֹמוֹת  ָכל  בְּ ְוֵכן  ַלִים,  ִלירּושָׁ ֶאָחד 

ָרֵאל. ָרֵאל. ְוִיְלְמדּו ֶאת ִישְׂ ִישְׂ

א  ֶאלָּ ַסְנֶהְדִרין...  בְּ ַמֲעִמיִדין  ֵאין 
ֻמְפָלִגין  ּוְנבוִֹנים.  ֲחָכִמים  ים  ֲאָנשִׁ
ה.  ְמֻרבָּ ָעה  דֵּ ֲעֵלי  בַּ ַהּתוָֹרה  ָחְכַמת  בְּ
גוֹן  כְּ ָחְכמוֹת,  ָאר  ִמשְּׁ ְקָצת  יוְֹדִעים 
לוֹת  ּוַמזָּ ּוְתקּופוֹת  ּבוֹן  ְוֶחשְׁ ְרפּואוֹת 
ַהְמעוְֹנִנים  ְוַדְרֵכי  ְוִאְצַטְגִנינּות 
ְוַהְבֵלי  ִפים,  ְוַהְמַכשְּׁ ְוַהּקוְֹסִמים 
ֵדי  כְּ ֵאּלּו,  בְּ ְוַכּיוֵֹצא  ָזָרה  ֲעבוָֹדה 

ְהיּו יוְֹדִעים ָלדּון אוָֹתם... יִּ שֶׁ

שׂ  ּוְלַחפֵּ ק  ְוִלְבדֹּ ל  דֵּ תַּ ְלִהשְׁ ְוָצִריְך 
ֲעֵלי קוָֹמה.  ֲעֵלי ֵשׂיָבה. בַּ ן בַּ לָּ ְהיּו כֻּ יִּ שֶׁ
ְדעּו  יֵּ ְושֶׁ ַלַחׁש.  ְנבוֵֹני  ַמְרֶאה.  ֲעֵלי  בַּ
ֵהא  תְּ א  לֹּ שֶׁ ֵדי  כְּ ׁשוֹנוֹת  ַהלְּ רֹב  בְּ

ָמן: ְרגְּ י ַהתֻּ ַסְנֶהְדִרין ׁשוַֹמַעת ִמפִּ



7

The Midrash states in Tana D’vei Eliyahu 
Rabbah: “They (the members of the High 
Court) should have girded themselves…and 
traveled from town to town…to teach the 
people.”

Now, to be appointed to the High Court, 
you needed to be “wise and insightful, with 
a comprehensive knowledge of Torah and…
some knowledge of other disciplines, e.g., 
medicine, mathematics, the fixation of the 
calendar, astronomy, astrology, and also 
the practices of fortune-telling, magic, 
sorcery—and speak most languages.”

If so, why must the High Court members 
be the ones to wander through the Jewish 
settlements to teach Alef Bet etc. and 
encourage the people to observe Shabbat 
and the like? How does that role utilize of 
all the knowledge which brought them to 
be appointed to the High Court?

רבה1  אליהו  דבי  בתנא  איתא 

הסנהדרין(  )לחברי  להם  ש"היה 

במתניהם..  חבלים..  ולקשור  לילך 

ויחזרו בכל עיירות ישראל.. וילמדו 

את ישראל כו'":

צריכים  לסנהדרין-  להתמנות  כדי 

מופלגין  ונבונים,  "חכמים  להיות 

קצת  יודעים  התורה..  בחכמת 

משאר חכמות כגון רפואות וחשבון 

ותקופות ומזלות ואיצטגנינות ודרכי 

והמכשפים..  והקוסמים  המעוננים 

ושידעו ברוב הלשונות"2.

בחברי  הצורך  מה  ולכאורה 

נע  להיות  בשביל  דוקא  הסנהדרין 

ונד בעיירות ישראל, ללמד אל"ף-

ישראל  לבני  ולהורות  כו',  בי"ת 

בזה  וכיוצא  שבת  שמירת  דבר  על 

- כיצד יוכל בתפקיד זה להשתמש 

נתמנה  שבזכותם  הידיעות  בכל 

סנהדרין גדולה?!

>> The Rebbe
High Judges or Simple Teachers?

If the High Court were the greatest rabbis of the generation, why are they expected to 
wander throughout the country teaching children and simpletons? Why is that the role of 
the greatest minds of the generation?

1( פי"א. 
2( רמב"ם הל' סנהדרין פ"ב הל' א-ו. 3.
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Part 2: Full Responsibility

In the days when Israel had no king, a 
Levite man from the foothills of Mount 
Ephraim took for himself a concubine from 
Bethlehem of Judah.

…They traveled until the sun set near 
Gibeah in Benjamin, and they entered 
Gibeah to spend the night. He sat down in 
the street, but nobody invited them home to 
lodge. Then, one old man returned from his 
work in the field for the evening. He hailed 
from Mount Ephraim but resided in Gibeah, 
although the locals were Benjaminites. He 
looked up and saw the traveler in the street. 

The old man said, “Where are you headed? 
Where are you from?”

He replied, “We are traveling from 
Bethlehem of Judah to the foothills of Mount 
Ephraim, my hometown. I [previously] 
traveled until Bethlehem of Judah, and now 

The above-mentioned Midrash from Tana D’vei Eliyahu is part of a larger discussion 
regarding the story of Pilegesh Bigiv’ah. Let us go through the basics of the story, and then we 
will read the words of the Midrash in full:

Source 6 Judges 19:1, 14-21, 20:1-2, 12-17, 29-33
The following story is known as “Pilegesh Bigiv’ah” (the Levite’s Concubine), which took place 
in the early period after the Jewish people settled in the Land of Israel. At the time, there was 
no cohesive government. People lived with their tribes and were independent of each other. 

The prophet tells us about a fellow who was traveling with his concubine from his father-in-
law’s home and needed a place to stay the night. After a long wait, one old man invited them 
in.

(In those days, it was common for a man to take a concubine, which basically meant a partner 
without the commitments of marriage).

ֵאין  ּוֶמֶלְך  ָהֵהם,  יִָּמים  בַּ ַוְיִהי  א 
ר  גָּ ֵלִוי,  ִאיׁש  ַוְיִהי  ָרֵאל;  ִישְׂ בְּ
ח-לוֹ  קַּ ַויִּ ַהר-ֶאְפַרִים,  ֵתי  ַיְרכְּ בְּ
ית ֶלֶחם ְיהּוָדה... ה ִפיֶלֶגׁש, ִמבֵּ ִאשָּׁ

ָלֶהם  בֹא  ַותָּ ַויֵֵּלכּו;  ַויַַּעְברּו,  יד 
ר  ֲאשֶׁ ְבָעה  ַהגִּ ֵאֶצל  ֶמׁש,  ַהשֶּׁ
ם, ָלבוֹא ָללּון  ְלִבְנָיִמן.  טו ַויָֻּסרּו שָׁ
ְרחוֹב ָהִעיר,  ב בִּ ְבָעה; ַויָּבֹא, ַויֵּשֶׁ גִּ בַּ
ְיָתה,  ַהבַּ ף-אוָֹתם  ְמַאסֵּ ִאיׁש  ְוֵאין 
ִמן- א  בָּ ָזֵקן,  ִאיׁש  ְוִהנֵּה  טז  ָללּון. 

ְוָהִאיׁש  ֶעֶרב,  בָּ ֶדה  ִמן-ַהשָּׂ הּו  ַמֲעשֵׂ
ְבָעה;  גִּ בַּ ְוהּוא-ָגר  ֶאְפַרִים,  ֵמַהר 
א  שָּׂ ֵני ְיִמיִני.  יז ַויִּ קוֹם, בְּ י ַהמָּ ְוַאְנשֵׁ
ָהאֵֹרַח-- ֶאת-ָהִאיׁש  ַויְַּרא  ֵעיָניו, 

ְרחֹב ָהִעיר;  בִּ

ֵתֵלְך,  ָאָנה  ַהזֵָּקן  ָהִאיׁש  ַוּיֹאֶמר 
בוֹא.  ּוֵמַאִין תָּ

ֲאַנְחנּו  עְֹבִרים  ֵאָליו,  ַוּיֹאֶמר  יח 
ֵתי  ַעד-ַיְרכְּ ְיהּוָדה  ית-ֶלֶחם  ִמבֵּ
ָוֵאֵלְך  ָאנִֹכי,  ם  ַהר-ֶאְפַרִים--ִמשָּׁ
ית  ְוֶאת-בֵּ ְיהּוָדה;  ֶלֶחם  ית  ַעד-בֵּ
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ף  ְמַאסֵּ ִאיׁש,  ְוֵאין  הֵֹלְך,  ֲאִני  ְיהָוה, 
גַּם- ֶבן  ְוַגם-תֶּ יט  ְיָתה.   ַהבָּ אוִֹתי 

ֶלֶחם  ְוַגם  ַלֲחמוֵֹרינּו,  ֵיׁש  ִמְסּפוֹא, 
ִעם- ְוַלנַַּער  ְוַלֲאָמֶתָך,  ֶיׁש-ִלי  ָוַיִין 

ָבר.   ל-דָּ ֲעָבֶדיָך:  ֵאין ַמְחסוֹר, כָּ

לוֹם ָלְך, ַרק  כ ַוּיֹאֶמר ָהִאיׁש ַהזֵָּקן שָׁ
ְרחוֹב, ַאל- ל-ַמְחסוְֹרָך ָעָלי; ַרק בָּ כָּ

ַלן.   תָּ

)ַויָָּבל(  ויבול  ְלֵביתוֹ,  ַוְיִביֵאהּו  כא 
ַרְגֵליֶהם,  ְרֲחצּו,  ַויִּ ַלֲחמוִֹרים; 

ּתּו. שְׁ ַוּיֹאְכלּו, ַויִּ

ֵהל  קָּ ַותִּ ָרֵאל,  ִישְׂ ֵני  ל-בְּ כָּ ַויְֵּצאּו,  א 
ְוַעד- ן  ְלִמדָּ ֶאָחד  ִאיׁש  כְּ ָהֵעָדה 

ְלָעד--ֶאל-ה׳,  ַהגִּ ְוֶאֶרץ  ַבע,  שֶׁ ֵאר  בְּ
ל-ָהָעם,  ּנוֹת כָּ בּו פִּ ְתַיצְּ ה.  ב ַויִּ ְצפָּ ַהמִּ
ַעם  ְקַהל,  ָרֵאל--בִּ ִישְׂ ְבֵטי  שִׁ ּכֹל 
ִאיׁש  ֶאֶלף  ֵמאוֹת  ע  ַאְרבַּ ָהֱאלִֹהים; 

ַרְגִלי, ׁשֵֹלף ָחֶרב. 

ים,  ָרֵאל, ֲאָנשִׁ ְבֵטי ִישְׂ ְלחּו שִׁ שְׁ …יב ַויִּ
ָמה  ֵלאמֹר:   ִבְנָיִמן,  ְבֵטי  ָכל-שִׁ בְּ
ֶכם.  יג  ר ִנְהְיָתה בָּ ָהָרָעה ַהּזֹאת, ֲאשֶׁ
ֵני-ְבִליַַּעל  ים בְּ נּו ֶאת-ָהֲאָנשִׁ ה תְּ ְוַעתָּ
ּוְנַבֲעָרה  ּוְנִמיֵתם,  ְבָעה,  גִּ בַּ ר  ֲאשֶׁ

ָרֵאל;  שְׂ ָרָעה, ִמיִּ

קוֹל  מַֹע, בְּ ֵני ִבְנָיִמן, ִלשְׁ ְולֹא ָאבּו,  בְּ
ָרֵאל. ֵני-ִישְׂ ֲאֵחיֶהם בְּ

I am on my way to the House of G-d, but 
nobody invited me home. I have straw and 
fodder for our donkeys, bread and wine 
for myself, your maidservant and the lad 
with your servants; we lack nothing.”

The old man said, “Peace be to you! I will 
provide you with everything. Please don’t 
lodge in the street.”

He brought him into his house and gave 
fodder to the donkeys. They washed their 
feet, ate and drank.

The entire people of Israel—from Dan 
to Beersheba and the land of Gilead—
gathered as one to the L-rd in Mizpah. 
Every chief of every tribe of Israel showed 
up in the assembly of G-d, four hundred 
thousand sword-wielding foot-soldiers.

The tribes of Israel sent men throughout 
all the clans of Benjamin saying, “What 
is this outrage that has occurred among 
you? Turn over ruffians and we will kill 
them, and we will eradicate this evil from 
Israel.” 

But Benjamin refused to obey their 
brothers, the People of Israel.

A terrible incident followed. A group of local ruffians attacked the house and viciously 
violated the concubine throughout the night, leaving her for dead in the street. The shocked 
husband transported his concubine’s body back home, and sent messages to all twelve tribes, 
informing them of the atrocity. 

The people of Israel were horrified. Hundreds of thousands of people gathered from throughout 
the entire land and demanded justice. They ordered the tribe of Benjamin to hand over the 
perpetrators, but the Benjaminites refused (presumably, they preferred to put the criminals 
through their own justice system rather than subject them to the justice of an antagonistic 
tribe). The nation decided to go to war.   
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The Benjaminites from the cities gathered 
to Gibeah to wage war against the People 
of Israel. On that day, the Benjaminites of 
the cities numbered twenty-six thousand 
swordsmen, and the Gibeah residents 
numbered seven hundred choice men. 
Among them were seven hundred choice 
left-handed men who could successfully 
aim a slingstone at a hairbreadth. The men 
of Israel numbered, excluding Benjamin, 
four hundred thousand swordsmen, all 
men of war.

Israel set up ambushes around Gibeah. 
On the third day, the Israelites went 
up against the Benjaminites, arraying 
themselves, once again, against Gibeah. 
The Benjaminites came out to the people, 
drawing away from the city, and once 
again began inflicting casualties along 
the highways which lead to Bethel and to 
Gibeah, killing thirty Israelites in the field.

The Benjaminites said, “We are beating 
them once again.” 

But the Israelites said, “Let us withdraw 
and cut them off of the city, to the 
highways.”

The situation quickly deteriorated to war. Benjamin gathered an army of 26,700 soldiers, and 
the People of Israel collect gathered an army of 400,000 strong. 

Before heading to war, the Israelites came to the Tabernacle to pray for success. G-d told 
them—through the prophets—that they would be successful. But at first, despite the obvious 
disparity in numbers, Benjamin was victorious. In several successive battles, Benjamin 
succeeded in pushing back the Israelites and inflicting many casualties. After returning 
several times to the Tabernacle, they were finally told that “tomorrow will be your victory.” 
They carefully planned their tactics, and this time, they were successful. 

ִמן-ֶהָעִרים,  ְבֵני-ִבְנָיִמן  ַויֵָּאְספּו  יד 
ִעם- ְלָחָמה,  ַלמִּ ָלֵצאת  ְבָעָתה,  ַהגִּ

ְקדּו ְבֵני ִבְנָיִמן  ְתפָּ ָרֵאל.  טו ַויִּ ֵני ִישְׂ בְּ
ִרים  ֶעשְׂ ֵמֶהָעִרים,  ַההּוא,  ּיוֹם  בַּ
ָחֶרב-- ׁשֵֹלף  ִאיׁש,  ֶאֶלף  ה  שָּׁ ְושִׁ

ְקדּו,  ִהְתפָּ ְבָעה,  ַהגִּ ֵבי  ִמּיֹשְׁ ְלַבד 
ִמּכֹל  טז  חּור.   בָּ ִאיׁש  ֵמאוֹת,  ַבע  שְׁ
חּור,  בָּ ִאיׁש  ֵמאוֹת  ַבע  ַהזֶּה, שְׁ ָהָעם 
ֶאֶבן  ל-ֶזה, קֵֹלַע בָּ ר, ַיד-ְיִמינוֹ:  כָּ ִאטֵּ
ְוִאיׁש  ֲעָרה--ְולֹא ַיֲחִטא. יז  ֶאל-ַהשַּׂ
ְנָיִמן,  ִמבִּ ְלַבד  ְקדּו,  ִהְתפָּ ָרֵאל  ִישְׂ
ע ֵמאוֹת ֶאֶלף ִאיׁש, ׁשֵֹלף ָחֶרב:   ַאְרבַּ

ל-ֶזה, ִאיׁש ִמְלָחָמה. כָּ

ֶאל- אְֹרִבים,  ָרֵאל  ִישְׂ ם  ַויָּשֶׂ כט 
ָרֵאל  ְבָעה ָסִביב. ל ַויֲַּעלּו ְבֵני-ִישְׂ ַהגִּ
י;  ִלישִׁ ַהשְּׁ ּיוֹם  בַּ ִבְנָיִמן,  ֵני  ֶאל-בְּ
ָפַעם.   בְּ ַפַעם  כְּ ְבָעה,  ֶאל-ַהגִּ ַויַַּעְרכּו 
לא ַויְֵּצאּו ְבֵני-ִבְנָיִמן ִלְקַראת ָהָעם, 
ְלַהּכוֹת  ַויֵָּחּלּו  ִמן-ָהִעיר;  קּו  ָהְנתְּ
ַפַעם,  בְּ ַפַעם  כְּ ֲחָלִלים  ֵמָהָעם 
ֵבית-ֵאל  עָֹלה  ַאַחת  ר  ֲאשֶׁ ְמִסּלוֹת  בַּ
ים  לֹשִׁ שְׁ כִּ ֶדה,  שָּׂ בַּ ְבָעָתה  גִּ ְוַאַחת 

ָרֵאל.   ִישְׂ ִאיׁש, בְּ

ֵהם  ִפים  ִנגָּ ִבְנָיִמן,  ֵני  בְּ ַוּיֹאְמרּו  לב 
ָבִראׁשָֹנה;  ְלָפֵנינּו כְּ

נּוהּו,  ָרֵאל ָאְמרּו, ָננּוָסה ּוְנַתקְּ ּוְבֵני ִישְׂ
ִמן-ָהִעיר, ֶאל-ַהְמִסּלוֹת.  
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קוֹמוֹ,  ָרֵאל, ָקמּו ִממְּ לג ְוכֹל ִאיׁש ִישְׂ
ָרֵאל  ִישְׂ ְואֵֹרב  ָמר;  תָּ ַבַעל  בְּ ַויַַּעְרכּו, 
ֲעֵרה-ָגַבע.   ִממַּ קֹמוֹ,  ִממְּ ֵמִגיַח 
ֶרת  ֲעשֶׂ ְבָעה  ַלגִּ ִמנֶֶּגד  ַויָּבֹאּו  לד 
ָרֵאל,  ל-ִישְׂ ִמכָּ חּור,  בָּ ִאיׁש  ֲאָלִפים 
ָיְדעּו,  לֹא  ְוֵהם  ֵבָדה;  כָּ ְלָחָמה,  ְוַהמִּ

י-נַֹגַעת ֲעֵליֶהם ָהָרָעה. כִּ

ִלְפֵני  ְנָיִמן,  ֶאת-בִּ ְיהָוה  ּגֹף  ַויִּ לה 
ָרֵאל  ִישְׂ ְבֵני  ִחיתּו  ַויַּשְׁ ָרֵאל,  ִישְׂ
ה  ִרים ַוֲחִמשָּׁ ּיוֹם ַההּוא, ֶעשְׂ ִבְנָיִמן בַּ בְּ
ׁשֵֹלף  ה,  ל-ֵאלֶּ כָּ ִאיׁש:   ּוֵמָאה  ֶאֶלף 

ָחֶרב.  

All the Israelites moved and set themselves 
in array at Baal-Tamar. The Israelite 
ambushes came forth out of Maareh-
Geba, ten thousand choice Israelite 
men approaching Gibeah and waging 
an intense battle. The Benjaminites did 
not realize that they were approaching 
misfortune. 

G-d struck Benjamin before Israel, and 
the Israelites killed 25,100 Benjaminite 
swordsmen on that day.

The tribe of Benjamin was totally defeated, and as a result, almost the entire tribe was 
annihilated. 

Should you ask: Why were those seventy 
thousand people in Gibeah killed?

Because the members of the High Court 
who had received wisdom from Moses, 
Joshua, and Pinchas ben Elazar as well, 
should have girded themselves with iron 
belts, raised up the hems of their clothing, 

Source 7 Midrash, Tana D’vei Eliyahu Rabbah, chapter 11
Now we reapproach the Midrash. Elija the Prophet places the blame for this tragic event—
and the resulting death of 70,000 people—squarely on the shoulders of the Sanhedrin. Why? 
Because they should have wandered from town to town and dedicated themselves to educating 
the young. During this critical era, they should have fully invested themselves in raising the 
new generation and helping them adjust to the reality of being a free nation on their land. 
The blame for horrific deeds in Gibeah lied squarely on their shoulders, and therefore the 
resulting civil war was their fault as well. 

ֶאֶלף  ְבִעים  שִׁ אוָֹתן  ּתֹאַמר  א  מָּ ְושֶׁ
ָמה  ֵני  ִמפְּ ְנָיִמין  בִּ ִגְבַעת  בְּ נֶֶּהְרגּו  שֶׁ

ֶנֶהְרגּו?

דוָֹלה  גְּ ְלַסְנֶהְדֵרי  ָלֶהם  ָהָיה  שֶׁ ְלִפי 
ּוִפְנָחס  ַע,  ִויהוֹשֻׁ ה  מֹשֶׁ יַח  ִהנִּ שֶׁ
ָלֶהם  ָהָיה  ֶהם,  ִעמָּ ֶאְלָעָזר  ן  בֶּ
ְרֶזל  בַּ ל  שֶׁ ֲחָבִלים  ְוִלְקׁשֹור  ֵליֵלְך 
ְגֵדיֶהם  בִּ יהַּ  ּוְלַהְגבִּ ֵניֶהם,  ַמתְּ בְּ
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ָכל  ְלַמְעָלה ֵמַאְרכוּבוֵֹתיֶהן, ְוַיְחְזרּו בְּ
ְלָלִכיׁש,  ֶאָחד  יוֹם  ָרֵאל,  ִישְׂ ֲעָיירוֹת 
ֶאָחד  יוֹם  ֵאל,  ְלֵבית  ֶאָחד  יוֹם 
ְוֵכן  ַלִים,  ִלירּושָׁ ֶאָחד  יוֹם  ְלֶחְברוֹן, 
ֶאת  ְוִיְלְמדּו  ָרֵאל.  ִישְׂ ְמקוֹמוֹת  ָכל  בְּ
ים  תֵּ ּוִבשְׁ ָנה  שָׁ בְּ ֶאֶרץ  ֶרְך  דֶּ ָרֵאל  ִישְׂ
ָרֵאל  ִישְׂ בּו  ְתַישְּׁ יִּ שֶׁ ַעד  לֹׁש,  ּוְבשָׁ
ׁש  ְוִיְתַקדֵּ ל  דֵּ ְתגַּ יִּ שֶׁ ֵדי  כְּ ַאְרָצם.  בְּ
ּכּוָלן  עוָֹלמוֹת  בְּ הקב"ה  ל  שֶׁ מוֹ  שְׁ

ָרא ִמּסוֹף ָהעוָֹלם ְוַעד סוֹפוֹ.  בָּ שֶׁ

ְכְנסּו  נִּ שֶׁ כְּ א  ֶאלָּ ן.  כֵּ ָעשּׂו  לֹא  ְוֵהם 
ִנְכַנס  ֵמֶהם  ְוֶאָחד  ֶאָחד  ל  ְלַאְרָצם, כָּ
ְואוְֹמִרים  הּו,  דָּ ּוְלשֶׁ ּוְלֵיינוֹ  ְלַכְרמוֹ 
ּלֹא  שֶׁ ֵדי  כְּ י,  ַנְפשִׁ ָעֶליָך  לוֹם  שָׁ

ְלַהְרּבוֹת ֲעֵליֶהן ֶאת ַהּטַֹרח. 

ָהיּו  ּלֹא  שֶׁ ְנָיִמין  בִּ ִגְבַעת  בְּ ...ְלִפיָכְך 
צּו  ּתוָֹרה ּוְבֶדֶרְך ֶאֶרץ. ִנְתַקבְּ ָעְסֵקן בַּ
ֶהם  בָּ ְוֶנֶהְרגּו  ְלִמְלָחָמה  ְוָיְצאּו 

ְבִעים ֶאֶלף. שִׁ

ה? ֱהֵוי אוֵֹמר לֹא  ל ֵאלֶּ ּוִמי ָהַרג ֶאת כָּ
דוָֹלה  גְּ ְנֶהְדֵרי  ַהסַּ א  ֶאלָּ אוָֹתן,  ָהַרג 
ן  בֶּ ּוִפְנָחס  ַע,  ִויהוֹשֻׁ ה  מֹשֶׁ יַח  ִהנִּ שֶׁ

ֶאְלָעָזר.

and traveled from town to town—one day 
to Lachish, one day to Beit El, one day to 
Chevron, one day to Jerusalem, and to all 
Jewish settlements—to teach the people 
proper behavior for a year, two and three, 
until the people were fully settled on their 
land, so that G-d’s name would be praised 
and sanctified throughout His world. 

But they did not do so. When they 
entered the land, everyone retreated to 
their own vineyards, orchards, and fields, 
seeking personal tranquility and avoiding 
exertion.

Therefore, as the people of Gibeah were 
not occupied with Torah and proper 
behavior, the result was a war where 
seventy thousand were killed. 

Who killed them? The blame lies squarely 
on the shoulders of the High Court which 
was established by Moses, Joshua, and 
Pinchas son of Elazar.

A High Court that employs capital 
punishment once in seven years is called 
“destructive.” Rabbi Eliezer ben Azariah 
says, even once in seventy years. 

Source 8 Talmud, Tractate Makot 7a
Despite their obligation to keep law and order, the Talmud has harsh words for any High 
Court that comes to a situation in which it needs to use capital punishment.

בשבוע  אחד  ההורגת  סנהדרין 
בן  אליעזר  רבי  חובלנית.  נקראת 

עזריה אומר אחד לשבעים שנה.
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The Midrash states in Tana D’vei Eliyahu 
that when the High Court fails to wander 
through the countryside teaching Torah, 
they bear responsibility for the death of 
all those Jews. 

Meaning, their failure to wander 
through the settlements and teach 
Torah gave rise to the possibility that a 
Jew would come to deserve the death 
penalty, and then they would be defined 
as a “destructive” court—not for ruling 
according to law but for failing to prevent 
a situation in which a Jew deserves 
the death penalty in the first place, by 
coming to his town and giving him a 
proper education. Therefore, whenever 
a Jew transgresses a prohibition of the 
Torah, the High Court deserves lashes, 
and if a Jew transgresses a more serious 
offence which carries the death penalty, 
the High Court is called destructive; 
they are to blame for the death of the 
Jew!

אליהו,  דבי  בתנא  אומר  כן  פי  על  ואף 

שכאשר סנהדרין אינם מתנהגים באופן 

ולחזור  במתניהם  חבלים  )לחגור  כזה 

אשמים  הם  הרי  כו'(,  ישראל  בעיירות 

בהריגתם של ישראל!... 

מחזרים  שאינם  מזה  שכתוצאה  והיינו, 

יתכן  כו',  ללמדם  ישראל  בעיירות 

שבמשך הזמן יִֵָמצא יהודי שהם יצטרכו 

נקראים  ואז  מות,  משפט  אותו  לשפוט 

הם סנהדרין "חובלנית" )קטלנית(3 - לא 

בגלל שלא פסקו את הדין לאשורו, אלא 

בגלל שהם היו יכולים למנוע שיהודי זה 

לא יבוא למעמד ומצב שיתחייב משפט 

ומלמדים  לעירו  באים  היו  אילו  מות, 

עובר  יהודי  שכאשר  ונמצא,  וכו',  אותו 

מגיע   - לאו  איסור  בה  שיש  עבירה 

עבירה  עובר  ואם  מלקות,  לסנהדרין 

 - מיתה  עליה  שחייבים  יותר  חמורה 

הרגו  הם  "קטלנית":  הסנהדרין  נקראת 

נפש מישראל!

>> The Rebbe
It Is Your Responsibility!

If the High Court were the greatest rabbis of the generation, why are they expected to 
wander throughout the country teaching children and simpletons? Why is that the role of 
the greatest minds of the generation?

3( מכות ז, א. 
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This is the lesson to every single person: 
There are those who think that in order 
that their friends, mechutanim or wife 
think highly of them, they need to 
position themselves at the ‘head of the 
table’ and ‘bloat’ themselves as well… 
Occasionally, they will deliver some 
words of inspiration about Torah study 
and fulfilling mitzvot. 

The message is that this has a precedent: 
The High Court had phenomenal 
scholars who were proficient in the 
Talmudic and esoteric realms of Torah. 
They knew medicine and law (they were 
doctors and lawyers) and other fields 
which were necessary to issue rulings. 
Nonetheless, what is their primary role 
according to Torah? To gird themselves 
and to leave Jerusalem, a center of Jewish 
learning with four-hundred-eighty 
study halls, and to travel to the villages 
to educate Jews, protecting them from 
transgressions which earn the death 
penalty and from all other transgressions  
as well.

The only behavior that makes one worthy 
of sitting in the High Court is one that 
brings life to the world, not the opposite. 

12 Tammuz 5714-1954 
Toras Menachem 5714 pg. 99

וזוהי ההוראה לכל אחד ואחת: ישנם 

בעיני  חן  לישא  שכדי  החושבים 

בעיני  המחותנים,  בעיני  החברים, 

- צריכים לשבת בראש,  בעלת הבית 

וכשיושבים שם צריכים "להתנפח"... 

ומזמן לזמן לומר איזה דבר התעוררות, 

שצריכים ללמוד תורה ולקיים מצוות.

שכבר  כפי   - ההוראה  באה  זה  ועל 

גדולה  בסנהדרין  לעולמים:  היה 

נגלה  שידעו  גדולים,  לומדים  ישבו 

דתורה ונסתר דתורה, וידעו גם חכמת 

)רופאים  המשפטים  ותורת  הרפואה 

החכמות  שאר  וכל  ועורכי-דין(, 

כדי  לידע  צריכים  שהיו  שבעולם 

במה  כן,  פי  על  ואף  דינים,  לפסוק 

תורה  דין  פי  על  עבודתם  התבטאה 

ולחזר  בחבלים,  מתניהם  לחגור   -

"מלאתי  נאמר4  עליה  בירושלים  ]לא 

בה  שהיו  כתיב",  ְמֵלִתי   " משפט". 

מדרשות,  בתי  ושמונים  מאות  ארבע 

כמנין "מלתי", אלא[ בעיירות ישראל 

מאיסור  יהודי  ולהציל  לשמור  כדי 

מיתה, איסור כרת, איסור לאו, ואפילו 

דקדוק קל של דברי סופרים.

הראויה  ההנהגה  היא  כזו  הנהגה 

כזה  באופן  בסנהדרין  לישיבה 

בעולם,  חיים  ומביאים  שממשיכים 

ולא להיפך חס ושלום.

>> The Rebbe
The Lesson:

4( ישעי' א, כא.

Part 3: Gird Yourself
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A Story Shared by Rabbi Yeruslavsky

Israel has a large Chabad community dating back hundreds of years. 
Before the establishment of the State of Israel, they were primarily based 
in Jerusalem and Tel Aviv, but since then, the community has ballooned in 
size and spread throughout the country. At some point, the need arose for a 
centralized Rabbinic body to tend to the needs of the community. 

An organization – Beis Din Rabbanei Chabad – was established and Rabbi 
Yitzchak Yehudah Yeruslavsky, the Rabbi of the Chabad community in Kiryat 
Malachi, was appointed its secretary. He  serves in that position until this 
very day. 

In the 1980s, he had a private audience with the Rebbe, where the Rebbe 
spoke about the role of the rabbis in his organization. 

The Rebbe was very animated, he said. The Rebbe turned around to the 
bookshelf, pointed at a certain book, and said: 

“A Jewish court is like the Sanhedrin, the High Court in Jerusalem. In this 
book on the shelf—Tana D’vei Eliyahu—it says that the members of the High 
Court needed to wear iron belts. Why? I explained at the farbrengen that 
long travels could wear out leather belts, so iron belts were necessary, so 
that they could travel from place to place to tend to the needs of the nation.

“Until now, rabbis waited for the congregants to approach them, but you 
need to travel from city to city, rectifying matters among Chabad Chassidim 
and among the general public as well.”

A Video https://tinyurl.com/fbk487hh

In the following video, where the Rebbe expounds on the passage 
from Tana D’vei Eliyahu and shares stories and lessons from it. 

מיזם של "משרד השלוחים"
 נוסד בימי השבעה לזכרון ולע"נ הרב גבריאל נח וזוגתו רבקה הי"ד

שלוחי הרבי במומבאי, הודו

https://tinyurl.com/fbk487hh
https://tinyurl.com/fbk487hh

