
Joseph is sent to prison on a baseless accusation. When 
he asks Pharaoh’s cupbearer to secure his release, G-d 
punishes him with two more years of imprisonment. 

Why? Was he wrong for taking advantage of this 
opportunity? What is the correct balance between faith 
and self-sufficiency?
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Part 1 - Joseph’s Opportunity

Source 1
Joseph is thrown into prison.

Bireishit 39:7-20

After some time, the wife of Joseph’s master cast 
her eyes on him. “Sleep with me,” she said.

He adamantly refused. He reasoned with his 
master’s wife, “Look, my master does not even 
know what I do in the house. He entrusted me 
with everything he owns. No one in this house 
has more power than I have. He has not kept back 
anything at all from me, except for you, his wife. 
How could I do such a great wrong? It would be a 
sin before G-d!” 

She spoke to Joseph every day, but he would not 
pay attention to her. He would not even lie next 
to her or spend time with her. 

One such day, Joseph came to the house to do his 
work. None of the household staff was inside. She 
grabbed him by his cloak. “Sleep with me,” she 
pleaded. He ran away from her, leaving his cloak 
in her hand, and fled outside. 

When she realized that he had left his cloak in her 
hand and fled outside, she called her household 
servants. “See!” she said. "He brought us a Hebrew 
man to play games with us! He came to assault 
me, but I screamed as loud as I could! When he 
heard me scream and call for help, he ran outside 
and left his cloak with me!” 

She kept Joseph's cloak with her until his master 
came home, and she told him the same story. 
“The Hebrew slave that you brought us came to 
play games with me! When I screamed and called 
for help, he fled outside, leaving his cloak with 
me!” 

  
חומש בראשית, פרק לט פסוקים ז' – כ'

ה  ָהֵאלֶּ ָבִרים  ַהדְּ ַאַחר  ַוְיִהי  ז   

ֵעיֶניָה  ֶאת  ֲאדָֹניו  ת  ֵאשֶׁ א  שָּׂ ַותִּ
י׃ ִעמִּ ְכָבה  שִׁ ַוּתֹאֶמר   ֶאל־יוֵֹסף 
ֲאדָֹניו  ת  ֵאשֶׁ ֶאל  ַוּיֹאֶמר  ַוְיָמֵאן  ח 

ִית  בָּ י ַמה בַּ ֵהן ֲאדִֹני לֹא־ָיַדע ִאתִּ
ט  ָיִדי׃  בְּ ָנַתן  ר־ֶיׁש־לוֹ  ֲאשֶׁ ְוכֹל 
י ְולֹא־ נִּ ִית ַהזֶּה ִממֶּ בַּ ֵאיֶנּנּו ָגדוֹל בַּ
י ִאם־אוָֹתְך  י ְמאּוָמה כִּ נִּ ְך ִממֶּ ָחשַׂ
ה  ֶאֱעשֶׂ ְוֵאיְך  ּתוֹ  ־ִאשְׁ ַאתְּ ר  ֲאשֶׁ בַּ
ְוָחָטאִתי  ַהּזֹאת  דָֹלה  ַהגְּ ָהָרָעה 
ָרּה ֶאל יוֵֹסף  ַדבְּ ֵלאלִֹהים׃ י ַוְיִהי כְּ
ב  כַּ ִלשְׁ ֵאֶליָה  ַמע  ְולֹא שָׁ יוֹם  יוֹם 
ַוְיִהי  יא  ּה׃  ִעמָּ ִלְהיוֹת  ֶאְצָלּה 
ְיָתה ַלֲעשׂוֹת  ַהּיוֹם ַהזֶּה ַויָּבֹא ַהבַּ כְּ
ִית  י ַהבַּ ְמַלאְכּתוֹ ְוֵאין ִאיׁש ֵמַאְנשֵׁ
ִבְגדוֹ  בְּ הּו  שֵׂ ְתפְּ ַותִּ יב  ִית׃  בָּ בַּ ם  שָׁ
ְגדוֹ  בִּ ַויֲַּעזֹב  י  ִעמִּ ְכָבה  שִׁ ֵלאמֹר 
ָיָדּה ַויָָּנס ַויֵֵּצא ַהחּוָצה׃ יג ַוְיִהי  בְּ
ָיָדּה ַויָָּנס  ְגדוֹ בְּ י־ָעַזב בִּ ְראוָֹתּה כִּ כִּ
י ֵביָתּה  ְקָרא ְלַאְנשֵׁ ַהחּוָצה׃ יד ַותִּ
ֵהִביא  ְראּו  ֵלאמֹר  ָלֶהם  ַוּתֹאֶמר 
א  בָּ נּו  בָּ ְלַצֶחק  ִעְבִרי  ִאיׁש  ָלנּו 
קוֹל  בְּ ָוֶאְקָרא  י  ִעמִּ ב  כַּ ִלשְׁ ֵאַלי 
י־ֲהִרימִֹתי  ְמעוֹ כִּ דוֹל׃ טו ַוְיִהי ְכשָׁ גָּ
ֶאְצִלי  ְגדוֹ  בִּ ַויֲַּעזֹב  ָוֶאְקָרא  קוִֹלי 
ְגדוֹ  נַּח בִּ ַויָָּנס ַויֵֵּצא ַהחּוָצה׃ טז ַותַּ
יתוֹ׃  ֶאל־בֵּ ֲאדָֹניו  ַעד־ּבוֹא  ֶאְצָלּה 
ה  ָהֵאלֶּ ָבִרים  דְּ כַּ ֵאָליו  ר  ַדבֵּ ַותְּ יז 
ָהִעְבִרי  ָהֶעֶבד  א־ֵאַלי  בָּ ֵלאמֹר 
יח  י׃  בִּ ְלַצֶחק  נּו  לָּ ר־ֵהֵבאָת  ֲאשֶׁ
ֲהִריִמי קוִֹלי ָוֶאְקָרא ַויֲַּעזֹב  ַוְיִהי כַּ
ְגדוֹ ֶאְצִלי ַויָָּנס ַהחּוָצה׃ יט ַוְיִהי  בִּ
ּתוֹ  ִאשְׁ ְבֵרי  ֶאת־דִּ ֲאדָֹניו  מַֹע  ִכשְׁ
ָבִרים  דְּ ָרה ֵאָליו ֵלאמֹר כַּ בְּ ר דִּ ֲאשֶׁ
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Genesis 40:1-15

Soon after this, Pharaoh’s cupbearer and baker 
offended their master, the king of Egypt. 

רש״י על הפסוק

Soon after this: so that relief would come to 
the righteous man through them. 

Pharaoh was incensed at his two courtiers, 
the cupbearer and the baker, and he had them 
arrested. They were placed in the house of the 
captain of the guard, in the same dungeon where 
Joseph was imprisoned. They were under arrest 
for a long period of time, and the captain assigned 
Joseph to look after them. 

One night, the two of them dreamed. The 
Egyptian king’s cupbearer and baker, who were 
imprisoned in the dungeon, each had a dream 
that seemed to have a special meaning. When 
Joseph came to them in the morning, he saw that 
they were upset. He tried to find out what was 
wrong with Pharaoh's courtiers who were his 
fellow prisoners in his master's house. “Why do 
you look so worried today?” he asked.

“We each had a dream,” they replied, “and there is 
no one here to interpret it.”

“Interpretations are G-d's business,” replied 
Joseph. “If you want to, tell me about your 
dreams.”

  
חומש בראשית, פרק מ' פסוקים א' – ט"ו

ה  ָהֵאלֶּ ָבִרים  ַהדְּ ַאַחר  ַוְיִהי  א 
ֶמֶלְך־ִמְצַרִים  ֵקה  ַמשְׁ ָחְטאּו 
ְוָהאֶֹפה ַלֲאדֵֹניֶהם ְלֶמֶלְך ִמְצָרִים׃

רש״י על הפסוק

בֹא  תָּ אחר הדברים האלה. שֶׁ
יק ַעל ְיֵדיֶהם: דִּ ָהְרָוָחה ַלצַּ

ָסִריָסיו  ֵני  שְׁ ַעל  ְרעֹה  פַּ ְקצֹף  ַויִּ ב 
ר  שַׂ ְוַעל  ִקים  שְׁ ַהמַּ ר  שַׂ ַעל 
ַמר  ִמשְׁ בְּ אָֹתם  ן  תֵּ ַויִּ ג  ָהאוִֹפים׃ 
ית  ֶאל־בֵּ ִחים  ַהַטבָּ ר  שַׂ ית  בֵּ
ָאסּור  יוֵֹסף  ר  ֲאשֶׁ ְמקוֹם  ַהּסַֹהר 
ִחים ֶאת־ בָּ ר ַהטַּ ְפקֹד שַׂ ם׃ ד ַויִּ שָׁ
ְהיּו  ַויִּ אָֹתם  ֶרת  ַוְישָׁ ם  ִאתָּ יוֵֹסף 
ֲחלוֹם  ַויַַּחְלמּו  ה  ָמר׃  ִמשְׁ בְּ ָיִמים 
ֶאָחד  ַלְיָלה  בְּ ֲחלֹמוֹ  ִאיׁש  ֵניֶהם  שְׁ
ֶקה  שְׁ ַהמַּ ֲחלֹמוֹ  ִפְתרוֹן  כְּ ִאיׁש 
ִמְצַרִים  ְלֶמֶלְך  ר  ֲאשֶׁ ְוָהאֶֹפה 
ו  ַהּסַֹהר׃  ֵבית  בְּ ֲאסּוִרים  ר  ֲאשֶׁ
ַויְַּרא  ּבֶֹקר  בַּ יוֵֹסף  ֲאֵליֶהם  ַויָּבֹא 
ַאל  שְׁ ַויִּ ז  זֲֹעִפים׃  ְוִהנָּם  אָֹתם 
ִאּתוֹ  ר  ֲאשֶׁ ַפְרעֹה  ֶאת־ְסִריֵסי 
ית ֲאדָֹניו ֵלאמֹר ַמּדּוַע  ַמר בֵּ ְבִמשְׁ
ַוּיֹאְמרּו  ח  ַהּיוֹם׃  ָרִעים  ֵניֶכם  פְּ
ֵאין  ּופֵֹתר  ָחַלְמנּו  ֲחלוֹם  ֵאָליו 
ֲהלוֹא  יוֵֹסף  ֲאֵלֶהם  ַוּיֹאֶמר  אֹתוֹ 

רּו־ָנא ִלי׃  ְתרִֹנים ַספְּ ֵלאלִֹהים פִּ

When her husband heard his wife's story and her 
description of the incident, he became furious. 
Joseph's master had him arrested and placed him 
in the dungeon where the king’s prisoners were 
kept. He was to remain in that dungeon.

ַחר ַאּפוֹ׃  ָך ַויִּ ּה ִלי ַעְבדֶּ ה ָעשָׂ ָהֵאלֶּ
ֵנהּו  תְּ ַויִּ אֹתוֹ  יוֵֹסף  ֲאדֵֹני  ח  קַּ ַויִּ כ 
ר- ֲאשֶׁ ְמקוֹם  ַהּסַֹהר  ית  ֶאל־בֵּ
ם  ַוְיִהי־שָׁ ֲאסּוִרים  ֶלְך  ַהמֶּ ֲאִסיֵרי 

ֵבית ַהּסַֹהר׃ בְּ

Source  2
Pharaoh’s cupbearer and baker are thrown into prison. They each have a dream which 
Joseph interprets satisfactorily. He predicts that the cupbearer will be released and 
reinstated to his position. He asks him to bring up his case before Pharaoh and tell him that 
he was imprisoned on false allegations.
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Genesis 40:20-23

The third day was Pharaoh's birthday, and he made 
a feast for all his servants. Among his servants, he 
gave special attention to the cupbearer and baker. 
He restored the cupbearer to his position and 
allowed him to place the cup in Pharaoh's hand. 
The baker, however, was hanged, just as Joseph 
had predicted. The cupbearer did not remember 
Joseph. He forgot all about him.

 
Rashi on the verse

And he forgot all about him: afterwards. Because 
Joseph relied on him to remember him, he was 
forced to remain confined for two years, as it 
is said: “Praiseworthy is the man who made the 
L-rd his trust and did not turn to the haughty 
 who did not rely on the Egyptians, who – ”(ְרָהִבים)
are called ַרַהב, haughty.

Source  3
Joseph’s interpretation comes true, and the cupbearer is reinstated. However, he forgets 
Joseph’s request. G-d punishes Joseph, and he remains in prison for another two years.

חומש בראשית פרק מ' פסוקים כ'-כ"ג

ֶדת  ֻהלֶּ יוֹם  י  ִלישִׁ ַהשְּׁ ּיוֹם  בַּ ַוְיִהי  כ 
ְלָכל־ ה  תֶּ ִמשְׁ ַויַַּעשׂ  ְרעֹה  ֶאת־פַּ
ר  שַׂ ֶאת־רֹאׁש  א  שָּׂ ַויִּ ֲעָבָדיו 
ָהאִֹפים  ר  שַׂ ְוֶאת־רֹאׁש  ִקים  שְׁ ַהמַּ
ר  ֶאת־שַׂ ב  ַויָּשֶׁ כא  ֲעָבָדיו׃  תוְֹך  בְּ
ַהּכוֹס  ן  תֵּ ַויִּ ֵקהּו  ַעל־ַמשְׁ ִקים  שְׁ ַהמַּ
ר־ שַׂ ְולֹא־ָזַכר  כג  ְרעֹה׃  פַּ ף  ַעל־כַּ

ֵחהּו׃ כָּ שְׁ ִקים ֶאת־יוֵֹסף ַויִּ שְׁ ַהמַּ

רש״י על הפסוק

ֵני  ִמפְּ אן.  ִמכָּ ְלַאַחר  וישכחהו. 
ֻהְזַקק  ְלָזְכרוֹ,  יוֵֹסף  בוֹ  ָלה  תָּ שֶׁ
נֱֶּאַמר  ִנים, שֶׁ י שָׁ תֵּ ִלְהיוֹת ָאסּור שְׁ
ם ה' ִמְבַטחוֹ  ר שָׂ ֶבר ֲאשֶׁ ֵרי ַהגֶּ ַאשְׁ
ְולֹא ָפָנה ֶאל ְרָהִבים )תהילים מ'( 
רּוִיים  ַהקְּ ִמְצִרים,  ַעל  ָבַטח  ְולֹא   –

ַרַהב:

ֶאת־ ִקים  שְׁ ר־ַהמַּ שַׂ ר  ַוְיַספֵּ ט 
ֲחלוִֹמי  בַּ לוֹ  ַוּיֹאֶמר  ְליוֵֹסף  ֲחלֹמוֹ 
ה  לֹשָׁ שְׁ ֶפן  ּוַבגֶּ י  ְלָפָני׃  ְוִהנֵּה־ֶגֶפן 
ָעְלָתה  ְכפַֹרַחת  ְוִהיא  ִריִגם  שָׂ
לֶֹתיָה ֲעָנִבים׃  כְּ ילּו ַאשְׁ ּה ִהְבשִׁ ִנצָּ
ֶאת־ ח  ָוֶאקַּ ָיִדי  בְּ ְרעֹה  פַּ ְוכוֹס  יא 

ֶאל־ּכוֹס  אָֹתם  ַחט  ָוֶאשְׂ ָהֲעָנִבים 
ף  ַעל־כַּ ֶאת־ַהּכוֹס  ן  ָוֶאתֵּ ְרעֹה  פַּ
ֶזה  יוֵֹסף  לוֹ  ַוּיֹאֶמר  יב  ְרעֹה׃  פַּ
ת  לֹשֶׁ שְׁ ִרִגים  ַהשָּׂ ת  לֹשֶׁ שְׁ ְתרֹנוֹ  פִּ
ת ָיִמים  לֹשֶׁ עוֹד שְׁ ָיִמים ֵהם׃ יג בְּ
יְבָך  ַוֲהשִׁ ָך  ֶאת־רֹאשֶׁ ַפְרעֹה  א  ִישָּׂ
ָידוֹ  בְּ ְרעֹה  כוֹס־פַּ ְוָנַתתָּ  נֶָּך  ַעל־כַּ
ָהִייָת  ר  ֲאשֶׁ ָהִראׁשוֹן  ט  פָּ שְׁ מִּ כַּ
ָך  ִאתְּ ִני  ִאם־ְזַכְרתַּ י  כִּ יד  ֵקהּו׃  ַמשְׁ
יָת־נָּא  ְוָעשִׂ ָלְך  ִייַטב  ר  ֲאשֶׁ כַּ
ְרעֹה  ִני ֶאל־פַּ ְרתַּ ִדי ָחֶסד ְוִהְזכַּ ִעמָּ
י־ כִּ טו  ַהזֶּה׃  ִית  ִמן־ַהבַּ ְוהוֵֹצאַתִני 
ְוַגם־ ָהִעְבִרים  ֵמֶאֶרץ  י  גֻּנְַּבתִּ ֻגּנֹב 
מּו  י־שָׂ כִּ ְמאּוָמה  יִתי  לֹא־ָעשִׂ ּפֹה 

ּבוֹר׃  אִֹתי בַּ

The cupbearer related his dream to Joseph. “In 
my dream,” he said, “there was a great vine right 
there in front of me. The vine had three branches. 
As soon as its buds formed, its blossoms bloomed 
and its clusters ripened into grapes. Pharaoh's cup 
was in my hand. I took the grapes and squeezed 
them into Pharaoh's cup. Then I placed the cup in 
Pharaoh's hand.”

Joseph said to him, “This is the interpretation. 
The three branches are three days. In three 
days, Pharaoh will lift your head and give you 
back your position. You will place Pharaoh's cup 
in his hand, just as you did before, when you 
were his steward. But when things go well for 
you, just remember that I was with you. Do me 
a favor and say something about me to Pharaoh. 
Perhaps you will be able to get me out of this 
place. I was originally kidnapped from the land 
of the Hebrews, and when I came here, I did 
not do anything to deserve being thrown in the 
dungeon.”
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Excerpt from Shabbat Parshat Vayeshev (1982)
Should You Seek to Better Your Own Condition?  

The Torah says that “The cupbearer did not remember Joseph. He 
forgot all about him.” Rashi explains, “Because Joseph relied on him to 
remember him, he was forced to remain confined for two years, as it is 
said: ‘Praiseworthy is the man who made the L-rd his trust and did not 
turn to the haughty’ – i.e. who did not rely on the Egyptians, who are 
called haughty.”1 

The following question arises: 

At the beginning of the segment in the Torah, the verse states, “Soon after 
this, Pharaoh’s cupbearer and baker offended their master, the king of 
Egypt.”2   Rashi notes, “Because that cursed woman (Potiphar’s wife) had 
accustomed the people to talk badly about the righteous man (Joseph), 
therefore G-d brought about the sin of these men, so that the Egyptians 
would turn their attention to the two couriers and not to Joseph, and also 
so that relief would come to the righteous man through them.”

Clearly, G-d orchestrated the events in a fashion that the cupbearer and 
baker would find themselves in prison together with Joseph, “so that relief 
would come to the righteous man through them.” Indeed, as the Torah 
continues to explain, the cupbearer was the one who introduced Joseph 
to Pharaoh as one who could interpret his dreams, thereby leading to his 
release from prison.

There seems to be a contradiction between Rashi’s words at the beginning 
and end of the topic. At the outset, Rashi says that they were imprisoned 
in order to facilitate the release of Joseph. And if Joseph understood that 
they were there for his release, it is quite reasonable that he asked them 

Part 2 - Why Was Joseph Punished?

1) Genesis, 40:23

2) Genesis 40:1.
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to intercede with Pharaoh on his behalf.

Seemingly, had Joseph not asked to be released, he would have risked 
squandering the opportunity that G-d had placed squarely before him, 
and G-d’s ‘orchestration’ would have been for naught!

Thus, Rashi’s final words – that Joseph was punished with an additional 
two years for placing his trust in the cupbearer – are difficult to 
understand. Why was it considered a sin to ask for his intercession? The 
whole purpose of the cupbearer’s imprisonment was to bring salvation 
to Joseph. Was he not obligated to act accordingly!?

Pull Connections, But Trust in G-d
The explanation: 

The reason Joseph was punished with an additional two years in his 
imprisonment – despite the fact that the cupbearer was there for his 
sake – lies in the exact wording of Rashi, “Because Joseph relied on him 
to remember him.”

In the continuation of Rashi’s explanation, he cites a verse from Psalms, 
“Praiseworthy is the man who made the L-rd his trust and did not turn 
to the haughty.” Seemingly, Rashi could have chosen to use the same 
terminology, “Joseph turned to the cupbearer to remember him.” 
Nonetheless, Rashi uses the Hebrew word “תלה–Joseph relied on the 
cupbearer.”

The Hebrew word תלה means to rely and depend on the subject. In other 
words, Joseph saw his release from imprisonment as dependent on the 
cupbearer’s intercession before Pharaoh. If he would intercede, Joseph 
felt he would be released, but if not, he would remain imprisoned.

This was Joseph’s sin: he depended on the cupbearer for his release, as if 
he wielded control over his destiny. 
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In other words, Joseph was obligated to pursue his release and ask the 
cupbearer to mention him to Pharaoh. Indeed, that was the reason the 
cupbearer ended up in prison altogether. However, he should have done 
so with the recognition that the ultimate result lies in G-d’s hands, and not 
in the deeds of the cupbearer. Thus, Rashi wrote, “Because Joseph relied 
on him to remember him, he was forced to remain in prison for two years.”

Now we can understand why Rashi cited the entire length of the verse, 
“Praiseworthy is the man who made the L-rd his trust and did not turn 
to the haughty.”3 His intent is to emphasize Joseph’s mistake – that he 
depended on a person of flesh and blood instead of placing his trust in G-d.

Shabbat Vayeshev 5743 (1982).  
Toras Menachem 5743 vol. 2 pg. 697.

3) Psalms 40:5
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 Tractate Niddah 70b

The wise men of Alexandria asked, “What should 
a person do to become wealthy?” 

Rabbi Joshua said to them, “He should increase 
his time involved in merchandise and conduct his 
business faithfully.” 

The wise men replied, “Many people have done 
so, and it did not help them become rich.”

Rabbi Joshua answered, “Rather, they should pray 
for mercy to receive wisdom from the One to 
Whom wealth belongs, as it is stated: ‘Mine is the 
silver, and Mine the gold, says the L-rd of hosts.’” 
(Chaggai 2:8). 

[The Talmud asks:] Since the path to wealth is 
through prayer, what is Rabbi Joshua teaching us 
when he says that one should increase his time 
spent involved in merchandise and conduct his 
business faithfully? 

[The Talmud answers:] Rabbi Joshua is teaching 
that prayer without being involved in honest 
business does not suffice.

  
מסכת נדה דף ע', ב' 

אלכסנדריה  חכמי  שאלו 
יעשה  מה  יהושע:(  רבי  את 
להן:  אמר  ויתעשר?  אדם 
ויתן  וישא  בסחורה,  ירבה 
)בשאלה(:  לו  אמרו  באמונה. 
הועילו!  ולא  כן  עשו  הרבה 
)חזר רבי יהושע ואמר להם:( 
ממי  רחמים  יבקש  אלא 
"לי  שנאמר  שלו,  שהעושר 
הכסף ולי הזהב" )חגי ב, ח(. 
בלא  דהא  לן?  קמשמע  מאי 
רבי  בא  )מה  סגי!  לא  הא 
 - בשנית?  להשמיע  יהושע 
שתפילה ללא עיסוק במסחר 
אינה מספיקה כדי להעשיר, 
נדרשים  ושניהם  ולהפך. 

במידה שווה(.

Source  4
This message about the proper balance between faith and activism is actually in the 
Talmud.

  Derech Mitzvotecha, Tiglachat Metzora pg. 107

...On this basis, we can thoroughly appreciate 
the reason business activity is necessary to earn 
one’s livelihood. For the influence that enters our 
world must pass through the garments of nature. 
G-d’s influence becomes enclothed, hidden, and 
concealed to the extent that it appears that the 

דרך מצוותיך, מצוות תגלחת מצורע עמוד ק"ז

למה שנצרך העסק במשא ומתן 
לצורך פרנסה?

...כי השפע בעולם הזה נמשכת 
דרך לבוש הטבע, פירוש, שהיא 
מתלבשת ומתעלמת ומסתתרת 
עד שנראה כאילו עולם במנהגו 

Source  5
The Tzemach Tzedek, the third Chabad Rebbe, asks in his work Derech Mitzvotecha, “Why 
must a person work at all?” He explains, “We channel G-d’s blessing through our efforts.”

9
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ובאמת,  הטבע.  )ב(דרך  נוהג 
בכבודו  יתברך  מהשם  בא  הכל 
מסתיר  שהוא  אלא  ובעצמו, 
שלא  עד  כך  כל  אלהותו  שפע 
ויוצא  ניסיי  דבר  בגילוי  יראה 
שיראה  אם  כי  העולם,  מנהג 

הכל כאילו הוא דבר טבעי.

לאיש  פרנסה  כשנותן  למשל: 
הישראלי די סיפוקו, אינו נותן 
לו על-ידי נס כמו שיוריד לו ִמן 
השמים לחם ובשר כמו לאוכלי 
טבעי.  בלתי  דבר  שזהו  הַמן, 
אלא הוא שולח ברכתו שירויח 

זה במשא-ומתן בעסק.

משא- שעל-ידי  הריוח  והנה, 
. שיכול   . ומתן הוא דבר טבעי 
ידי  ועוצם  'כוחי  לומר  האומר 
הזה,  החיל  כל  את  לי  עשה 
וחכמתי עמדה לי שידעתי בטוב 
ואימתי  לקנות,  מה  המסחר 

למכור'...

לחם"  לחכמים  "לא   – ובאמת 
אלא  יא(,  ט,  )קהלת  כתיב 
ויגזור  ברכתו  ה'  יצוה  לאשר 
ומעשיר,  מוריש  בהשגחתו: 
שאינו  אלא  ומרומם.  משפיל 
על-ידי  כי-אם  שפעו  נותן 

לבוש הטבע הנזכר לעיל...".

world is following its own independent pattern, 
conforming to the natural order. 

In truth, everything comes from G-d, in His 
glory and His essence, but He conceals His G-dly 
influence so much that on a revealed level, the 
daily flow of events does not appear miraculous 
or beyond the natural order. Instead, it appears 
as if everything is natural. 

For example, when G-d grants sustenance to a 
Jew to satisfy his needs, He does not grant it to 
him through a miracle: manna does not descend 
from heaven nor does bread or meat, as was the 
case with regard to the Jews in the desert. That 
was unnatural. Instead, in the present age, He 
sends His blessings in a way that enables a person 
to earn profit through commerce and business 
activity…

Now, the profit he makes through this business 
activity comes about through natural means. 
Thus, it is possible for him to say, “It is my 
strength and the power of my hand that achieved 
this wealth for me,” and “My wisdom stood by me.” 
He may think: “My business knowledge, knowing 
what to buy and when to sell and the like, was 
what brought about the profit.” …

In truth, however, it is written (Ecclesiastes 9:11): 
“Bread will not accrue to the wise,” but instead 
to one to whom G-d will decree and ordain His 
blessing. Through His providence, He ordains 
who will be poor or wealthy; He lowers and He 
raises the status of people at will. Nevertheless, 
He grants His influence through the natural 
order alone.

מיזם של "משרד השלוחים"
 נוסד בימי השבעה לזכרון ולע"נ הרב גבריאל נח וזוגתו רבקה הי"ד

שלוחי הרבי במומבאי, הודו 9


